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We wish to thank the Department ofHistory 
and the Centerfor Latin American Studiesfor 
supporting the publication of this lecture. 



The goal of this scl-ies is to foster schol- 
arship on campus by providing new faculty 
nicrnhers with the opportunity t o  share their 
research ~ntcl-est with their colleagues and 
stuclenls. M'c see the role of an acadclnic l i -  
hrary not only as a place where bibliogl-aphic 
rnatcrials arc accluired, stored, ancl made ac- 
ccssible to the intellectual community, but 
also as an  institution that is an active partici- 
pant in the generalion of knowledge. 

New laculty members represent areas of 
scholarship the University wishes to develop 
or lurttier slrengthcn. They are also among 
the best nlincts In theil- respective flelds of 
s~xcialization. The MOI-rison 1-ibrnry will pro- 
vide an environment where the latest research 
tr-ends and research qucstrons in lhcse areas 
can be p~.cscnteci and tliscussecl. 





" I f  tile lnlagc of Guadalupe IS the most vlsited by the people 
of Mex~co [City], Mexico [City] IS the most visited by Our 
Lady of Los Ren~cdlos. . . . When Our Lady of Los Remedlos 
vislts, Our Lady of Guadalupc visits as well, different In ~ t s  
nnage, 1,ut thc sarlic 0rig1ti;il."-Frariclsco de Florenc~a, 
1685. 

Virgil Elizondo rcccntly tlcscl-ibed his first, unforgetrablc v ~ s ~ t  
LO the shrine ol 0111- Lady of Guadalupe in the Valley of Mexico: 

When 1 was SIX or seven, niy farher took me on my f~rst 
~xlgr~rn,ige to her shrlnc at Tcpeyac The trip from San 
Antonlo [Tex~s]  took three long clays of d~fficult dnving 
through secm~ngly entlless deserts and then over l~eautllul 
moulltcllns whose penks touched the heavens 1 had 
grown up l ic,~r~ng all k ~ n d s  of marvelous storles and testi- 
1no111t.s ahout Our Lady of Gu'ldalupe 1 felt I already knew 
her well and coultln't wd~t  to meet her personally We 
I ~ n ~ ~ l l y  arrlved ,it the baslllca In rhythm~c procession wlth 
the thous,~nds of others who moved, l t  scemcd, as one col- 
l e c t ~ ~ ~  body We were In the rhythnuc movernent of 
the un~vcrsc-lntleetl, dl  t h ~ s  moment we were In contact 
w ~ t h  thc very source ol l~ le  and movement In th,~t sa- 
cred space, 1 was p'irt 01 I ~ C  communion of earth and 
he,lven, of present f'~rnlly, ancestors, and generdtlons to 
conic 

Some may 11,1vc d o u l ~ s  'ibout the exact origins of 11115 tra- 
d~tron,  b i~ t  110 one can deny her presence on the t~lma and 
even morc 111,111 th,lt, her I ~ v ~ n g  presence In the growlng 
number of tier followers across [he Anlcrl~as The story 
of Our L'ltly of ~ u a d ~ l u p e  1s con5tlrutlve of the saving tluth 
of the \i n\u\ \[dcl~~rm-of the f ~ l t l i  memory of the people ' 

Father Elizonclo knows an intimate, living faith in Mary through 

the 1n1,igc of Gu,id,llupe th,lt h'ls long ~ c ~ ~ h e c l  10 tile fa- cornels ol 
Mcx~cr, and beyoncl As Jc,lnnctrc Roc11 lguez wrltes, " lo Ile 01 Mexl- 

I Icvot~on to 0111 L,ldy ol ( ;u,~cl~lu~,c is d c c ~ )  ~ n c l  w~desl)~e,icl ,  

,I touchstone to rhc h~s ro ry  01 ~ e l ~ g ~ o n  111 M c x ~ c o  And M e x ~ c o  is ,I 

spec1,11 C'ISC 01 '1 I C I I ~ I O ~ I ~  ~ n i , ~ g c  hccomlng the m,iln \yrnl~ol f o ~  ,in 



~'lncr:;lli,q llalloll, I , L I ~  c l c \~ i> t~o~l  to l l l i s  Image of hlar). has not 111- 

1 2 ~ ) ~ s  \pl.c;lcl 50 1;11- ,111cl \v~tlc.  I t  11% ,I I l~s~o~.),- long ancl o l ~ i ~ l i  ( 1 1 , -  
I -  I I 0 sc~lsc tI11t.1). ),cal-s ago \\.hilt \tuil) ing 1;lncl 

li'1l~l1-c' ;II~CI \oi.l('t), 111 C C I I ~ I I I I : I I  O:IY;IC,;I. Si11c.c 0,1\,1(.,1 \\',I\ O I I C  ol 
1Ilc 1 1 1 0 1  lllcl1;lll ,111cl 1.111.;11 >t;1tc> Ill A1c\lco7 :Illel 5L~llol;ll-~ 'Illel 101- 

Io\\.c~-i ol 11ii. \ ' I I - ~ I I ~  ol ~ ; ~ l , l c l : ~ l r ~ l ~ c  cxllccl 1111s Image "the I1ic11,111 

Alatlo~l~ln" n11c1 "rllc i.c-~ll~-al 5).rnlx)l ol ~ - c l ~ g ~ o u s  I ~ l c  ill tllc c.nul1rl.b~- 

\1c Ic ,~~  I c\~3cclccl 10 Ii11cl c - \  lcli~llc~c~ 01 1I1c cli~\~olloll Ill 1ll;lIl)~ e.010- 

1ll;lI \lll~lgc~S. < I l l e l  10 see 111c ll<llllc c~~l;1il<llll]>c Oltc~ll Ill ciglltcclltll- 

L , ~ I ~ ~ ~ I I - J  I,apl1s111 1.cg151i.1.;. I \ L I I  11lc c~o10111;ll ~-cc,i>rcl 101. Oa\,~c;\ \\a 
~ll'lll,!yl) c [ l I l i ~ t  <lIlO~ll O L l l -  I <lcl) 01 ~~11;lcl~ll l l~~L~. -1-I1c s1'ltLlc ;111tl 5lll~lllc~ 

C I I  N I I ~ ~ ~ I I . < I  \ L ~ I I O I - < I  c l i ~  I:\  Solccl:~cl 1 1 1  ~ l ~ c  C I I )  0 1  O C l ~ ; ~ c ; ~  \\,;IS II I~II - I .~  

oI1c11 011 \3iY)l>I~>'5 llllll<l5 tIlL~1-c 1 1  \\ c c:lll ]llclgc~ 13) illc~ll~ \\ 1-Ittell 

o l ~ c l \  <111c1 c J t l l ~ ~ 1 -  :ll~tll<lL~ts. 

I I l C  llll'lgc 01 0 ~ 1 1 -  IL'lcI) 01 ~rll:lcl,lllL~lc I1;1s I l k ) [  <ll\\'l>,s I3c~~l1, 

I I o l ~ l c '  ~ ( ' I I ~ c  11111 1s I I ~ I .  1 1 1 ~ ~  i l o ~ l l ~ ~ i a ~ ~ l  s ) ~ ~ i i I ~ o l  .111cl \ve~ll>l11.111g 

0 1  C ~ C \ O ~ I O I I  ~ I I I I I L I , Q , ~ I O L I I  Alc.\~c,o: c ~ ~ i c l  tli~.> I ~ ~ C : I ~ I O I I  0 1  11s I I I - I I I ~ I I ~ ~ I ~  

5~11~111~' Ill tllc \ 'Ll l l~)  01 ~ I C \ I L O  lll;l>' \I(' ;I\ l l l l l ~ ~ l  :I l\C)' 10 115 S[II.~CI~I~ 

llll~>~Jl-l:lllci~ I ~ L ~ I O I - ~ ~  t I 1 c x  l~\Clltlctll C~~l l l  LLI-). 'IS I >  115 ;ls\ocl'ltl~~ll \\ It11 

tIlC i7lclcYl A1;11 1'111 < l~>~~; l l~ l l lo l l  olll~~l;1ll)' l-ccoglllzc~Cl 13)~ l l l L >  c-'llllollc~ 

c I l l l l L  I I I c 1 1 I  1 1  1'11111 t I l t l  c l  c o 1 - c  01 ~lll-lllc5 

1 0  ~ I I I I c I - ~ ~ I ~ I  : ~ t l \ . o c : ~ t ~ o ~ ~ s  <111cl ~ I - O C ~ I , Q , I O L \ S  1111~1gc-s 0 1  AI:II.), \I:\\ c L , : I I ~ -  

I L ~ I - C C I  rllc I I C : I I  1.5 0 1  (I1011~,111(15, i o ~ ~ l c l i ~ l i i ~ s  1i1111101is 01 1011tn\.1~1.5 111 

AlC\~cc~. -I-IJC), srlll do. 

Thc Capital of Mir~culous Imagcs 

Conip;~~-ccl S ~ X ~ I I ,  t l ~ c r c  \\,as utl L I I I L ~ S L I ; I ~ I ~ ~  ~ I I - L ) I ~ : ;  III-~I;III ;ls- 

pcct 10  11111-:iclc sll1.111c5 111 New \ p : 1 1 1 i .  Alcxico C l t > :  ~vlic~rc t h e >  s t ; ~ t ~  

\\;Is l-c~3l-csclllccl Ill e\,c1-y scllsC~, tlcc:I1llc lllc L~;ll3iI;ll 01. lllil-:lc~ll~>~ls 

Image" cq;l"cii~ll) of the Vlrgln h1:11-): hlrracirlo~ts Irnagcs \vcr-c. all 

111111(11-t,111t p : ~ r t  of 111c clly'i I - ~ I > L I I ; I I I O I I  ;IS the Vree~~o)~;~I t )~  0 1  NCLV 
51x1111; s ;~c~-ci l  ccntcr. i2s a p~.oud c c i / ~ i l c ~ l r r ~ o  aullic,l- I,ur i r  111 rhc larc 
c1ghtcc11lli cc111ir1-): "one 0 1  rhc tlilllgs thal 111e)st m;~lics 1111s cal,ll;rl 

gl.c;~t 1s tlic cclc1,1-atccl s l l r ~ l ~ c s  ~ ~ i t l ~  ~ ~ I i i c l i  (;ocI 11:1s s11ig111;11-l1~ I ~ l c s s ~ ~ I  
11."' .C;c\,cnrccl~tll- allel c~glitcenth-ccnt~11-y comlnc1itator.s ~ -ou~ lnc l> ,  



spoke of a "ba1uarte"-a bastion-of shrines and prodigious lm- 
ages of Mary defending the city at its cardinal points, serving as 
sentinels of divine protection and Christian purity And there were 
not just four or five images to revere in this way. In the 1620s, one 
chronicler identified twelve important shrines for miraculous im- 
ages associated with Mexico City. For the eighteenth century, 1 
know of 66 images in and near the c ~ t y  with their own shrines and 
chapels that were widely acclaimed as places of many miracles. 
Forty-eight of these renowned images depicted the Virgin Mary, 
and fourteen of the remaining eighteen were figures of Christ. 

The viceregal capital had become a veritable city of images 
and shrines. There was the shrine of Nuestra Senora de 10s Ange- 
les in the Indian precinct of Tlatelolco, an image painted over a 
rough and perishable adobe wall, on which Mary's face and hands 
somehow escaped damage despite years of exposure to the ele- 
ments. In the late eighteenth century i t  attracted crowds of com- 
muter pilgrims from throughout the city. There was also Nuestra 
Seriora de las Lagr~mas, a statue of Our Lady of Sorrows sacred 
especially to the silversmiths of the city who discovered it in a 
dark alleyway on today's Avenida Madero following Easter festivi- 
ties one year In the mid-seventeenth century. As its fame spread, 
the statue was eventually moved to the cathedral's chapel of the 
Immaculate Conception.' Then there was the statue of Mary in the 
Jesuit church of Loreto, a few blocks east of the zd~a10, the city's 
great plaza. Jesuits were dedicated promoters of Marian devotion 
in New Spain in the seventeenth and early eighteenth centuries, 
and the Virgin of Loreto-associated with the family home of the 
Virgin, miraculously transported to Italy-was one of their fii\.or- 
ite acivocations. k7hen  this church was closed after the expuls~on 
of the Jesuits from Spanish territories in 1767, devotees from scv- 
era1 parts of the city coveted the statue and the promise of dlvine 
favors associated with i t .  They remembered the many miracle pamt- 
Ings, crutches, "anti other tokens [of Mary's favorjnh that adorned 
the walls of the Chapel of Lorcto. Now they vied for possesslon. In 
1773, leaders from the principal lnciian districts of Santiago arid 
Sari Juan ohjectcd to the statue's removal to the convent chur-ch of 



La Encarnacion rather than to the Colegio de Indlas de Nuestra 
Senora de Guadalupe The vlceroj decreed that the statue could 
remaln mith the nuns of La Encarnaclon, but the Indians of the 
c ~ t )  must have Jccess to the church for thelr celebrations In honc~r 
of hlary and be allowed to klss the altar and place votive candles 
before the linage In the11 customary way- 

Compatible Histories 

The list goes on,  but hIexico City as spiritual capital in the 
colonial period must b e g ~ n  ~vi th  t ~ v o  of these many shrines ant1 
images: Our. Lady of Guadalupe and Our Lady of Los Remedies. 
The s l i r~ne of Guadalupe xvas located to the north of the city ten- 

ter about tlirec miles. at the base of the hill of Tepeyac. Remedlos 
~ v a s  elc\.cn rn11t.s to the northxvest, pcrchcd c ~ i  tlie hill of Totol~epcc 
near the lndlail pueblo o l  Naucalpan. By the late sixteenth cen- 
tur); these t ~ v o  shrines were regardeci as the most impor-tant sitcs 
of hlartail de1.ouo1-i in the L7allc>- of Y1exic.o-aln-a>-s among the 
foul- sentinels guarding Llex~co Cit>r at its cardinal points, defining 
the CIL>,'s terriror.). in t ~ v o  directions. Francisco de Florencia. the 
t~reless Jcsult devotee of Ilar): \vho is best-known as a follo~ver of 
Guadalupe, wrote of tllese tcvo shrines in the 1680s as almost 
equally important and attached mainly to tlie tit): He made the 
following comment in his devotional history of Our Lady O F  
Guadalupe:" 

Thcy h a w  been shou,ered equally Lvith the generous plety 
o I  cle\.otees in F\lcxlco City One ma)- \vcll wonder to which 
[inlagel ~ h ~ s  Llesican devotion has bestowed more gifts. 
The ans\j.er IS the Vlrgin of Guadalupe because the l-c~ad t o  

her shrlne IS more hea\,ily ir.a\-elled and the shrine is closer 
to the cit): 

Our Lady of Guadalupe and Our Lad) of Los Remedlos Lvere 
mentioned In the same breath and revered by many of the same 
colonial benefactors, publlc figures, and authors durlng the se\ - 
enteenth and eighteenth centuries ' They were ~nvoked  for some 
of the same purposes-such as recovery from ~llness,  protection 



from physical harm on land and sea, and success in war-which 
led to personal preferences for one image over the other, but they 
were also viewed by people of Mexico City in complementary ways. 
This was especially true for water, a preoccupation of cupitulinos. 
Our Lady of Los Remedios was the special advocate in times of 
drought, often brought to the cathedral in the late colonial period 
for a novena of devotions in May or June if the spring rains had 
not begun. Our Lady of Guadalupe, on the other hand, was in- 
voked in times of flood (most famously, and perhaps first, in the 
deluges of 1629-34 when the image made its only recorded trip 
beyond the sanctuary grounds, for a long stay in the cathedral 
until the waters receded.) 

But nineteenth- and twentieth-century commentators usually 
have treated the two images as rivals, as if Our Lady of Los Remedios 
was the Mary of elite Spaniards of the capital and Our Lady of 
Guadalupe was the Mary of Indians, mestizos, country people, 
and the poor-the mother of a future Mexico. The colonial manu- 
script record tells a more ambiguous and less idolatrous story than 
this vision of Marian adversaries.I0 In the sixteenth and early sev- 
enteenth-century documentation, Mexico City stands out as the 
main place of devotion to Guadalupe as well as to Los Remedios. 
As early as 1556, a Franciscan, Francisco de Bustamante, criti- 
cized "the people of this city," including Archbishop Montular, for 
their devotion to an image of Our Lady of Guadalupe at Tepeyac 
as a bad example for Indians." Montufar's seventeenth- and eigh- 
teenth-century successors followed his lead, as did viceroys, spon- 
soring ever more elaborate events and facilities at Tepeyac and 
treating the shrine as the sacred gateway to the capital. 

The formative pel-iod for many miracle shrines and images 
throughout New Spain, between the 1570s and 1620s, is poorly 
documented in the manuscript record and little studied in the schol- 
arly literature, even for Mexico City (where we would expect the 
docun~entation to be fullest). This near silence is as true lor the 
history of devotion to Our Lady of Guadalupe as i t  is for othcr 
mil-acrllous images. There just is not much certain documentation 
for devotion to Our Lady of Guadalupe in the s~xteenth and very 



~'111) sc\cntccnth icntui  lei Tlicic is, hn\ ic \  el ,  some ilztllguiiig 
1nc111cct el  lclc~ice t h ~ t  the p i~pu l , i i~ t )  of 1111s s l i~  lnc n '1s groming 
,111~1 tIi , l t  s t o ~ i e i  ol I \ ! , ~ I I , I ~  ,ll,paritli>ns 'it Tepe)'ic In 1531 n c ~ c  
de\clop~ri ' ;  tlicii H e ~ e  , i ~ c  sc~iiic of the l-nounting signs 

1. The c.nr11cst t l ~ t c i l  \.ci-sic~ns of tlie app:lrltlon stones for 
C;~i,lci,llupc \L ci-e \\.r~ttcii cIo\\,n nlicl pul~lisl-iccl 0111). In the 1,itc 1 640s. 
hut those te l l s  ciispla)- tlic fullness 0 1  an LII-a1 tl-aditlon retillti 
r-cl111eii mall> t1111i.s. 

2 :\ I,l~-gcr aiicl ~ i io rc  permanent sh i -~nc  \\.as completccl at 
T ~ ~ I ~ ' > , . I C  in I h 2 2 .  slx>ii.io~-ctl by ;-\~-chl,~shc~p JLI~III  Perez dc  la i c rna .  

3. _ i u l ~ s t a ~ ~ t l , ~ I  g ~ l t s  to tlic slii-inc ~\-cl-c n c c u i i ~ ~ ~ l ~ i t ~ ~ i g  iron1 the 
~vil ls  of hlcsico (~:it)'s ciltc. 

4. -1-hc I ~ I L ~ ~ / I C ~ L I <  h ~ s i ~ i e i ; ~  coiiies 1 1 1 1 ~ ~  \ I ? \ \  ;I[ ahour this time. 
t ~ l ~ l .  [!IICY/IC/L/\ \ \ere i~t7lLIl-ccl l~ l I313~>11~  ell1 10 ~ 1 1 ~  c.x;ict 11cig11t cIf tI1e 
Image, c7l'ti'n \ \ . l t l i  ;I l~ t t lc  11111)1-cssioii of the 111iagc 01- the sIi~-i~li '  
it;lmlxci Ln s~l\ ,ci-  ilr gcllcl, ~ n c i  son-ict~mcs saicl to ha1.c tsuchctl the 
sacl-ccl lin,igc T1ic)- \\,ere p ~ i - t  l.clics, part sou\.cnirs o l a  \,isit to the 
sIi1-1ne.) 

i t ~ l l ,  tlic C;uacIalul~,~ii tr~lclitlon 111 tliosi' Ii>rmat~\-c ),ears rc- 
rn,ili~s clusl\-c, ,~ncl. c\  en In the sccc)i-itl c l~ i~ i r t c~ .  of tlie sc\ciitccntI-i 
ccntur) ,  ~1c11iiiii1stratc11-s of the shr11ie s1101ic CJI  i t  3s "\.el-y poor.' ;1ncl 
"in grcaL ncctl ." '  

S to r~es  c ~ l  the or-1g11zs ;uncl rnlr~1cles c ~ l  OLII- Lacly of Los Rciiledios 
~ L I I . I ~  out to l ~ c  I~c t t c i  i l oc~~~i i cn tcc l  lor t h ~ s  crucial cal-1)- pcrioci, ;ind 
the>, suggest a pnttcrn tliat Inn). hold true for othcl. shrines and 
iniagcs of NCLV S p a ~ ~ i .  ~ n c l u c i ~ n g  Oui- Lacly of C;u,lcialupe. The f~ r s t  
cluster of \i.ritten sour-ccs hi- the shrine of Lns Remecilos clatcs 
from the 1770s  \\.lie~i tlic l l e x ~ c o  Cit). gs\ .ernmcnt assuiiicd rc- 
spons11~1110~ 101- bu~lcllng a 11c\i. and Inore Sitt~lig s l i r~ne  ancl l ~ c g a n  
to acim~iilstcr ~ t s  properties. pt.esclit caiiciiclatcs for the cliapla~nc): 
a n d  p romt~ te  a q ~ c c ~ a l  relationshi13 hc t~vecn  t h ~ s  Image ancl tlic 
cit). I11 1579 a new cniifratcr-nity of tit). Sathcrs allti o t l ~ e r  notables 
Lvas cstahlishccl to guide the clc\-ot~on. 'Phc fi~uiiciing recnrcls of 
this cirihicojr-cltiia pro\.idc tlie cal-liest n-rittcn ~ c r s i t ~ ~ i  of an origin 



story. It is ;I tcl-sc, m;~tte~--01-fact, Spanish-ccntcrcci stol-y o l  "thc I 
great lrlvor and 111iracle"" bestowed upon the conquistado~-es in 
1520 when they Ilcd Tenschtitlan in panic during the Noche Tristc: 
alter The Blessetl M:lry appeared to them at the hill of Totoltepcc 
the course of the conquest l ~ g a n  to turn in their lavor. According 
to this account, Cor-tes arid the othcr- Spaniar-ds who survived the 
Nochc TI-isle remcrnhcl-ccl the place and built a shrine to com- 
niernorate the event and honor Mary in the little statue that had 
lxen with them there. But the shrine fell to ruins ant1 only now in 
tl-ie 1570s hat1 a new chur-ch been built."' 

In 1621 the city S2ithtl.1-s sponsored the earliest printed devo- 
t~onal  history of a n~iracle shrine in New Spain, a remarkable book 
ahout Los Rcmcclios by the Mercedarian, Luis de Cisnei-os.Ii 
C~sneros I,cg~ns with a modest clisclaimel- that "the beginnings and 
01-igin [of this clcvotion] arc not known with any certainty; the 
wol-cl has spr-eacl because of ils tremendous miracles."lh Set~ing 
motlesty aside, he goes on to a lengthy account of proviclential 
l,eginnings, as well as notahle miracles and the image's occasional 
trips to Mexlco City. His story oTorigins is consideral~ly more elabo- 
I-atc than the 1579 urthi~ofradiu version and it shifts the Noclic 
Tristc events Irom centerpiece to setting (without neglecting the 
connection to the Spanish Conquest or the city). 

In Cisneros's telling, the Spaniard who brought the image dur- 
ing the Nochc Tristc retl-cat was killed, and the statue was lost 
where lie had left it ,  in the shelter of a large rnaguey plant on the 
I ~ i l l t o ~ ~  Twenty ycal-s later, an Cltomi Indian noble, don Juan  
Cc~e~lr l l ,"  cliscove~-ctl the statue when he was (11-awn to the sitc 1,y 
celestial lights anti music. The Image was still in line cor~ci~~lol l  
ancl do11 Juan cal-r-ied it home with great carc ancl devotion. The 
ncxt morning i t  was gone, 1jut don Juan founcl i t  again at the orlgl- 
rial sitc. This sequence ol removal and return was I-cpeatccl until 
Iic rrr~lizccl that thc VII-gin wantecl hcl- iniagc to rcrnxn on the 
hilltol~. Thc I-cst 01 this origin stoi-y recounts tlon J u a n ' s  pious el- 
lol-ts to convlnce othcl-s, iriclucling skeptical Fra~lciscarl 11-iars at 
I l~cuba ,  ol his l3rush with tlic V~rgin and her signs and rncssagc, 
and to enlist t1ie11- s u [ ~ l ~ o ~ - t  in I,iiildl~lg a shrine l o r  the il-riagc. 



C~snel-os's story in l h 2 I  has \>ecoine the stanciartl version that I S  

told tocia): just as M ~ g i ~ e l  Sinchez's anci LUIS L;lsso cie la \'ega's 
accounts of thc appai- lions of Mary to Juan Dicgo ant1 the m11-acu- 
lsus impression of her lruage on his co,l~-se cloak, publisheil In 
Mex~co City In the late 1 h40s, are the written basis for the VII-gin 

I 

of Guadalupe [I-adition as uze h ;~vc  come to knoul i t . ' "  

Sanchez's Guadalupe shares with Cisneros's Los Remcci~os a 
pious Incllan protagonist from [lie countrysitle who recclves the 
gilt of Mary's company and grace, and the duty of sharing tht: ne\vs 
with skeptical church authorities and cal-rying out her instruc- 
tions. That Cisneros's devot~onal history of Los Remed~os was pub- 
lished almost three dccatles befol-e Sanchez's little book does not 
mean that wiclespread devot~on  to Our  Lady of Los Rernecilos pre- 
ceded Our  Lady of Guadalupe's populal-~ty 01- that Sinchez's book 
was simply modelled after C~sneros's. I t  does suggest that 10s 
Remedios already occup~ed  an important place in hlarian devo- 
tion for the city and vicinity by 1621. But Cisncros was quick to 
note that apparition evenrs at Tepeyac occurreci first,"' as i f  the 
shrine to Guadalupe enjoyed a measure of primacy through se- 
niority I t  may well be that Cisneros's account, which departs so 
dramatically from the 1579 vcrsion, is a n  artful elaboration of an 
oral tradition for Los Remedios that was shaped around as yet 
unwritten apparition stories for Guadalupe that may or may not 
have been the same as Sanchez published later. 

Sanchez himself drew out both a parallel anci a connection to 
Our  Lady of Los Remedios that seems to depend on Cisneros's 
story. He observed that tor both images, Mary revealecl herself to 
devout Indian neophytes namecl Juan,  thereby expressing her plea- 
sure and support for the evangelizing enterprise in central Mexico. 
Inspired by the Old Testament's Book of Ruth, Sanchez went on to 
ecluate Ruth's fai~ltlcss devotion to her mother-in-law, Naomi, with 
thc images of Los Rernedios and  Guaclalupe. Like Ruth lollowing 
Naomi back to her homeianci with the \YOI-CIS, "Li'liitlier thou goest 
I will go. . . . Thy people shall be my people, thy Gocl my God," Los 
Renicdlos fcjllows Guadalupe to hlexico. 



"In Ruth ant1 N a o n i ~  1 \rcncraLe the L\VO m~racu lous  ilnagcs 
of rile V~rgin Mary," S;inchez wrote "Los Rcmcdios 1s R ~ l t h ,  
come from Spain, accompanying the conquistatlorcs \ v ~ t h  
love for the land,  prepared L C )  protect ~ t ,  favoring the Span- 
lards In their Concluest. Guadalupc 1s Naomi, a criolla [na -  
tive born] who aplxared in M c x ~ c o . " ~ "  

What intrigues me most about these two early seventeenth- 
century accounts of the Virgin of Los Remeclios and the Virgin of 
Guadalupe by Cisneros and Sfinchez IS the American twist the 
authors give them. Here are stories told by creole Spanish priests 
about devout Inclians who become instruments of Mary's gl-ace. 11 
the 1570s to about 1620 frames a formative pel-~ocl in the clc\~cl- 
opment of miracle shrines and their origin stories, the publication 
of these two hooks in 1621 ancl 1648 frames another kind of pe- 
I-iod, one of despair and often anxious activity in response to Spa~n's 
declining fbrtunes in Europe, ancl a sense of failure In the " S ~ I I - I -  

tual conquest" of America and the "invisible war" against the clevil. 
I t  was also a time when pessimistic official views of lnclians as 
lapsecl Christians or hopelessly ignorant, childish pagans prevailecl. 

Tin stories or Whether or not they were part ~nventors of their orig' 
laithful recorders of a well-developed oral tratlit~on, Cisnel-osS anci 
Sanchez's appeal to a providential spirituality in America is a clil- 
tererlt response to the sensc of combat and loss in matters oS faith 
at the time. I t  opened a more sociablc and optimistic route to spiri- 
tual renewal and "the will to create another Spain" in AmericaL' 
than animated Baroque Catholicism generally. 

Our Lady of Guadalupe and Our Lady of Los Remedios: 

Some Differences 

I have emphasized the similarities and complementarities of 
the Guadalupe and Los Remedios traditions because these neglecteel 
affinit~cs are fundamental to the wider history of shrines ancl im- 
ages in New Spain. But there are also differences between them 
that were apparent in the eighteenth century and increasingly sa- 
lient from the time of national inclepentlence in 182 1 .  The famous 



tlifference-that Our  Lady of Los Remedios was more closely as- 
sociated with Spaniards and the Spanish Conquest-is less clear 
than i t  may seem since the largest group of followers of Los 
Re~netlios consisted of rural Indians, i f  we can judge by atten- 
dance and spending at the separate annual fiestas for Indians and 
Spanlards at the shrine. Also, colonial commentators associated 
the "Spir~tual Concluest" of Mexico with Our  Lady of Guadalupe, 
not just Remedies;?: and the leading sponsors of the shrine at 
Tepeyac were elite Spanish and Spanish creole families from Mexico 
City. 

A second, less qualifietl difference is that by the mid-seven- 
teenth century Our  Laciy of Guadalupe's farne was closely identi- 
fied w ~ t h  the image's supernatural origin-the belief that it was 
not made by human hands-while the fame of Los Remedios came 
mainly from tiispensing personal or collective favors. 

Third, the reputation of the image of Our  Lady of Guadalupe 
was also based on its refined beauty and well-preserved state de- 
spite being impressed Lipon a coarse fabric and suffering many 
years of handling and exposure to salty vapors. To protect such a 
uniquely divine image, i t  was kept In its shrine, except during the 
1629-34 floocls (which may have been before the idea of the image's 
supernatural origin had c rys ta l l~zed) .~ '  Followers came to the 
shrine, the original image clid not go to them (which helps to ac- 
count for the poj-iul;irity of lull-slze, painstakingly rendered painted 
copies ol'the Guaclalupan image in the seventeenth anti eighteenth 
centuries. The more exact the cop): the more i t  was thought to 
invite Mary's presence, as the image at Tepeyac was believed to do .  
In fact, several particularly close copies became sites of popular 
pilgrimage shrines in their o\vn right.) OUI- Lady of Los Remedios, 
11y contrast, was handleti and moved much Inore often in the late 
colonla1 periotl. I t  became something o f a  pilgrim image, taken in 
processkon to Mexico City for short anti long periods, retoucheci 
lion1 time to time, and  1.1-equcntly I-cclothed from an ever-growing, 
I~ejewcllctl wardrobe. 



Figure I 

Frontispiece for Opusculo guadalupano . . ., Mexico: 1790, by Joseph Antonio 
Bartolache. The author assures his readers that this engraved image of Our Lady 
of Guadalupe is "the most like its original." Painted, printed, and sculpted re- 
productions of the image of Guadalupe abounded in central and northern Mexico 
during the late seventeenth and eighteenth centuries. Historians and anthro- 
pologists have been more interested in unique and offbeat examples than the 
many images of Guadalupe that strove to replicate the image at Tepeyac. Em- 
phasizing the unusual in these copies loses sight of what was most valued by 
colonial consumers of this art: the more exact the reproduction, the more it was 
thought to invite the presence and intercession of the "real" original-Mary, her- 
self. (Courtesy of the Bancroft Library.) 



And a fourth difference-the most important one, I think. The 
growing popularity of the two shrines followed different trajecto- 
ries in the eighteenth century. Devotion to Our  Lady of Los 
Remedios waxed and waned and waxed again during the colonial 
period, with growing popularity and patronage during much of 
the seventeenth and early eighteenth centuries, decline in the mid- 
eighteenth century, and an impressive renewal of interest in the 
late eighteenth and early nineteenth centuries that increasingly 
centered on the city and its inhabitants. After the Independence 
struggle from 181 0 to 1821 there was another notable decline in 
popular~ty," which became pronounced afier the Reform Period 
of the 1850s and 1860s, when the shrine was detached from the 
cily. By then, most of the faithful followers were country people 
living near the shrine or pilgrims from the State of Mexico and the 
adjoining states of Queretaro and Hidalgo. By contrast, Our Lady 
of Guadalupe's appeal grew wilhout obvious interruption after the 
1620s. The growth was rather modest in  he seventeenth century, 
then rapid and apparently steady from the 1730s to the 1770s, 
then rapid and sleady again during much of the nineteenth and 
twentieth centul-ies as nation-building and migration carried Sol- 
lowel-s across old frontiers of residence and affiliation. 

The great watershed in the late colonial history of Our Lady of 
Guadalupe's popularity in and beyond Mexico City was the devas- 
tating epidemic 01- 1737-38. As one year of suffering stretched into 
two, virtually every reputedly miraculous image in this city of im- 
ages was taken into the streets for penitential processions, some- 
times one at a timc, sometimes in groups. Images thal were fa- 
mous mainly in one neighborhood appeared on a larger stage, of- 
ten installecl in the ca~hedral for a special novena of devotions. So, 
a number of images and shrines came inlo their own, at least for a 
time during the 17405, in the aftermath of this epidemic. But the 
grcatcst surge 01' ~Ievotion 11-om the time of this epidemic centered 
on Our Lady of Guadalupe. The new level of devotion resulted 
partly from a spontaneous outpouring 01' faith in which prayerlul 
appeals to this Image of the Immaculate Conception came to be 
regarclecl as the most cflicacious In lift~ng the epidemic, but also 
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Figure 2 
The statuette of Our Lady of 10s Remedios was called to Mexico City in the 
colonial period during times of need for a novena of special devotions. Clothed 
in exquisite costumes and jewels, Mary and the Christ child were carried in 
procession from the shrine near Naucalpan to the parish church of Veracruz 
(across from the Alameda in downtown Mexico City), and from there to the 
cathedral in a gala procession the next day. 
Novena booklets were printed for these visits in order to assist the faithful in the 
prescribed devotions and generate revenue. Sometimes, as here in the booklet 
for the 1685 visit, the image of 10s Remedios was depicted in a simple woodcut 
or engraving. This one shows the Virgin and Christ child in their finery, sur- 
rounded by objects signifying the preciousness of the statue: fancy silver lamps 
and candleholders house the flame of spiritual illumination (suggested also by 
the halo of light enveloping Mary's head), and silver tokens of an arm, a heart, a 
leg, and a head ("milagritos") commemorate and give thanks to the Virgin for 
recovery from serious illness. (Courtesy of the John Carter Brown Library, Provi- 
dence, Rhode Island.) 



because the archbishop-viceroy at the time, already an ardent devo- 
tee of the image at Tepeyac, pressed for formal dedications first of 
the city and then of the viceroyalty to Our Lady of Guadalupe, and 
because priests trained in Mexico City enthusiastically carried the 
devotion into their parishes 

By the 1740s the image of Guadalupe was associated Inore 
with New Spain as a wholeLh and Mexico City as capital of New 
Spain, while Los Remedios increasingly became the sign of Maryk 
special protection of the city and its inhabitants. Our Lady of Los 
RemediosS appeal intensified in the late eighteenth century, but i t  

was mainly an appeal to ardent followers in Mexico City rather 
than reaching into new and distant places.27 

During and after the Independence wars of the 1810s the his- 
tories of these two shrines diverged more decisively, culminating 
in Guadalupe's effective ascendance as symbol of the city and the 
nation in the 1820s,  and a more localized devotion to Los 
R e m e d i ~ s . ~ '  There was a political edge to veneration of the images 
of Our Lady of Guadalupe and Our Lady of Los Remedios during 
the lndependence War, but it was not as simple as Los Remedios 
for the royalists and Guadalupe for the insurgents. Devout royal- 
ists appealed to Inany images of Christ, Mary, and the saints for 
protection, including Our Lady of Guadalupe and Our Lady of 
Los Remedios. That the royalists maintained control of Mexico 
City throughout the war reinforced the idea that Los Remedios, 
Guadalupe, and the other Marian "sentinels" of the city were their 
special advocates. Our Lady of Los Remedios was dubbed La 
Generala by some ardent royalists, but it was not the only image 
royalists looked to for protecLion and guidance, whether they I-e- 
sided in the city or other royalist strongholcls like the city of 
Queretaro. Not surprisingly, the insurgents, who were not cupitulinos 
and ditl not control Mexico City, did not warm to the capital's 
many miraculous images with the exception of Guadalupe, which 
had successfully been promoted as patroness of the entire 
viceroyalty since 1737. In addition to Guadalupe, insurgents would 
have looketi for help and consolation to the miraculous images 
from their home regions, such as the Virgin of San Juan de 10s 



Figure 3 

Title page of a booklet dedicated to Our Lady of Guadalupe during the celebra- 
tions of December 12, 1748 that commemorated the apparition of Mary to Juan 
Diego in 1531. Following the epidemic of 1737-38 and the official promotion of 
Guadalupe as patroness of the city of Mexico and the entire Viceroyalty of New 
Spain, many different prints of the image of Guadalupe were published, often as 
embellishments for one of the scores of sermons delivered and printed in Mexico 
City during the 1740s and 1750s. This simple wood-cut print is especially fa- 
miliar because the publisher, la Imprenta del Nuevo Rezado, de Dofia Maria de 
Ribera, made these devotional works a specialty and included the same wood- 
cut over and over again. (Courtesy of the Bancroft Library.) 



Lagos in the Altos de Jalisco and the Bajio, the Virgin of Ocotlan in 
Tlaxcala and Puebla, the Christ of Chalma in the State of Mexico, 
or the Christ of Otatitlan in Veracruz. 

Veneration of images in the colonial period was more fluid 
and conventional than modern commentators suppose when they 
speak of rival images of Mary, as i f  the images embodied different 
divine beings. The ambiguities in this history of Our Lady of 
Guadalupe and Our Lady of Los Remedios suggest an understand- 
ing that ardent devotion to an image and shrine might attract Mary's 
presence and grace. The image became a nexus of intensified com- 
munication, and the quality of the reception by devotees was in- 
dispensable to its efficacy As one follower of Our Lady of Guadalupe 
put ~t in 1809, "through it [this image] we venerate the Queen of 
Heaven .">' 

During the long colonial period, Our Lady of Guadalupe and 
Our Lady of Los Remedios were treated mainly as compatible im- 
ages in Mexico City, both with great appeal there, expressing Mary's 
special protection of the capital and its vicinity. The histories of 
their shrines and followings need to be studied together, along 
with the many other miracle shrines in the Valley of Mexico and 
beyond, not as separate, unrelated, or resolutely antagonistic his- 
tories. 

The great difference between the history of saints, shrines, and 
miracles in Spain and New Spain is not mainly about a clash of 
American and Spanish images on Mexican soil, or one kind of 
apparition over another, or messages ofjudgment and destruction 
o ~ ~ e r  there and messages of motherly love and indulgence here. 
The great tliiierence is that the extraordinary devotion to the Vir- 
gin Mary in hlcxico did not decline during the eighteenth and 
nineteenth centuries or shrink back into local devotions, as i t  ap- 



p;lt-cn~ly c l ~ c l  In Spain and  tnost ol Eut-ope. 0 1 1  the contt-21-y, iL w;rs 
st111 on the use alinost cvcl-ywliere I lool<ccl 111 Mcx~co. Mcxico 
City as thc. c;~pital of ri111-;lculo~1s ltiiajics ol Mat-y IS  a I-cllec~ion ol 
thrs coml~cll~rig c o n t i n ~ ~ ~ t y ,  not ;in ahel-ration; so I S   he inlcnsc, I I  
Inore loc;~l~zcd dcvot~on to Our L.acly of Los lier-nccliss, Our I.;lcly 
ol 1.0s Angclcs, 01. Our Lady ol  I.ot.cto; and so is the close ; ~ n d  
gl-owing assoc~ation bctwi.cn OUI -  Lady of Gu;idalupc ancl tlic 
17coplc of Mcxico since the 1820s. "iSt clt~cdti!" reljliccl a Mex~car~ 
cuvnpc,sinu to Vir-giI Elizontlo's c1ucstion allout what rnatlc Out- 1-acly 
ol Guaclalupc so special."' She canic to stay. In many guises 
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anel early eighteenth centuries with important satellite shrines to 
Guaclalupe developing in San Luis Potosi, Querktal-o, ant1 Zacatecas. 
B u t  this extcndeci devotion was patchy and I-e~ional-argual~ly a 
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shr~ne-while the spread of clevotion to Guadalupe rcachccl un- 
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the gifts of land and other property to the Totoltepec shrine from 
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29 Juan Franc~sco Dom~nguez,  S~ngular l,nb~lcglo dc la ~ugradu  
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