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1.Introduction

Epigamia, derived from the Greek term gamos, indicates the right of
intermarriage granted by one polis to either select residents or all members of another
polis.* The corresponding adjective, epigamos, describes someone being of marriageable
age? but does not have a sense similar to intermarriage. Likewise, the verb epigamo
refers to marrying in addition or to taking as a second wife.® Epigamia, epigamos, and
epigamo do not appear in Greek texts before the fifth century BCE,* and despite being
linguistically related and having in common a meaning related to an aspect of marriage,
only the noun epigamia has this distinctive association with intermarriage as a granted
right.

Scholars have understood epigamia as a right that is granted in a diplomatic
sense as a way to ease interstate tensions. The connection between epigamia and
agreements such as sympoliteia and isopoliteia has been stressed, ® especially for the
Hellenistic period. Sympoliteia, agreements that entail the merging of two or more
communities in one, in the late fourth century seem to be promoted by kings or dynasts
as a way of intervening in the social structure of a polis.® Saba explains that with

isopoliteia, the grant of potential citizenship is rarely found together with epigamia, yet

1187, sv. énryapia, 1, lists “additional marriage” and “connection by marriage” in later authors.
2 LSJ, s.v. értyapoc, 8.

318J, sv. gynyopém lists “marry besides,
wife.”

29 9 <

wed one after another,” “marry and set,” and “the second
4 All dates mentioned from here will be BCE unless otherwise indicated.

S Sara Saba, “Epigamia in Hellenistic Interstate Treaties: Foreign and Family Policy” in Ancient Society,
vol. 41, (2011:93—-108). See also Anne-Marie Vérilhac and Claude Vial, Le Mariage Grec:Du VI Siécle Av.
J.C. a l’époque d’Auguste, (Athénes: Ecole Francgaise d’Athénes, 1998), 80.

6 Saba, “Epigamia in Hellenistic Interstate Treaties”, 96-97.


https://www.zotero.org/google-docs/?broken=SZ4HSq

the scholarship erroneously maintains this connection between the two.” Thus far,
epigamia has been considered and oftentimes glossed over by scholars.

Further examination is necessary, however, to understand epigamia fully as more
than a diplomatic tool to ease tensions.® Beyond this, epigamia, as a granted right of
intermarriage, has far-reaching implications regarding the institution of ancient Greek
marriage, citizenship, and identity. These are significant concepts that the practice of
granting epigamia can affect, and it makes us wonder why this right was granted and
how, if at all, it affected these essential notions, especially in Athens. It is important to
note that this study is not a general study of Athenian intermarriage, that is, Athenians
who contract marriages with non-Athenians, despite the legal consequences, but will
look specifically at Athenian epigamia, the privilege granted by the state to non-citizens

to contract marriages with Athenians.

1.1. Historiography

Fundamental to understanding the development of ancient Greek institutions,
Fustel de Coulanges first argued in 1864 CE that it was only through an epigamia that
marriage between residents of two cities could take place; without this, “the line of

demarcation was so profound that one hardly imagined marriage between the inhabitants

7 Saba, “Epigamia in Hellenistic Interstate Treaties”, 98. Saba notes that epigamia appears only thirteen
times in interstate treaties and that epigamia and isopolitieia do appear more frequently together in Cretan
documents.

8 With the exception of works such as Vérilhac and Vial, Le mariage grec du VI¢ siecle av. J.C. a l'époque
d’Auguste; and Anabelle Oranges, “La Concessione Dell’Epigamia Agli Eubei” in C. Bearzot and F.
Landucci Tra Mare e Continente: l'isola d 'Eubea, (2013:173-189), and Saba’s work, the matter has been
overlooked.
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of two different cities. Such a union always appeared strange and was long considered
illegal.” Fustel recognized epigamia as a necessary measure for a legal marriage to take
place between two different poleis. Although he offers no further discussion on the
point, his statement draws on essential concepts related to epigamia. Fustel refers to
these unions as “strange” because, as will be further discussed below, of the tendency
towards endogamous marriages and “illegal” because of laws implied through
citizenship regulations.

From a legal perspective, A.R.W. Harrison, in his work, The Laws of Athens,
claims that epigamia is “exceptionally the right to contract marriages with Athenians”
that became a common grant to citizens of another city by the time of Aristotle. This
notion by scholars that epigamia is a common concession should be rejected, though, as
it was seldom granted.'? Harrison notes that there is evidence for an epigamia granted to
Euboea and considers the grant of full citizenship to certain metics in 403! as the
equivalent to epigamia.'> Thus, Harrison assumes that when there is a granting of
citizenship in our evidence, there is inherently a right to intermarriage. He is not wrong
in considering citizenship grants as a way to deduce from texts that do not specifically
mention marriage or epigamia, and in fact, the scholarship focused on citizenship,
naturalization, and honorary grants is particularly important to the discussion of

epigamia. By considering citizenship as a “bundle of rights and privileges,” Deborah

9 Fustel de Coulanges, The Ancient City: A Study on the Religion, Laws, and Institutions of Greece and
Rome. (Baltimore: Johns Hopkins University Press, 1980), 194.

10 Saba, “Epigamia in Hellenistic Treaties”, 106.
11 A R.W. Harrison, The Law of Athens, 1 (Oxford:1968), 29.
12 1hid., 29.



Kamen’s work understands status as a spectrum and challenges the rigid Athenian civic
ideology that is often attested in literary sources.”*® During the fifth and fourth centuries,
the granting of privileges to non-Athenians such as enktésis (right to own property),
isoteleia (taxation equal to that of Athenian citizens), or the honorary title of proxenia
(proxeny), as Kamen argues, would give those honored a higher social status.!* Although
Kamen briefly mentions epigamia amongst the list of grants as an exceptional
privilege,’® it is not fully discussed and deserves further attention since the consequence
of such a privilege would legally integrate a non-citizen into the community through
marriage.

It is not until A.M Vérhilac and C.Vial's, 1998 work, Le Mariage Grec: Du Vle
Siecle av. J.C. a I’époque d’Auguste, that epigamia is seriously considered an
unconventional phenomenon in regards to the endogamous marriage practices of Greek
poleis.*® The authors distinguish between civic and familial endogamy but emphasize the
preference for civic endogamy as there was a tendency to require double filiation for

citizenship.}” Vérhilac and Vial argue in their discussion of the practice of civic exogamy

BDeborah Kamen, Status in Classical Athens, (Princeton: Princeton University Press, 2013), 15-16.
Kamen is working off of this idea of moving away from the idea of a tripartite classification (citizen,
metics, slaves or privilege, unprivileged metics and unprivileged slaves and developing the idea of status
as a spectrum as introduced to ancient Greek society by Moises Finley. Finley argued in his 1959 work
“Was Greek Civilisation Based on Slave Labour?” that “If we think of ancient society as made up ofa
spectrum of statuses, with the free citizens at one end and the slave at the other, and with a considerable
number of shades of dependence in between, we shall quickly discover different ‘lines’ on the spectrum”.
14 Kamen, Status in Classical Athens, 61.

15 1bid., 64. The case of epigamia between Euboea and Athens will be looked at further below, along with
Kamen’s comment on this grant.

16 y¢rhilac and Vial, Le Mariage Grec: Du Vle Siecle av. J.C. a I’époque d ’Auguste, (Athénes: Ecole
Francaise d’Athénes, 1998),43,53,71.

17 1bid., 41-43,71,80. Civic endogamy refers to marriage between members of an independent political
unit or city, while civic exogamy is thus marriage outside a political unit or city.



and civic endogamy that although a community may grant epigamia, it remains
endogamous'® — that is when a city grants epigamia, “c'est vouloir certains citoyens
deviennent des alliés, des parents et des amis des membre de l'autre ensemble, c'est
décider que les destins des deux communautés ne pourront plus jamais étre dissociés.”?
But this view, I would argue, is most fully realized in the Hellenistic period and does not
seem to apply to the Classical period, when epigamia should still be considered a form
of state-granted civic exogamy. Vérhilac and Vial’s work elucidates the role of epigamia
within exogamous and endogamous marriage practices and begins to consider its social
implications for these ancient communities.

The examination of this topic remained undeveloped until scholars such as Saba
further analyzed and defined the use of epigamia. Saba understands epigamia as an
interstate diplomatic tool, which, although seldomly granted, was mainly employed in
the Hellenistic period by members of a league familiar with such practices.?® Saba argues
that the rarity of epigamia, especially in the epigraphic evidence, is a testament to the
standard endogamy practices and the resistance to exogamy in Greek society.??

Annabella Oranges has also recently spotlighted epigamia, but concentrates on the case

between Athens and Euboea using epigraphic and literary data. Oranges argues that this

18 Ibid., 72.
19 Ibid., 80: “it is to want certain citizens to become allies, relatives and friends of members of the other
group, it means deciding that the destinies of the two communities can never again be separated.”

20 Saba, “Epigamia in Hellenistic Interstate Treaties”,106.
2libid., 95.



is the only attested case of epigamia granted by Athens in the fifth century??; she is
primarily interested in dating when these events occurred and in reading Euripides’s lon
as alluding to the contemporary social implications of epigamia. By using this case study
approach to epigamia, Oranges moves beyond epigamia as a granted right and begins to
look at its social aspects prior to the Hellenistic period.

With few exceptions, epigamia has not been fully conceived as a political and
social phenomenon. While Saba is correct in emphasizing the role of epigamia found
within sympoliteia and isopoliteia during the Hellenistic period as a tool to solve
conflict,?® however, the research to date has tended to focus on these aspects to the
exclusion of all else and has not considered the purpose of epigamia during the Classical
period. Although this specific matter has received little attention, scholars have
developed the field of the ancient Greek family, especially during the Archaic and
Classical periods, along with crucial concepts surrounding the family, such as kinship,
marriage, citizenship, and inheritance. Scholars such as Sally Humphreys’ monumental
work, Kinship in Ancient Athens, or Cheryl Anne Cox’s significant work, Household
Interests, and Sarah Pomeroy’s, Families in Classical and Hellenistic Greece, which

focus on marriage, the household, and the family,?* for example, frequently mention

22 Anabella Oranges, “La Concessione Dell’Epigamia Agli Eubei” in C. Bearzot and F. Landucci Tra
Mare e Continente. l'isola d ' Eubea, (2013:173-189), 175. This case and claim will be further explored
below.

23 Saba, “Epigamia in Hellenistic Interstate Treaties,” 98,102, 106.

24 The works of scholars Sarah Pomeroy, in Families in Classical and Hellenistic Greece, (Oxford:
Clarendon Press,1997) and Cheryl Anne Cox, Household Interests: Property, Marriage Strategies, and
Family Dynamics in Ancient Athens, (Princeton: Princeton University Press, 1998) focus on the Greek
household and family. Josine Blok’s work, Citizenship in Classical Athens (New York: Cambridge
University Press, 2017) is exceptional for the topic of citizenship. Sally Humphreys’ monumental work,



intermarriage as a deviation from the endogamous Greek tradition, but epigamia is not a
particular concern of these major works. As a privilege and a grant that could affect the
status of a non-citizen and that infringes on endogamous marriage tradition and the
household, however, epigamia needs to be considered. Despite the recent development
of scholars’ attention to the complexities of the intersections of these spheres, little
attention has been given to epigamia. Nevertheless, the works of Cox, Humphreys, and
Pomeroy significantly challenge the oversimplification of ancient Greek institutions, and
this work will look to extend further and develop the insights of these scholars into the

area of epigamia.

1.2 Methodology and Sources

A comprehensive examination of epigamia will expand our knowledge of the
historical, social, and political aspects of Greek intermarriage, its employment,
development, and the ways to conduct it within and outside the polis. In this thesis, |
offer a study on the historical, political, and social aspects of epigamia, with a focus on
the fifth and fourth century Athenian context.

In order to understand the implications of epigamia, it is worthwhile to look at
the Greek usage in the Classical period prior to the Hellenistic period, where it becomes
more prevalent in epigraphical evidence. Contextualizing the meaning of epigamia will

provide a different view of ancient intermarriage as a particular right that is bestowed on

Kinship in Ancient Athens (New York: Oxford University Press, 2018) on kinship is also important for an
understanding of kinship as an integral structuring component and part of the process of the organization
of ancient Greek society.



an individual or group, which differs from the intermarriage that occurs outside of state
intervention. My aim in this thesis is threefold: first, to explore aspects of intermarriage
amongst the Archaic elites into the Classical period; second, to examine epigamia as a
contributing factor of state formation; and finally, to consider Athens's particular
relationship with epigamia as a grant rewarded and not mutually reciprocated as a means
to unifying city-states.

Athens is of particular interest not only because it is comparatively rich in source
material for this period but also because, during the fifth century, the city began to grant
honors and rewards to non-Athenians, which awards some scholars consider wholly
symbolic and not put into practice. A further consideration that makes Athens a
significant case study on the topic of epigamia is the Periklean Citizenship Law of 451/0,
which will become fundamental to the discussion of the practice of granting citizenship
and its relation to epigamia. Under what occasions do we encounter epigamia being
utilized, and how is it implemented? How does epigamia articulate with these
endogamous structures of marriage and developing notions of citizenship? In this study
of epigamia, 1 will consider the use of epigamia, examining direct and indirect
information on intermarriage in early Greek prose, philosophy, and legislative texts.2°
This study will also draw on myth and drama to examine a social perspective of
epigamia. | suggest that epigamia, as a subset of a broader practice of intermarriage, is a

state-granted form of civic-exogamy that, in the Athenian context, was granted on

25 The use of both direct and indirect sources is used by Vérilhac and Vials working with similar themes
and genres in Vérilhac and Vial, 1998, 15-39.
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different grounds than the diplomatic understandings of epigamia typical of the
Hellenistic period. I further propose that epigamia in Athens became an honor due to the
Periklean Citizenship law, and although epigamia was a rare privilege, it must have been

put into effect in some cases as it could affect citizenship status.

2. Archaic Elites and the Practice of Intermarriage
2.1 Early, non-Greek implementation of epigamia

The second book of Herodotus’ Histories is devoted to a historical survey of
Egypt with an interest in its geography, ethnography, and kings. In his inquiry,
Herodotus is interested in showing similarities and differences in Egyptian practices,
customs, and social organization compared to the Greeks. He explicitly states that this
part of his narrative is a synthesis of Egyptian and non-Egyptian accounts, including
what Herodotus has seen himself.?6 He especially relies on Greek reports, noting that
Greeks settled in Egypt around the reign of Psammetichus 1 (664-610) and, therefore,
would have knowledge of these events.?” Although some of Herodotus’ information is
inaccurate regarding the Egyptian kings, A.B. Lloyd argues that there is some historical
foundation to his accounts, and when they are not historical, “they are a part of the

agenda of Egyptian kingship,i.e., the kind of things which Egyptians expected a king to

26H4t., 2.147.1: Todto pév vuv avtol Atyomtior Aéyovot dca 8¢ of 1€ dAlot dvBpwmot kol Alyvmtion
Aéyovot 6poroyéovteg Toiot dALOIGL Kot TadTV TV YOpNV Yevéshal, tadt 10N @plow’ Tpocéotor 6 Tt
avtoiot Kol tig Euflg Syioc.

2T Hdt.2.154.4: tovtov 88 oikichéviov &v Atyonto, ol "EMnves obtm Enyucyouevol TovTo1ct To mepi
Alyvrtov ywopeva and Popuntiyov Baciréog ap&apevor mavta kol to botepov émiotapedo dtpekémg
TPOTOL Yap 0VTOL &V Alyvmtm GAAOYAMGGO1 KOToKicOnGav.



do.”?® One of the earliest appearances of the term epigamia is found within these
accounts of the reigns of Egyptian rulers from c.664-529.2°
Herodotus narrates the succession of these twelve kings during the seventh-sixth
century and writes as follows:3° and writes as follows:
After the priest of Hephaistus [Sethos] reigned, the Egyptians, having been freed
— for not at any time were they able to live without a king — they set up twelve
kings, after dividing all of Egypt into twelve portions. These men began to rule as
kings after making a right of intermarriage (epigamia), and while using these
following laws: to be the closest friends, neither to take down each other nor to
seek to have more than the other.3?
This is the first preserved mention in ancient Greek prose of the term epigamia. In this
case, the rights of intermarriage occurred amongst the Egyptian kings who ruled separate
territories during a period of authority and structural reorganization. Epigamia features
as a part of the formation of how this new division of kingship was made possible. The
intermarriage aspect is probably understood to indicate an exogamous practice as
Egyptian kings married outside of their ruled territory into that of another Egyptian ruler.

Lloyd comments on the epigamia that such political marriages were common in Egypt.32

In this context, this Egyptian elite practice of epigamia is perceived by a Greek audience

28 Alan B. Lloyd, “Egypt” in Brill's Companion to Herodotus, ed. Egbert Bakker, Hans van Wee, J.F. de
Jong, (Boston:Brill Publication: 2002),425. For previous kings Min to Sethos, see Hdt. 2.99-142.

29 Note that Hdt.2.99-142 covers the Egyptian rulers from Minto Sethos and 2.147-82 covers the reigns of
kings Psammetichus I to Amasis.

30 Hdt, 2.147. See A.B. Lloyd for the significance of this discussion on Egyptian history for describing the
Saite Period of Egypt, around 664-529 BC in David Asheri, and Alan B. Lloyd, eds., 4 Commentary on
Herodotus Books I-1V, (Oxford: Oxford University Press, 2007),413.

315.147.2-3: ElevbepmBévieg Atyvmtior petd tov ipéa tod ‘Hopaiotov Bactedboavta, ovdéva yap xpovov
oloi & fjoav dvev Paciéog Swdcbor, éomoavio Sumdexa Baciéac, duddeka poipoug dacdpevor
Afyvrtov miicay. odtol &ntyapiog momohuevol EBacilevoy vOUOIGL TOTCISE XPEDIEVOL, UTE KOTOLPEEV
aAnAovg pfte TAéov i SincOon Eyxev OV Etepov Tod Eépov, eival Te pikovg TR LAAIGTA.

32 Asheri and Lloyd, A Commentary on Herodotus, 347.
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as a political marriage in a fashion, as we will see, an archaic Greek to how elite
intermarriage would be perceived.

Herodotus only tells us of the highest position of Egyptian society within which a
granted right of intermarriage was practiced, and there is no mention of this right
extending to the common people. For those of lower status in Egypt who engage in a
different practice of intermarriage, Herodotus does not use the term epigamia. In 2.47,
Herodotus describes an exaggerated practice of intermarriage3® amongst the swineherds
of Egypt and states that although they are native Egyptians: “neither will anyone give
their daughter to them nor take a wife from them, but the swineherds both give their
daughters in marriage (4xdidovton) and take a wife (&yovton) from one another,”34
therefore intermarrying amongst themselves. This distinction reveals a different
understanding and perception of intermarriage practices from the epigamia of the kings,
which is respectable and even desirable.

Similar to how epigamia was intended to cease conflict in the later Hellenistic
period, this epigamia intended to connect these kings through marriage ties, thus
stabilizing tensions. At 2.152, however, we learn that one of the kings, Psammetichus 1,

deposes the others with the help of Ionians and Carians. As a result, he “gives them land

to dwell in opposite to each other,” inhabiting that area until King Amasis.3> Later, under

33 AB. Lloyd, “Herodotus on Egyptians and Libyans” in Entretiens sur I ’Antiquité classique vol. 35
(1990: 215-253),220. Lloyd states that these practices are exaggerated and oversimplified.

34 Hdt. Hist. 2.47.1: 00d¢ o1 €kdidocal ovdelg Buyatépa €0€her 00d™ Gyecbon &€ avtdv, AAA" ékdidovtai
1€ o1 cLPdTOL Kol GyovTot &€ AAAMYAV.

35 Hdt. Hist. 2.152-154: 8idwot Y®Povg Evoikijoal avtiovg aAMnAwv. Denise Demetriou in Negotiating
Identity in the Ancient Mediterranean (Cambridge: Cambridge University Press, 2012), 120, points out
that the verb évoikfjoar does not imply the foundation of a city but residency.

11



Amasis’ reign, the inhabitants of Stratopeda, including the Ionians and Carians, were
moved to Memphis.3® Herodotus does not speak of intermarriage amongst these
mercenary groups, but a fragment of Aristagoras of Miletus mentions that: “Kariko, a
special place in Memphis, where the Carians settled, having made a right of
intermarriage (epigamia) with the Memphites, were called Caromemphites.”3’

The material culture, especially inscriptions on Memphite stelae from the sixth
century,®® complements Herodotus' narrative of the settled mercenaries in Memphis and
offers evidence for the interactions amongst these communities.3® Epigraphical evidence
from one of these stelac dating from ca.500-425, SEG 43.1119, indicates the name of a
deceased Ionian female whom scholars hypothesize has Carian origins and thus
belonging to the Caromemphites; the name of her husband has not been preserved.*°
Along with the Carian elements, there are some Egyptian features in the iconography.
Scholars take these shared components, along with presumed familial relationships
through the names on these inscribed stelae,*! as an indication of the cultural interactions

within these mixed settlements, even suggesting intermarriage amongst these

36 Hdt. 2.154: TOUTOVG UEV ON POV Votepov Paciieds Apactg Eovaotioag évhedtev Kotoikios £
Mépev, eLAAKTV E0VTod To1EedUEVOG TPOG AlyvrTicov/

31 FGrHist608 F9: Kopwov: tomog ididlov &v Méuedt, &vba Kapeg oiknoavtes, éntyapiog tpog Mepoitag
momoapevol, Kapopeppitar ékAnbnoav. Lloyd also comments on FGrHist608 F9 that these groups are
half-caste, living a modus vivendi, in Asheri and Lloyd, 4 Commentary on Herodotus, 225.

38 The collection of stelae were found at the necropolis at Saqqara.

39 Masson, Oliver, “Les Cariens En Egypte”, Bulletin de la Société Francaise d Egyptologie,no.56,
(1969:25-36), 28.

40 Gallo, Paolo and Masson,Oliver,“Une stele “hellénomemphite” de 1’ex-collection Nahman”, BIFA0 93
(1994:265-276),272,276.

41 ibid., 271, n.19, for a list of other Memphite stelai; four other reliefs with Carian inscriptions of the
Cariomemphite community.

12



communities.*? Graeco-Egyptian relations have also been analyzed at Naukratis,
although the evidence suggests that mainly Greeks resided there during the archaic and
classical period, it is clear that the two groups were in constant contact with each other.3

We can see from these earlier texts that epigamia is used in various
circumstances. In the Egyptian context, the evidence suggests epigamia was already
used in a diplomatic sense between kings of the same status that was implemented as
part of the structural reorganization of the kingdom. A second reference to an epigamia
is also made as a practice between Carian, Ionians, and Memphis natives, perhaps
granted by King Psammetichus as part of his promise of great rewards.*

A final example of an archaic epigamia is found in Xenophon’s account of Cyrus
the Elder, the Great Persian king, who was famed for his political and military
leadership. Xenophon refers to another early non-Greek situation involving epigamia as
part of peace proposals suggested by Cyrus between the King of Armenia and the
Chaldaeans in the sixth century. Cyrus, in preparing for the war against the Assyrians,

tries to recover the alliance with the Armenians, who had defected from Cyraxenes, the

42 Frank Kammerzell, “Die Geschichte der karischen Minderheit in Agypten.” In Naukratis: Die
Beziehungen zu Ostgriechenland, Agypten und Zypern in archaischer Zeit, edited by Ursula Hsckmann
and Detlev Kreikenbom, (M6hnesee Bibliopolis; Publication, 2001), 236-41. Kammerzell reconstructs
genealogies using the Carian stelae, showing an assimilation of Carian descendants of those who
immigrated to Egypt, which indicates mixed unions between Carian and Egyptians, such as the inscription
of'a certain Psmtk-*wj-N.t (I) child of a Carian K'aria (or Naria) and an Egyptian W3h-jb-R°w-nb-qn.t (II).
See also McAnally, Jay. “Herodotus 2.61.2 and the Mwdon- of Caromemphitae” Ancient Near Eastern
Studies vol.53 (2016:195-218), 204.

43 Denise Demetriou. Negotiating Identity in the Ancient Mediterranean. (Cambridge: Cambridge
University Press, 2012),118.

44 Hdt. 2.152.5: 0 8¢ pabmv 1o xpnotpov énttelevpevov @ila € toiot Toot kol Kapoi moweton kai
opeag peydha vmicyvedpevoc meiBel pet’ Eémvtod yevésbat See also Dorothy Thompson Memphis Under
the Ptolemies (Princeton: Princeton University Press, 1988), who argues that these foreign mercenary
bands would have been expected to marry native women, 103.

13



King of the Medes.*® The Armenian king had failed to pay tribute and to supply the
Medes with troops.*® Cyrus regains the Armenian king as an ally and helps them with
their issues with the Chaldaeans, who were plundering their land,*” but Cyrus
strategically does so to gain the high ground of the mountains for the Persians.*®
Mediating this dispute between these two neighboring territories, Cyrus proposes that
“there be epigamia and rights of mutual tillage, and mutual rights of pasturage, and a
defensive alliance if anyone wrongs either of the two sides.”*® According to Xenophon,
these agreements were still in place in the fourth century.>® We do not hear any further
details about this reciprocal epigamia and it is unclear who exactly is granted this right
since the King of Armenia negotiates these rights with a group of Chaldaeans. It is
plausible that it was granted to the Chaldaeans and the Armenians of these neighboring
territories that exchanged loyalties.>!

Although a part of Xenophon’s larger fabricated narrative in the Cyropaedia,>?

his aim is to provide exemplary leadership on how power should be exercised by using

45 Xenophon, Cyropaedia,4.2.12.

46 Ibid., 4.2.22;3.1.10.

47 Ibid., 3.2.12

48 Ibid., 3.2.4;3.2.22

49 Ibid.,3.2.23: émyopiog & eivan kai énepyaciog kol &mvopiog, kol empoyiov 88 kowiv, & Tig adikoin
OTOTEPOVG.

50 Ibid,m 3.2.24: xaiviv 8¢ &1t obte Sdwpévovow ai tdte yevoueval ouvoijkar Xaidaiolg kol t@ v
Apueviov EpovtL

511bid.,.3.2.23: Q¢ &’ fixovoay todta aupdtepol, érfvesay kol Ekeyov 8t oftmg &v poveg 1 elpivn
BePaia yévorro. kai éni tovroig &docav kai Ehafov mhvteg Td TOTA,

52 Scholasrs such as Philip Stadter suggests it in “Fictional Narrative in the Cyropaideia”, American
Journal of Philology, vol.112,n0.4 (1991:461-91), that the Cyropaideia is a didactic narrative that is an
idealized version of the historical events and figures within this historical setting. However, Christopher

Whidden, in “The Account of Persia, and Cyrus’s Persian Education in Xenophon’s “Cyropaedia, The
Review of Politics, vol.69, no.4,(2007: 539-67), argues against such commentators and suggests that this
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Cyrus, featured as a positive figure in Greek historiography. 3 Moreover, if we consider
the Cyropaedia as didactic in conducting foreign policy,®* epigamia may be regarded as
part of good diplomacy. Xenophon, an Athenian aristocrat writing in 370 for a
contemporary Greek audience, frames the practice of epigamia as a positive diplomatic
measure utilized in the archaic past by an ideal version of Cyrus to reinforce alliances
amongst non-Greeks. These insights into proper conduct in politics and foreign affairs
should be considered against the background of Athenian political-social tensions and
ideologies. We will return to Xenophon’s political thoughts on epigamia after briefly
looking at archaic intermarriage within the Greek mainland.

In short, the earliest example of epigamia appears in the sources of Greek authors
who refer to a past revealing an archaic model of epigamia conducted by non-Greeks.
The impression of epigamia, as expressed by Herodotus and Xenophon, is that of a
strategic diplomatic effort to create political stability which resembles what we will see
later in the Hellenistic period. The prominence of epigamia found in these early
narratives associated with non-Greeks perhaps suggests that epigamia is something to be

emulated amongst a certain status of Greeks.

work is a critique of empire. However, Xenophon engaged with other source traditions on Cyrus, as
Frances Pownall in “Xenophon’s Cyropaedia and Greek Historiography” in Ancient Information on Persia
Re-assessed: Xenophon's Cyropaedia, edited by Bruno Jacobs,3-18, (Wiesbaden: Harrassowitz Verlag,
2020), 3-4, points out that there are a number of sources, including Herodotus and fragmentary pieces on
Persia and Cyrus from the fifth and fourth centuries accessible to Xenophon. While aspects of historical
background may be fictional, there is nothing historically plausible about these alliances.

53 Roberto Nicolai, “At the Boundary of Historiography” in Between Thucydides and Polybius: the Golden
Age of Greek Historiography by Parmeggiani, Giovanni (Washington, D.C: Center for Hellenic Studies,
2014), 84. For examples of Cyrus as a positive model, see Xen.Cyrop.1.1.3., Xen. Oec. 4.16-19, Plato
Laws 694c-8, Isoc. 9.37-39.

54 JE Lendon, “Xenophon and the Alternative to Realist Foreign Policy: “Cyropaedia” 3.1.14-31, The
Journal of Hellenistic Studies, vol.126 (2006:82-98), 82.
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2.2 Archaic Greek Intermarriage

During the sixth and fifth century, epigamia is not attested within the context of
Greek political measures. This is not to say that intermarriage was not practiced, but
rather, the term is not expressly used to describe Greek political marriages amongst the
aristocracy of Greek poleis. As Saba notes, “the standard and highly valued practice of
Greek poleis in regard to marriage was endogamy,” and marrying outside the civic
community was to transgress social traditions.>®> Although the tendency was for
Athenians to marry social equals within the civic community, there are instances of
leading Athenian citizens who made matrimonial alliances with foreign families. As
Greek city-states faced tensions with tyranny along with factional strife amongst
aristocratic families, alliances through marriages could be seen as an influential way to
expand networks of allies. Marriages could be seen as advantageous, such as the one
between Kylon and the daughter of Theagenes, tyrant of Megara,®® whose support aided
Kylon's attempt to tyranny in Athens, demonstrating that, as Cox argues, “loyalties could
be directed away from Athens.”®” Although there was no law against this type of
matrimonial practice, Solon’s legislation in the sixth century was already interested in
the reorganization of the civic body, conspicuous display of wealth, legitimacy, and
restricted admission to citizenship, albeit not to the same effect and extent as Pericles'

citizenship law discussed below. Solon’s matrimonial laws were concerned with

55 Saba, “Epigamia in Hellenistic Interstate Treaties”, 94. Marriage within the citizen body or kin group.
%0 Thuc.1.126.3-5.

57 C.A Cox, “The Social and Political Ramifications of Athenian Marriages Ca. 600-400 B.C. (Greece).”
PhD diss., (Duke University, 1983),125. Cox argues that the early Archaic marriage of Kylon to a non-
Athenian signifies the importance of foreign alliances for power in Athens.
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restricting the display of the wedding, making rules regarding an epikleros (heiress), and
laws of inheritance for illegitimate children, nothoi.>® Marriage alliances in the Archaic
period amongst the elites of Greek poleis were practiced and not legally prohibited.

In her discussion of the manipulation of kinship and political motivations of
leading Athenians, Humphreys regards the following as political marriages where
intermarriage occurs amongst the Archaic aristocrats: the Athenian Miltiades marrying
the daughter of the King of Thrace and so a Thracian royal family; the Athenian Kylon
marrying the daughter of the tyrant Theagenes of Megara; and the tyrant Pisistratos, who
married an Argive woman, the daughter of Megakles.>® These marriages were considered
legitimate as leading elites would seek matrimonial alliances with other Greek city-states
or abroad, but are not described in the sources as instances of epigamia.

The case of the betrothal of Agariste, the daughter of Cleisthenes, the Sicyonian
tyrant in the sixth century to Athenian Megakles, will be considered an example of
Greek intermarriage while reflecting on the absence of epigamia. Herodotus (6.127) tells
us that suitors from all over, including Italy, Aetolia, Thessaly, the Peloponnese, and
Athens, came to compete for Agariste’s hand. While the intentions of the suitor or
Cleisthenes are not mentioned, Stephanie West suggests that many of the suitors reflect a
noteworthy quality that indicates the Sikyonian interest, with, for example, the Italian

suitor's presence reflecting of trade interests of Sikyon.®? J.W. Alexander argues that

58 For a breakdown of Solon’s legislations see, Sarah Humphreys, Kinship in Ancient Athens: An
Anthropological Analysis (Oxford: Oxford University Press, 2018), 18-50.

59 Humphreys, Sarah C. Kinship in Ancient Athens (Oxford: Oxford University Press, 2018), 449.

60 West, Stephanie. “Agariste’s Betrothal: The Adaptability ofa Cautionary Tale” in Lucida Intervalla vol.
44 (2015:7-35), 15.
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Clesithenes would not have anything to gain by an alliance with a city, that is, Athens,
that was torn by factional strife like Athens,%! but some scholars suggest the opposite that
Cleisthenes was in need of a successor.2 Moreover, Megakles, the Alcmaeonid who
marries Agariste, is said to have continued a friendship established by his father,
Alcmeon, who is alleged to have aided Cleisthenes in the First Sacred War at Delphi. 53
Whatever the actual motivations were, Herodotus presents this marriage alliance with
Cleisthenes as further elevating the Alcmaeonid clan's status.5

When Cleisthenes gives his daughter to Megakles, he does not mention that an
epigamia was made but instead states: “and to you Megakles son of Alcmeon, I betroth
my daughter Agariste by the laws of the Athenians.”%® Vérilhac and Vial argue that this
union was celebrated in Sicyon as a legitimate marriage and think it is probable, that had
this marriage not been accomplished in this fashion, it would not have been considered
a valid marriage in Athens.%¢ Since the laws regarding citizenship or naturalization were
not as formally constituted at this time as later with the Perikles Citizenship Law, the

legitimacy would not be questioned, given that there is at least one Athenian parent.

611w, Alexander, “The Marriage of Megacles”, The Classical Journal, vol.55,10.3, (1959:129-134),134.
62 West, “Agariste’s Bethrotal”, 20. See also Louis Gernet’s chapter, “Marriage of Tyrants”, in
Anthropologie de la Gréce antique by L. Gernet, (Baltimore: John Hopkins University Press, 1981),300.
63 John K. Davies, APE 371. See also J.W. Alexander, “The Marriage of Megacles”, 133 for the marriage
of Megacles. See Humphreys, Kinship, 449, for the connection between Alcmeon and Cleisthenes of
Sikyon.

64 Hdt. 1.126.1. Simon Homblower and Christopher Pelling suggest in their commentary that this “exalted
it”, i.e., the Alcmeonid oikos, in Herodotus. Histories: Book VI. Cambridge Greek and Latin Classics.
(New York: Cambridge University Press, 2017), 277.

65 Hdt. Hist. 6.130.2: @ 6¢ AAkpémvog MeyakAél &yyvd moido v Eunv Ayapictnv vOpo1ot Toiot
Abnvaiov.

66 vérilhac and Vial, Le Mariage Grec,52. For an analysis of the relevant legal terminology, 229-58. See
also Wolff, H.J. “Marriage, Law and Family Organization in Ancient Athens: A Study on the Interrelation
of Public and Private Law in the Greek City” in Traditio vol 2 (1944:43-95).
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Other elites also sought matrimonial alliances even with non-Greeks. The
Athenian Miltiades IV married Hegesipyle, the daughter of Olorus, king of Thrace. 67
Matthew Sears argues that although Miltiades ended up in the Thracian Chersonese as
part of Pisistatrus’s comprehensive foreign policy,®® Miltiades may have desired more
personal power than what was available under the tyranny at the time.%° He astutely
notes that Herodotus lists the marriage as part of Miltiades' efforts to gain power,’? but,
again, this intermarriage is not interpreted or termed as an epigamia. Matrimonial
alliances of this sort persisted into the fourth century, but Humphreys asserts that they
were not as desirable since the Athenians thought of themselves as superior.”! Already
with Solon in the sixth century and followed by Cleisthenes and Perikles' reforms, the
concern with legitimacy was starting to develop with these social programs interested in
the integrity of the Athenian oikos. These examples demonstrate that intermarriage was
practiced in the archaic Greek polis, perhaps associated with tyrannical ploys and
behaviors; nevertheless, these aristocratic mixed unions were allowed to happen
according to Athenian law.

These types of individual cases are not the focus of this paper, instead, the focus

will be on the state granting the right of intermarriage. However, these contracted

67 Hdt. 6.39.2.

68 Cox, “The Social and Political Ramifications of Athenian Marriages ”, 121-3. Cox argues that the
marriage could have sealed previous alliances established by Pisistratus.

69Matthew Sears. Athens, Thrace, and the Shaping of Athenian Leadership, (Cambridge: Cambridge
University Press,2013), 59-62.

0 1bid., 66.

n Humphreys, Kinship, 450. Humphreys points out the number of Thracian princesses reappearing in the
fourth century.
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marriage alliances by elite individuals are crucial to understanding marriage patterns and
political motivations that persist through the fourth century,’? even alongside the state-
granted civic exogamous practice of epigamia. Epigamia should be viewed as a subset
of this larger practice of intermarriage and a form of civic exogamy, which, as we have
seen from the absence of it within the Greek context of the sixth and fifth centuries, is

distinct from archaic Greek matrimonial alliances.

2.3 Perikles’ Citizenship Law

As poleis became more institutionalized in the fifth century, concepts of
marriage, legitimacy, and citizenship, which were already linked, became further
defined. It is within these notions that epigamia should be considered. The following is a
brief overview of Perikles’ citizenship law, which is critical for our understanding of
Athenian citizenship during the second half of the fifth century until 403. Perikles’s
citizenship law of 451/0 first defined’® citizenship in Athens by proposing qualifications
that mainly remained in effect throughout the fifth century. The principal source for this
law, the Aristotelian Constitution of the Athenians (Ath. Pol. 26.4), states: “In the third
year after this, when Antiodotos was archon, owing to the larger number of citizens, they

determined, on Perikles’ proposal that no one who was not born from both astos parents

2 Most notably the general Cimon who married an Arcadian wife, see BNJ 372 37. Other mixed marriages
include Themistocles’s daughter, Italia’ marriage to a Chian, APF 217, and Antisthenes the Socratic who
Diogenes Laertius claims was of mixed parentage, Athenian father but a foreign mother (Diog. Laert.
6.1.4). See also “The Marriages of Tyrants” by Louis Gernet (ed.), The Anthropology of Ancient Greece,
Baltimore: Johns Hopkins University Press, 1981.

73 Josine Blok, “Perikles’ Citizenship Law: A New Perspective”, Historia: Zeitschrift Fiir Alte Geschichte
vol.58,no0.2 (2009: 141-70), 142. Cf. M.J. Osbome, Naturalization in Athens, vol.4, (Brussel: Paleis der
Academién, 1981),140, who claims that the law (re-)defined citizenship.
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would have a share in the polis.”’* Therefore, if one is born from two astos parents, that
is from Athenian citizen parents, one is an Athenian citizen and has a share or access to
participate in the polis.”® The law is not thought to be retroactive, but it is likely that
children born to mixed marriages after the law was passed in 451/0 were not citizens.’® It
is also important to note that, while the law does not explicitly prohibit foreign
marriages, it may be seen to discourage such unions and must have affected the practice
of mixed marriages.

The law was relaxed on a few occasions due to extraordinary circumstances such
as the plague and war. In 430, for example, Perikles, sought the assembly to allow his
nothos son with Aspasia to be enrolled as a citizen since his other legitimate sons died in
the plague.’” It is also suggested that after the Sicilian disaster of 415-13, another
exception was made when a law was passed that allowed an Athenian man who was
married to have legitimate children from another woman due to the decline in
population.”® In 403, according to Eumelos, after the expulsion of the Thirty Tyrants and

under the restoration of democracy, the law was reenacted, and a decree was issued

"4 4th.Pol.26.3-4: xai Tpit® petd TodTov €ni AvtidoTtov S O TAN00g TdV molrtdv [epuwcAéong eimdvtog
gyvoooy pn petéyelv Tig moAeme d¢ dv un &€ dppoiv dotoiv 1) yeyovdc. For other sources for the Periklean
law see Ael. VH. 13.24, Plut.Per. 37.3, Arist. Pol.1278a34-35.

£ Apart from political activities, Josine Blok argues in Citizenship in Classical Athens, (Cambridge:
Cambridge University Press, 2017), 57ff.,, for a reinterpretation of citizenship that extends beyond political
participation and includes one who also has a share in hiera and hosia and participates in its timai.

76 Harrison, The Law of Athens, 25.

T Plut. Per. 37.5. Edwin Carawan in “Pericles the Younger and Citizenship Law,” in The Classical
Journal, vol. 103, n0.4 (2008:383-406) argues that this was not granted to Pericles alone but that the law
was amended in 430/29 to allow adoptions of nothos.

8 Diog. Laert. 2.26. See A.R.W Harrison, The Law of Athens, 16-17,25. See also Cyntia Patterson, in
Pericles’ Citizenship Law of 451/0 B.C., New York: Armo Press, 1981),142, and Edwin Carawan,
“Pericles the Younger”, 395 and Sarah B. Pomeroy, Goddesses, Whores, Wives, and Slaves: Women in
Classical Antiquity (New York: Schocken Books, 1975), 66-67.
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prescribing that those born after the archonship of Eukleides (403/2) who could prove
their parents were astoi would have a share in the city excluding those born before 403.7°
At some point in the early fourth century, there was a law in which mixed marriages with
non-Athenians were liable to fines and penalties.8? Apollodorus mentions this law
“which does not permit a foreign woman to live with an Athenian man (astos) nor an
Athenian woman (asté) with a foreign man, nor have children by no means
whatsoever.”8?

Prior to this citizenship law of 451/0, there must have been an understanding that
in order to be a citizen, one must be born from at least one Athenian parent to have
legitimate descent. 82 We have noted some of the circumstances in which the law was
relaxed and reinstated, and further laws added concerned with citizenship and marriage.
However, it is important to consider what initially led to the proposal of this qualification
for citizenship in the mid-fifth century. Some of the factors that may have led to this

change may be due to the number of non-Athenians in Attika after the Persian Wars.83

According to the Aristotelean Constitution of the Athenians, this law was issued due to

9 Bumelos, FGrH 77, fragment 2: undéva 1@dv pet’ Eokdeidnv dpyovta petéyew g TOAewS, Gv U GUew
TOVG Yovéag AoTovg Emdeiéntat, tovg 8¢ Tpd EdkAeidov dvebetdotmng dpeichatl See also Dem. 57.30.

L [Dem] 59.16: Edav 0¢ E&vog dotii cuvoiki] tévn §| unyovii NTviodv, ypaeésbm mpog oV Becpodétog
ABnvaiov 6 PovAduevog olc Eeotv. gav 8¢ aAD, memphodm Kol odTdC Kol 1) ovoio adToDd, Kol TO Tpitov
HéEPOG E0Tm 10D EAOVTOC. £0Tm OE Kol €0V M EEv T® AGTH CLVOIK] KT TOVTE, Kol O Guvolk®V Ti| £évn Ti)
alovor dpeétm yhiag dpaypac. See A.R.W Harrison, The Law of Athens, 26-29.

81 [Dem] 59.17: 6g 00k €3 v EEvnv T GoT® CLVOIKEV 00O TV AotV 1@ EEvem, 00dE Tadomoteichar,
TEYVI] 0VOE UNyovi] 0VOELUA.

82 Patterson, Pericles’ Citizenship Law, 8, argues that the male parent needed to be Athenian prior to the
Perikles’ citizenship law. Similarly, A.R.W Harrison, The Law of Athens, 25.

83 Blok, “Perikles’ Citizenship Law”, 147-149. See Robin Osborne, “Law, the Democratic Citizen and the
Representation of Women in Classical Athens” in Past & Present, no.155 (1997:3-33),4-5, for
demographic history.
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the large number of citizens, but as Blok points out, there is no mention in the sources of
issues due to shortages of land and in fact, in the decade prior to this law, intense warfare
led to a decline of adult males in the population.84 Blok proposes that this change from a
one-parent requirement to descent from both parents “would raise the virtue of the
Athenian citizens in their own eyes, making up in quality for quantitative loss.” 8°
Patterson argues that as the Athenian empire grew, it was necessary to distinguish those
in power from their related but ‘foreign’ allies.6 Lambert further suggests that this
imperial growth also caused Athenian citizenship to become more valuable.?’

A further factor scholars have put forward as a motive for the law was the
increase in mixed marriages. Yet, since the law was not retroactive, it would not have
affected the number of citizens from such marriages that already introduced their
offspring into their phratries.®® Nevertheless, scholars like Humphreys and Hall argue
that the law was anti-aristocratic and regulated the practice of elites who married non-
Athenians out of fear that it would lead to conflicting loyalties and interfere with
Athenian policy. 8° Correlating the Athenian myth of autochthony and Perikles

citizenship law, Hall further states that these elites in democratic Athens would be

84 Blok, “Perikles’ Citizenship Law”, 154-155.

8 Ibid., 159.

86 Patterson, Pericles’ Citizenship Law,103-105.

87 sD. Lambert, The Phratries of Attica, (Ann Arbor: University of Michigan Press,1993), 43, n.81.

88 Patterson, Pericles Citizenship Law, 70. See also, K. Walter, “Perikles’ Citizenship Law”, in CA4 2,
(1983:314-336) and E. Carawan, “Pericles the Younger”, 389-90.

89 See Jonathan Hall, “Autochthonous Autocrats: The Tyranny of the Athenian Democracy” in A.Turner
(ed.), Private and Public Lies: The Discourse of Despotism and Deceit in the Graeco-Roman World,
(Brill:2018),26 and S.C Humphreys, “The Nothoi of Kynosarges”, in The Journal of Hellenic Studies, vol.
94, (1974:88-95),94. Cf. Patterson, Pericles’ Citizenship Law, 99-100.
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regarded as “less authentically Athenian.”®% These notions are similarly founded in
Vérilhac and Vial’s assertion that polis endogamy connects a city’s identity. 91
Whatever the intention of the Periklean legislation, marriage and intermarriage
are woven into the interpretation and practice of this law. Scholars have argued for
various motivations, including the notion that the law was enacted to prevent children of
mixed union from Athenian citizenship. %2 Not surprisingly, it is at this time in the fifth
century, as Osborne and Rhodes note, when “we first encounter formal grants of
citizenship to men from outside a community who are not the sons of citizens.”%3
Patterson also argues that in Athens after 451/0, the only legal way a foreigner could
become an Athenian was through an honorary grant of citizenship, distinguishing these
grants from naturalization.®* But, what about the honorary grant of epigamia? This grant
could potentially be a means by which a non-Athenian could produce offspring with an
Athenian, bringing the issue of legitimacy and status into question. With the polis
redefining their criteria for citizenship, the honorary right of epigamia first becomes
attested as a practice between Greek communities in the literary evidence. As
demonstrated in the previous section, epigamia is only referred to in the non-Greek

context during the archaic period. Although Greek individuals continued to intermarry,

90 Hall, “Autochthonous Autocrats”, 27.

91 Vérilhac and Vial, Le Mariage Grec, 79.

92 Kamen, Status in Classical Athens, 55.

93 Robin Osborne, Robin, and P. J. Rhodes, Greek Historical Inscriptions, 478-404 BC, (Oxford: Oxford
University Press,2017), 155.

94 Patterson, Pericles’ Citizenship Law, 80,1n.98. See M.J. Osborne in Naturalization in Athens, 139, who
posits that the term naturalization is a product of the fifth century and that laws concerning the status of
citizens by decree were first evolved.
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we see an establishment of an official state-granted practice of civic exogamy, epigamia,
during the Classical period. In Athens, perhaps as an honorary grant, intermarriage

would seem more compatible with its redefined ideas of citizenship, civic ideologies,

and social structures.

3. Political and Philosophical Perspectives on Epigamia in the Classical period

Before directly looking at Athens' implementation of epigamia, the following
section will briefly consider the political and philosophical narratives of the fourth
century that encourage epigamia as a productive measure for the polis. In book five of
the Hellenica, Xenophon tells us that shortly after the conclusion of the King’s Peace,®®
the ambassador Kleigenes of Acanthus reported to the Lacaedamoninans their growing
concerns about the expansion of the Olynthians in the Chalcidice around 383. Kleigenes

describes these concerns as follows:

For these cities that took part in the politeia unwillingly, if they see any
opposition, they will revolt quickly. If, however, they are connected closely
together by both the right of intermarriage [epigamia] and the right to acquire
property [enktesis] among one other, which have already been voted, and they
know that it is advantageous to agree with the stronger ones, just as the
Arcadians, when they go with you, they both keep safe their own things and
plunder those belonging to another, perhaps it, namely the koinon, would no
longer be easily dissolved.®

95 The King’s Peace of 386 was guaranteed by the Persian King and ended the Corinthian War (395-386)
which was fought against Sparta by Athens, Thebes, Corinth and Persia.

96 Xen. Hell. 5.2.19: oi Yap éikovsat TV TOAEV Tiic ToMTElnG Kotvavodoar, avtal, &v Tt dmow
Avtitadov, Tayd ATooTicOVIOL €l HEVTOL GLYKAEIGONGOVTOL TS Te Emtyapialg Kol §YKTNoEot Top
aAMlo1g, agéymoeiopévol giol, Kol yvdoovtot Tt HETO TOV Kpotovvimv Enecbal kepdaréov éotiv domep
Apkadeg, 6tov pued’ vudv imot, ¢ 1€ adTdV c@lovot koi 0 AAROTPIe Apralovoty, iImg ovkED” Opoing
gblvta ot
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Previous efforts toward political unity might have occurred after the revolt
against Athens in 432 with the creation of Olynthos as a stronghold for the Chalkidians
but scholars disagree on their effectiveness.’’ Zarhnt asserts that the Chalkideans were
split into independent cities with no intentions of a political union, however, in regard to
their foreign affairs, they “acted as a united political entity” and maintained a sense of
solidarity. 98 Yet on this occasion, Kleigenes states that the Olythians had undertaken
certain measures that helped reassure the loyalty and stability of previously independent
city-states. Two essential innovations of this unification process, according to Kleigenes,
were the implementation of an epigamia and enktésis.®® Mackil, in examining the
significance of these measures in the context of economic impact and property rights,
points out that these would have been rights enjoyed by those throughout the koinon%°
and that these institutions were meant to “shape the interactions of its citizens with one
another.” 101

In this attempt at unification, the Olynthians expanded their Greek endogamous

behavior and presumably engaged in a type of civic exogamy.192 Zahmt adds that these

97 Michael Zarhnt, “The Chalkidike and the Chalkidians” in Federalism in Greek Antiquity, ed. Beck,
Hands, and Peter Funke, eds. (Cambridge: Cambridge University Press, 2015), 345-378. See also M. H.
Hansen and T. H. Nielsen, An Inventory of Archaic and Classical Poleis, (Oxford: Oxford University
Press, 2004), 811-814. C.f. J.A.O Larsen, Greek Federal States: Their Institutions and Histories, (Oxford:
Clarendon Press, 1968).

98 Zarhnt, “The Chalkidike and the Chalkidians”, 343-6.

99 Larsen, Greek Federal States,75. Larsen suggests that since these two rights were voted in, then this
implies that these were recent innovations.

100 gcholars often translate koinon with the modern term ‘federal state’ but Emily Mackil in Creating a
Common Polity: Religion, Economy, and Politics in the Making of the Greek Koinon, (Berkeley:
University of California Press, 2013), 5-6, who suggests that we should be cautious unless it is clear that
the “ancient institutions and practices...map closely onto the moder concept.”

101 Mackil, Creating a Common Polity, 238.
102 gy civic-endogamy and civic-exogamy, see Vérilhac and Vial, Le Mariage Grec, 71-78.
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laws of epigamia and enktésis also transgressed ethnical boundaries.1%% The Olynthians,
it seems then, were intending to unify these areas to create a larger polity through a sense
of shared kin blood ties, in which case intermarriage might not be seen as exogamous
but more perhaps along a koinon-endogamous practice. Not all the cities in this region
found this opportunity enticing, as the Akanthians and Apollonians expressed their desire
to remain autonomous, living in accordance with their own laws.1%4 Xenophon does not
provide us with further details on the implementation of epigamia, but as was discussed
above in Xenophon’s mention of epigamia in “The Education of Cyrus,” ke is aware of
the potential of epigamia as good diplomacy. He suggests that this privilege could be a
powerful reinforcing tool utilized as part of the reciprocal rights given to all its members
of expanding states.

This productive outlook on epigamia as being a part of a positive measure for a
polis to undertake is also discussed by Plato in his philosophical discourse on the goal of
the statesman and the means by which the best possible citizens are created.1% In his
Statesman, Plato is interested in the constitution and the ruler's knowledge of
statesmanship. Plato has the stranger from Elea discuss the craft of ruling a city and
reveals to Socrates that there are both divine bonds and human bonds needed for this act
of political construction.196 More specifically, the human bonds that are necessary are

“those of rights of intermarriage (epigamia) and the sharing of children and of those

103 Zarhnt, “The Chalkidike and the Chalkidians”,356.

104 Xen. Hell.5.2.14: Husic 84, & &vopec Aoxedapévior, BovAdpedo pév Toic matpiolg vouolg xpficOot xai
avtomoAiton eivar &l pévtot i Pondrcel Tig, Avéykn kol Mpiv pet’ éketvov yiyvesa

105 p1., Pit., 297a5-b3.

108 p1., Pir., 309c.
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relating to portioning’s and marriages within the state”.197 Perhaps in this dialogue, Plato
1s suggesting that epigamia would aid in the mixing of people with opposing qualities,
which the Elean stranger proposes would be productive for a great statesman.1%8
Furthermore, Aristotle also maintains epigamia as being a crucial element in state-
building:
For if one were to bring together the sites into one, so that the city of Megara and
Corinth were contiguous by means of the city-walls, even still they would not be
one city; nor would they if they granted each other rights of intermarriage
[epigamia], although this, [namely the right of intermarriage] is among the
characteristic associations for city-states.10°
Aristotle states that what constitutes a polis is “a partnership of both families and clans
living well”*10 and that “this will not be the case unless they dwell in one and the same
place and make use of the rights of intermarriage (epigamia).”**! For Aristotle, epigamia
is a positive and necessary condition for the polis to flourish fully, ensuring goodness for
all.
The fourth-century figures Xenophon, Plato, and Aristotle all seem to share an

awareness and even encouragement of epigamia. Was epigamia actually executed in this

way to make a more concordant polis during the Classical period? We will look at how

107p1. iz, 310b: Tovg TV éntyoudv Kol ToidmVv KOvOVAcE®V Kol TdV mepl Tag ibiag Ekdooelg Kol
yvauovg. Translated by Harold N. Fowler, Plato in Twelve Volumes, Vol. 12, (Cambridge: Harvard
University Press, 1921).

108 p1., Pir., 310d5-¢5.

109 Arist., Pol., 1280b line 15: & Y0P TG Kol GLuVaydyol ToVG TOTOVG &g &v, dote dntecbot v Meyopémv
molv kol KopwBiov tolg teiyeow, Spmg ot pia moMg ovd’ &l Tpdg AAMA0VG Extyoptiog TOuGoWTo, Kaitot
10970 T@V BiOV 101 TOAEGL KOWOVNUATOV E0TIV.

110 Arist., Pol., 1280b line 35: 7 10D &0 {fijv kowmvia kol taic olkiong kai Toic yéveot

111 Arist., Pol.,1280b line 36: 0vk &oton HéVTol TODTO U1 TOV 0DTOV Ko Vol KOTOIKOUVTOV TOTOV Kol
xpouévaov éntyopiong See Emest Barker, The Politics of Aristotle, (Oxford: Clarendon Press, 1946)119-
120, who explains these conditions were necessary for a good quality of life through just law and good
citizens which is the objective aim of the polis.
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epigamia was implemented in Athens to explore the particular usage compared to the

ideals of philosophical discourses.

4. Athens and epigamia

This section considers the evidence for grants of epigamia given and received by the
Athenians in the Classical period. There are two well-attested grants given to Plataea in
427 and to Euboea around 413-411. There is more problematic evidence of two grants
received during the fourth century from Perinthos and Byzantion. Finally, there is still

more problematic evidence of a final grant given to Thebes and all the Greeks.

4.1 Athens, Plataca, and epigamia

During the sixth century through the fourth century, Plataea, a city in southern
Boeotia about forty miles northeast of Athens, had varying relations with Athens, Sparta,
and the Boeotians, especially the Thebans. Around 519, the Thebans pressured the
Plataecans in an attempt to force those “who were not willing to belong to the Boiotoi,”112
so the Platacans decided to break away from the Boeotian League, and in 519, they
aligned themselves with Athens.!'3 In 519, Athens advanced the borders by defeating the

Boeotians, and the border between Plataca and Thebes became the Asopus River.114 In

12 14t 6.108.5: peEMOVTOV 8¢ cuvdmtew paynv Kopivbior ol epieidov, mopatuydvies 0& Kol
KOTOAMAEOVTES ERMTPEYAVTOV AUQOTEPOV oDpIoaV THV YdpNnVv €l Toiowde, v OnPaiovg Boiwtdv tovg pn
BovAiopévoug g Bouwtong tehéety.

113 Thuc. 3.61.2. See N.G.L Hammond, “Plataea’s Relations with Thebes, Sparta and Athens” in The
Journal of Hellenic Studies, vol. 112,(1992:143-150), 144, who suggest that Thebes was pressuring
Plataea to join the Boiotian system and submit to their hegemony.

114 Hdt. 6.108.6. Hammond in “Plataea’s Relations with Thebes”, 144, argues that Athens was able to
advance the borders of Plataca with Thebes, the frontier of Hysiae with Thebes to the river Asopus by
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490, the Platacans fought alongside the Athenians against the Persians at the Battle of
Marathon.11® Later, in 479, the Platacans, Athenians, and Spartans fought the Persians at
Plataca (Hdt. 9.28.6), and after this battle, Pausanias, the Spartan in command, proposed
to the allies that they restore the autonomy of the Plataea polis.}1® Badian remarks that
this was a decisive battle for the Greeks, and it is not surprising that there would be
special rewards for the Platacans “in view of their special connection with the site.”*1’

Sometime in between these events and the Peloponnesian War, the Platacans
joined the Boeotian Federation!!® but had left by the time it was attacked by the Thebans
in 431 (Thuc. 2.2-6). During the years 429-427, Plataca was besieged by the Spartans
and its allies as it aligned itself with Athens during the Peloponnesian War.11° Athens
continued to support Plataea, and some of the Plataeans fled to Athens and were given
citizenship rights.1?9 In 427, the Plataeans surrendered, but later, around 386, rebuilt their
city. 121

In Isocrates’, Plataicus, we learn of an epigamia in the Greek context between

the Platacans and the Athenians.1?? Plataca was yet again destroyed by the Thebans in

defeating the Boiotians, making “Athens an immediate neigbour of Plataea. C.f. E.Badian, From Platea to
Potidaea, (Baltimore: John Hopkins Univesity Press,1993), 117-199.

115 Hdt. 6.108.1.

116 Thuc.2.71.2

117 Badian, From Platea to Potidaea, 110.

118 Hansen and Neilsen, An Inventory of Archaic and Classical Poleis, 450.

119 Thyc. 2.71-78,3.20-4,3.64.3.

120 Thyc.3.55.3, 3.63.2, This grant of citizenship will be further explored below.

121 Thuc.5.32.1, the Athenians in 421 destroyed Skione and gave it to the Plataecans to occupy but were
restored their native city after the King’s Peace (Paus.9.1.4).

122 See Terry Papillon’s introduction to Plataicus, in Isocrates 11, (University of Texas Press, 2004), 228-
229, where he summarizes the scholarship surrounding the debate of this speech, namely that it is a
transcript that may have been used as school exercise or it was used as a political pamphlet or serving
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373. Isocrates preserves a plea for help that transpired in the aftermath of such
destruction by a Plataean official to the Athenian assembly that conveys the following:
With these things in mind, we think that you should have some consideration for
us. For indeed, we are not strangers to you, but all of us are related by our
goodwill, and most of us by kinship. For because of the right of intermarriage
(epigamia) which you gave us, we come into being (are born) from your female
citizens.123
The Plataeans were invoking a claim to a prior epigamia granted by Athenians to the
Plataeans. According to this passage, the Athenians endowed this right to them sometime
in the recent past out of their goodwill towards Athens, allowing future Plataeans to
marry and have legitimate children with Athenian female citizens. Scholars such as
Oranges and Harrison believe that this epigamia cannot be considered an actual grant on
the basis that they were granted citizenship in 427.24 This would mean epigamia would
have been implied in this citizenship grant and naturalization process; however, the
Plataean specifically refers to a right, epigamia, which, from the Platacans' perspective,
should connect them closer to Athenians.
We learn from Herodotus that when the Platacans were being attacked by the
Thebans in 519, they sought aid from the Lacedaemonians, who rejected them and

advised them to seek aid from the Athenians, who were neighbors (mAncioydpoiot). 125

The Platacans went to the Athenians, “sitting down beside the altar they gave themselves

some other function. Despite the possible usages of this speech and the scholarly debate surrounding it,
there is no indication to not consider the details of the epigamia as authentic.

123 150¢.,14.51: Qv adTovg VUG a&oduey evBvpovpévoug Enyédeldy tva momoachot wepl Hudv. Kol yap
000" AAAATPIOL TUYYAVOpEY DUV dvTeg, GAAL Talg pev edvoiong dmavteg oikelot, i 6¢ cuyyeveig 10 TAR00G
NUAV 10 yap Tag Entyapiog tag 000gicog €k moAMTidmY VUETEPDY YEYOVAUEV:

124 Oranges, “La concessione dell'epigamia agli Eubei”, 174, n.7, and Harrison, The Laws of Athens, 29,
n.l.

125 Hdt., 6.108.1. Note that, Thuc.3.68 tells us this occurred in 519.
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to the Athenians,” that is to say, they put themselves under their protection.!26

Thucydides further elucidates that this alliance took place at the Plataean's own request,
and they were “admitted to their alliance and had shared the rights of citizenship with
them [the Athenians].”*?” Neither Thucydides nor Herodotus stated that an epigamia was
enacted; they stated that they were under their protection or had made an alliance, and
citizenship was granted.

As noted above, Plataeca was then destroyed in 428/7 during the Peloponnesian
War, in which event some Platacans escaped and sought refuge in Athens.1?8 According
to Isocrates, the Athenians “made the Plataeans who survived Athenian citizens, sharing
everything they had with them.”*?° Did this shared right with Platacans also imply the
right to intermarriage in Athens, or was it an excluded right? Suppose these rights of
citizenship and intermarriage were granted in 427. How did this conform to the
Periklean citizenship law of 451, which required dual Athenian parentage for a share in
the citizenship, or was this perhaps an exception? Such uncertainty leads to further
questions about who exactly was granted these rights: the Plataecans living within Athens
who sought refuge, or all Plataeans, en masse, thereafter?

Hansen suggests that the grant in 519 perhaps was meant for those Platacans who

moved to Athens and were “inscribed as a citizen without an individual decree passed by

126 H4dt.,6.108.4: iétan iCouevot éni oV Popov &didocav opéag adTovs.
127 Thye,, 3.55.3: BMoC T& Kai 0dg €0 TafdVY TIC Kol AVTOC SEOUEVOC TPOCTYAYETo EVppdoUg Kol
moltelog petéhafev.

128 Thyc., 3.20-24. Plataca was attacked by Thebes in 431 (Thuc.2.2.-6), then again besieged in 429 (Thuc.
2.71-78) and captured in 427 (Thuc. 3.20-24).

129 150c., 12.94.: Matadov 88 TOVG TTEPLYEVOUEVOVG TOMTOG MO OAVTO Kl TOV VIOPYOVIOV ADTOTG
andvtov petédooay.
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the people.”30 This initial grant is understood as being applied once a Plataean settled in
Athens, and as Hornblower explains, ‘cashed-in’ by the citizen of the recipient state.3!
One can presume that a Plataecan between 519 and 451 who shared in this citizenship
grant would settle in Athens and be allowed to marry an Athenian without the issues of
legitimacy being a concern like the archaic elites had practiced. A second wave was
granted or activated again in 427 to Platacan refugees, making it an exception to the
Perikean citizenship law.'3? The epigamia referred to by the Platacan in Isocrates was
perhaps not established until after the restrictions of 451, conceivably made in 427, in
which case, a specific epigamia would possibly have been needed to claim the marriage
and the children of that marriage legitimate.33

Apollodorus, in [Demosthenes’] Against Naeira, alludes to a grant by decree
established between the Athenians and the Plataeans under Hippocrates. The speech by
Apollodorus was meant to demonstrate how difficult it was for foreigners to receive
citizenship in Athens because of how important it was to the Athenians.*3* According to
this decree, the Athenians allowed the Platacans who were admitted into the demes and

tribes to become Athenian citizens, with the addition that other Plataeans thereafter

130 Hansen and Neilsen, An Inventory of Archaic and Classical Poleis, 450.

131 Simon Homblower, 4 Commentary on Thucydides, i: Books I-111, (Oxford: Oxford University
Press),449. Hornblower references Amit and Gomme’ who make a similar interpretation of how these
grants might work.

132 Oshorne and Rhodes, Greek Historical Inscriptions, 554, indicates that the grant was eitherin 519 or
480 and that it was activated in 427 by surviving Plataeans.

133 Blok, “Perikles’ Citizenship Law”, 258. Blok makes a similar claim thatin order for the Plataeans to be
enrolled as citizens, a decree was necessary in 427 in order for the ‘Plataeans to be Athenians’.

134 Mirko Canevaro, “The Documents in the Public Speeches of Demosthenes: Authenticity and Tradition”
PhD diss., (University of Durham, 2011),273-274.
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would obtain the rights from the Athenian demos.13®> While scholars doubt the
authenticity of the decree as quoted in the speech, claiming that it provides no reliable
evidence on the conditions of the decree, however, Apollodorus' summary of its contents
should be considered reliable.13¢ Apollodorus’ account paraphrases further details about
conditions of the grant of citizenship to the Platacans and twice mentions that the
descendants of the Plataecans who were granted these rights, “may, if born to a married

137 obtain an archonship or priesthood

Athenian woman (asté) according to the law,
position. That is, only the offspring of an epigamia would be able to meet this
requirement. This reference may allude to the addition of a grant of epigamia, possibly
granted to certain Plataeans alongside the citizenship rights in 427.138

I am inclined to agree with Hornblower, who suggests that the epigamia, in

Isocrates' speech, may indicate “something less than full citizenship” to those who were

135[Dem.] 59.104: ‘Innokpdg einev, [Motoidog eivar Abnvaiovg dmod thode tiig uépac, Emiipong
kofdmep oi GAhot ABnvaiot, kol peteivar avtoig dvrep ABnvaiolg péteott mavimv, kol iepdv kai Ociov,
TV & Tig iepooivn 1) TeAeT €0TV €K YEVOUG, UNdE T@V évvén apyOvImV, 1015 8 €K TOVTOV. KOTOVEIHLOL
8¢ tovg [Matatéag elg Tovg ONPOVG Kol TAG EUAAC. Eneday o8 vepunbdot, un é&éotm &t ABnvain undevi
yiyveoOatr [Mataéov, un eopopéve mapd tod dpov 100 Abnvaiov.” Blok in Citizenship in Classical
Athens, 258, claims that this decree is disputed, “but not the fact of this grant, which was the first of its
kind as far as we know.”

136 Mirko Canevaro, “The Decree Awarding Citizenship to the Plataeans [Dem.]59.104” in Greek, Roman
and Byzantine Studies, vol. 50,1n0.3 (2010: 337-69), 339, 342. See also Canevaro, The Documents in the
Attic Orators: Laws and Decrees in the Public Speeches of the Demosthenic Corpus (Oxford: Oxford
University Press, 2013), 198. Cf. Osborne, Naturalization, iv, 173-176, who argues that although this
provision is only found in Apollodorus, it seems to have summarized the law at the time of the speech and
dates these disabilities back to the Periklean law and such eligibility laws for the archonship are later
found in the Ath.Pol, where one had to prove three generations of Athenian citizenship from both sides.
Although he finds unusual features in the language of the document, they are not enough to speak against

its authenticity.

137 [Dem.]59.106. v Hotv &€ dothc yuvakdc Kol &yyuntic katd tov vopov. Repeated also in 59.102.

138 Kapparis, “The Athenian Decree for the Naturalisation of the Plataeans”, Greek, Roman, and
Byzantine Studies, vol.36,n0.4,(1995:359-78), 370, dates this part of the law to 427 as well.
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granted this right.13° Blok similarly argues that citizens-by-decree “were almost the same
as those born Athenians” with some restrictions.!4% Here, the marriage of a Platacan
male, who is an Athenian citizen-by-decree, and an Athenian citizen female may be
considered “less than” one between two natural-born Athenian citizens. Or did the
Athenians understand the offspring of an epigamia as being of two Athenian citizens?
The discourse surrounding previous examples of epigamia seems to propose a sort of
mutual unification of two communities. In this case, the Platacans remained their own
group with a Plataean status that is clearly less than full Athenian citizenship. Osborne
argues that the Platacans were their own ethnic unit with their own polis and identity and
did not desire to remain Athenians.*4! In 420, many resettled at Scione when the
Athenians gave them the land to occupy,!*? but a number of Platacans stayed in Athens.
Kapparis concludes that they may have had a choice in their degree of integration. 143
This example of epigamia begins to reflect particular concerns resulting in the granting
of this right to non-Athenians, putting into question the status of those granted rights and
of their offspring. Moreover, in this case, there is an indifference to the unifying
potential that epigamia can have on communities, which seems distinct from previous

examples of epigamia and not the goal of this epigamia granted by Athens.

139 Homblower, 4 Commentary on Thucydides, i,450. Meanwhile, Kapparis, in “The Athenian Decree,”
361, argues that the Plataecans were dependent on their degree of integration.

140 Bjok, Citizenship in Classical Athens, 259-262. Blok argues that in some cases, the status of an
Athenian-by-decree is a legal fiction and one can be made an Athenian but never as astos.

141 See Osbomne, Naturalization, iv, 182-183. Also note, Lys. 23, [Dem.]59.92,104,106, for restrictions
placed upon naturalized citizens.

142 Thye. 5.32.1: Iepi 8¢ T0VG avTOVG YPOVOLS TOD BEPOVG TOVTOV ZKiMVaAiovg HeEv ABnvaiot
EKTOMOPKNOOVTEG ATEKTEWAV TOVG NPDVTOC, Taidog O¢ Kol yuvaikag Nvopamddicay Kol v yiv
Muotoaedow €docav véuesbor See Osbome, Naturalization, iv, 183.

143 Homblower, 4 Commentary on Thucydides, 1,450. See also Kapparis, “The Athenian Decree”, 368.
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This epigamia is not only limited to textual evidence — some material sources
may suggest that it was a right that was actually exercised. The practice of intermarriage
between Athenians and Plataecans may be corroborated by epigraphical evidence, such as
IG PP 1363, which dates around 430 and consists of a group of grave stelai found in
Athens. The epitaphs found on these stelai include Platacans found alongside the names
of Athenians or non-Plataeans, which may indicate the mixed marital unions made by
the Platacans; more work on these fragments is needed, however.14* The epigraphic
evidence also records Platacan women marrying Athenian men during the fourth
century.}® An inscription from the fourth century, IG I1? 10091, gives the name of
Platacan Eupraxis, who is likely the wife of Athenian Miltiades.!*® Presumably, an
epigamia would have been required to ensure the legitimacy of the marriage and
offspring.

This relationship with the Plataeans was initially an alliance in the sixth century.
By 427, a mass right of citizenship was granted because of their acts of loyalty to the
Athenians, alongside an epigamia, which was needed to legitimize the offspring of these
unions, maneuvering around the Periklean law. Given the mass grant of citizenship

granted to the Platacans, several Plataeans would reside in Athens and could potentially

144 1G 1B 1363, the stelai were found in a single plot along the Sacred way, the group is made up of the
following names: a. Eévov (FRA 6618), 86ya (FRA 6106); b. Aopkidv (FRA 6084) and KodXic (FRA
6110); c. Kovid(FRA 6111);d. @sopvaot[c] (FRA 6104)and Nikootpdto (FRA 6116); e. AtoAOdImpOg
(FRA 6071); f. ®epevika. (FRA 6136) g. Tyud (FRA 6132) h. ...otpdtn. Some of the names inscribed date
between 404-403. More work is needed to make conclusions about these fragments is needed since the
claim that they were Plataeans is based on a fourth-century inscription found together with these stelai - IG
112 10092 “Hpviog Motoieds”.

145 FRA 6097, FRA 6124, FRA 6144,

146 FRA 6097/ 1G 11210091: Muotiadng. Ebmpog[ig TMiatouk.

36



marry an Athenian female, resulting in challenges to the legitimacy and status of the
offspring of such a union. Although the Plataeans invoked these blood kinships, they
were not fully integrated into Athenian society, which the Athenians may not have
intended to be the case. From these sources, the epigamia was not meant to ease tensions
and unify the Athenians with Plataeans, but was a grant given to the Platacans as an
extension of already established ties with the Plataeans that, I suggest, needed to be
revisited because of Athenian strict laws of legitimate citizenship. This epigamia is
received by Plataeans out of their eunoia, which constitutes an honorary aspect as well
as the idea of a gift or reward,!*” and seems distinct from previous examples that seem to
have a bilateral aspect. The Platacans were interested in remaining Plataeans, so why
grant them an epigamia that could further integrate them into the polis? Epigamia adds

further to the discussion of these varying degrees of Athenian citizenship and integration.

4.2 Athens, Euboea, and epigamia
The Athenians also established an epigamia with the Euboeans around 413.148 A

speech written by Lysias against Phormisus is the principal source. Phormisus, who

147 Similarly, Osborne in Naturalization, iv, 150, explains that Athenian's attitude towards grants in this
period down to the second century was to regard grants as “honours or rewards.”

148 gee Oranges in “La Concesssione Dell’ Epigamia” where she explains that there is not a consensus on
when this epigamia was granted; some scholars date it back to 446, arguing that it was in favor of the
cleruch’s who were in Euboea, or the suppression of the Euboean revolt (Thuc.1.114), others to 413 after
the Sicilian expedition. Alfonso Moreno in Feeding the Democracy: The Athenian Grain Supply in the
Fifth and Fourth Centuries B.C. (Oxford: Oxford University Press, 2007), 340, who also dates this
epigamia to before 413.
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returned from exile after fleeing the Spartan-backed oligarchy of the Thirty, proposed to
restrict citizenship by introducing a land qualification after the democratic restoration of
403/2.149 Lysias wrote in opposition, as many Athenians would lose their citizenship as a
result, and questioned why the Athenians returned from exile if they were willing to
enslave themselves by means of an Assembly vote.1%? He continues: “...and I consider
that the only deliverance for the city is for all Athenians to have a share in the

citizenship. When we possessed our walls and ships and money and allies, we did not
intend to drive out any Athenian, but we actually gave the right to intermarriage
(epigamia) to the Euboeans.”*%!

Lysias here reminds the Athenians of their past conduct of not denying any
Athenians their citizenship, but that they even extended this by means of an epigamia to
the Euboeans. This speech, unfortunately, does not tell us any details of this grant, such
as when it was granted, nor does it indicate which particular settlements on Euboea were
impacted, but refers to Euboeans as a whole.1®?2 We can presuppose that this was granted
after the Periklean Citizenship law was in place, and as Oranges points out, this

epigamia served as a way to legitimize the children of these unions.'®® Ogden further

149 This speech is not part of Lysias manuscript but is a speech as quoted by Dionysius of Halicarnassus.
Although it is unclear if the speech was delivered, the speech was composed as if for a real debate, see
introduction to this speech in S.C. Todd, Lysias, (Austin: University of Texas Press, 2000).

150 1y534.2.

151 Lys. 34.3: fyoDuot tadmv puévnv compiav evor Tij TOAel, dmacty Abnvaiol g molreiog

peteival, €mel 6te Kal To Telyn Kol Tag vadg Kol [To] gpMUoTe Kol GUHLUAYOVG

ékmnoapeda, ovy dnwgTve ABnvaiov dndcopey dievoodpeda, dArd kai Evpoedow

Entyopuiv Erowovueda.

152 gee Osbomne and Rhodes, Greek Historical Inscriptions, 154-155, for another loose usage of Euboea,
where we are not sure which Euboean community is referred to.

153 Oranges, “La Concesssione Dell’ Epigamia”, 174.
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argues that this epigamia allowed Athenian men to have legitimate children from
Euboean women.1®* This is probable if we consider that this epigamia was granted to the
Athenians who settled alone in the cleruchies on Euboea. These cleruchs remained
Athenian citizens even if they lived in the cleruchies and not in Athens.'%® Osborne states
that these Athenian men could marry local wives if they were granted the right to
intermarriage.'®® This epigamia would be advantageous to the Athenians as they would
be able to own and transfer Euboean property.t>” However, the passage in Lysias
specifically refers to Euboeans, and perhaps there was another concession made upon the
cleruchs around 446 since, as Athenian citizens, they would not have needed this right to
intermarry another Athenian.

Unlike the more cordial alliance with Plataea, the Euboeans had a tumultuous
relationship with Athens throughout the fifth century. The Euboean settlements revolted
on various occasions against Athens, who progressively subjected the island for its land
and agricultural resources.!®® There was an apparent awareness of the significant role of
Euboea to Athenians founded already in Thucydides during the Peloponnesian Wars. 159

Thucydides describes the Athenians as confused and afraid after the disaster in Sicily in

413 and eager to secure their allies, especially the Euboeans. The Athenians elected a

154 Daniel Ogden, Greek bastardy in the classical and Hellenistic periods, (Oxford: Clarendon Press,
1996), 70.

155 Homblower, Simon. "Cleruchy." Oxford Classical Dictionary. 7 Mar. 2016

156 Robin Osborne, “Law, the Democratic Citizen and the Representation of Women in Classical Athens”
in Past and Present,no0.155,(1997: 3-33),10,n 20.

157 Moreno, Feeding the Democracy, 100.

158 For Athens's control over Euboea’s agricultural resources, see Moreno in Feeding the Athenian
Democracy, 110—146.

159 See, for instance, Thuc.2.14,7.28, 8.95.2 for the significance of Euboea to Athens.
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council of elders, the probouloi, to propose measures concerning the present affairs in
response to the perceived failure of Sicily that made the present situation of losing
Euboea alarming.1%0 I agree with Oranges who argues that this event led to measures

161 Euboea broke away from Athens in

such as epigamia to strengthen this relationship.
411, in which recovery measures, such as the grant of epigamia, could have been needed
to strengthen this deteriorating relationship. The intention of this epigamia, although
used to calm tensions, was granted as part of the actions needed to regain control of
Euboea and its resources for Athens by offering them perhaps something that the
Athenians believed would appeal enough and benefit the Euboeans. This goes beyond
the right to intermarriage, as Lambert suggests, “it would presumably have permitted
children of mixed marriages to be Athenian citizens and inherit Athenian and Euboean
property.”162

In addition to these literary sources, epigraphical evidence is concerned with
major settlements and alliance arrangements on Euboea.'%3 One of these inscribed
decrees, IG TP 40, dating to 446/5 or 424/3, refers to an alliance between Athens and

Chalkis on Euboea. The first set of provisions included an oath against future revolts

from Athens (22-5), tribute payment to Athens (26-27), and the agreement to defend

160 Thuc. 8.1.34. xoi paioto v EbPotav...apynv tva mpesPfutépov avopdv €Aécbat, oftveg mepl TV
TOPOVIOV GO AV Kapd¢ T TPoPoviedcovoty.”

161 Oranges, “La Concesssione Dell’ Epigamia”, 183-184. See Moreno, Feeding the Democracy,97-98,
who notes that 446 Perikles depopulated Histiaea, resettled it with Athenian cleruchies, and argues that the
grant of epigamia makes sense in this context.

162Stephen Lambert, Two Inscribed Documents of the Athenian Empire: The Chalkis Decree and the
Tribute Reassessment Decree (Evesham, Worcestershire: Attic Inscription Online, 2017), 12-13.

163 16 1339-41.
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Athenian people (28-29), while a later provision adds that in terms of the protection of
Euboea, “the generals would be in charge as best as they can in the best interest of the
Athenians.”1%4 Unfortunately, there is no mention of epigamia, but, as Osborne states,
this document demonstrates how the Athenians managed their allies.1%% Athens's previous
management of the Chalkis consisted of imposing unilateral terms in some ways while
also not imposing on their internal affairs.1%6 Perhaps future negotiations with the
Euboeans, in which the Athenians were in desperate need of stronger alliances, had to
consist of something that would not be perceived as unilateral but would offer something
to the Euboeans, thus imposing on the internal structures to the extent of granting
intermarriage rights.

This relationship with Euboea is not straightforward and could be further
explored by considering Euripides’ lon as a way to understand the social dynamics
implicated with epigamia. Albeit set in a mythological tradition, it may embody
Athenian's anxieties about legitimacy, and as Gibert suggests, it reflects on the
“experience of Creusa and lon, and ideology of autochthony and empire.”167 Similarly,
Patterson suggests that this tragedy might have been produced after the events of 411

and may indeed be reflecting on the question, “Who is an Athenian citizen?16® Oranges

164 1G 13 40.76-78: nepl 8¢ eLAakE; EvPolag 10g otpamyog énpérectot sog v dhvovton dpiota, hdmog dv
éyel hog Béhtiota Abevaiorg.

165 Osborne and Rhodes, Greek Historical Inscriptions, 174.

166 Lambert, Two Inscribed Documents, 23.

167 5 C. Gibert, Euripides, lon, (Cambridge: Cambridge University Press), ix.

168 Cynthia Patterson, “Those Athenian Bastards”, in Classical Antiquity,vol.9,no.1 (1990: 40-73), 66
n.99.
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and Patterson also speculate that some of these references in lon allude to the grant of
epigamia to the Euboeans mentioned in Lysias, perhaps placed in 413.169

lon begins with a recounting of prior events. Creusa, after being assaulted by
Apollo, gives birth to Ion, leaving him exposed at Athens, but Hermes rescues the child,
leaving him at Delphi to be reared by the priestess of Apollo’s temple. Meanwhile,
Creusa is married to Xuthos, but their marriage is childless, which motivates the couple
to seek oracular consultation. As we will see, tragedy reflects on social attitudes such as
Athenian ideologies of autochthony, identity, and perhaps the social dynamics implicated
in such measures as epigamia that impose on this oikos.

In Euripides' version, Xuthos, a Euboean, non-Athenian, we are told that in
return for his assistance against the Chalcodontidae inhabitants of Euboea, “he received
an honor of marrying Creusa,”*’? who is the embodiment of Athenian autochthony.!”!
The term epigamia is not used, but we can suppose that since he is not an Athenian and
he has demonstrated goodwill for the Athenians, like the Plataeans, this honor is meant
to indicate an epigamia. Creusa herself, in regards to Xuthos status, states that “he is not
an astos, a citizen, but a foreigner from another land.”1’? The tragedy does not mention
an honorary grant of citizenship or epigamia, but the inferences made by lon further
allude to unconventional circumstances that need an explanation. For instance, when

interrogating Creusa, his mother, Ion asks: “And being a foreigner, how could he have

169 Patterson, “Those Athenian Bastards,” 66n100, and Oranges, “La Concesssione Dell’ Epigamia”, 185.
110 Bur. Jon, 57-61: yapov Kpeovong a&iop’ €6éEoto. Similarly, in lines 294-298.

1 Ogden, Greek Bastardy, 170.

112 Bur.ton, 290: ovk GoTOG AL’ €maktoc &5 AMNG xBovoc.
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you who are a native?”1”3 Such references may evoke an Athenian audience to question
these allowed state-granted intermarriages and as well as Athenian anxieties towards
those granted citizen-like privileges.

Through these honorary rights granted to him, Xuthus, as the beneficiary, is
under the assumption that Ion would have no issues being accepted in Athens.1’* Ion,
however, believing that he is the offspring of a mixed union,’® shares his own concerns
of not being a full Athenian citizen as he recognizes that “things are different up close”
and that:

they say that the renowned Athenians are autochthonous/

not an immigrant race,/

I would suffer two disadvantages/

My father being a foreigner, I being a bastard.’®
Here, lon, apparently aware of Athenian ideology, expresses his concern about his status
in Athenian society and is aware of the prejudices that await him. Xuthus may have been
rewarded an epigamia and exercised his right to marry Creusa, but this does little for
Ion, since, as a nothos, he would be denied his access to participate as a citizen. As
Oranges notes, these confrontations are meant to “evoke some issues of contemporary
Athenian political debates,” using Ion, unaware of his divine lineage, as an example of
the marginalization of children of mixed unions. Ogden points out the ambiguity of how

citizenship for the offspring would work in such epigamia cases. If the father were a

173 1bid., 293: «oi ndc Eévoc o” BV Eoyev odoay Eyyeviy;

174 1bid., 578-581 ob o’ OMPov pév okfmTpov Avapével ToTpdS,moANG 8¢ TAoDToG 0VdE Bdtepov vocsdY
dvoiv kekAnon dvoyevig Tévng 0 dpo, AL’ gdyevig Te Kol molvkTipov Biov.

175 L ater in the play, Ion finds out that he is the son of Creusa, an Athenian and of the god Apollo.

176 Bur. Jon, 589-592: divad paot tag avtoybovag/kiewag Abnvag odk Engicaktov yévoc,/iv’ éomesoduan
800 VOO® KEKTNUEVOG,MOTPOG T EMaKTOD KavTOG MV voBayevrg.
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foreigner in Athens, he would not belong to a phratry or deme to introduce his offspring
as legitimate, but Ogden suggests that they may have been assigned one.!’” In the case of
a naturalized citizen, it is likely that these individuals could be awarded and admitted to
a deme.1’® Xuthus proceeds to grant his land to Ion, but Creusa, representing the native
Athenian, accuses lon of taking what is hers.1’® In this case, Ogden explains that
Creusa’s claim to autochthony is threatened by Ion, who, as the bastard son of Xuthus,
“will drive the legitimate from her house.”18°

Ion makes it clear that this may be what it seems like from a distance, or it may
be the case outside of Athens but not within.'8! If we reflect on the epigamia granted to
the Euboeans, would these states-granted intermarriages be considered legitimate in
Athens? Athenians, such as cleruchs, on Euboea who were granted epigamia may have
benefited from such unions as they would increase their landholdings, but this may be
different for a Euboean male exercising this same granted right in Athens. Xuthus is
legally able to marry Creusa and, in theory, would produce legitimate offspring.
However, he is not considered an Athenian but rather an Euboean living in Athens as
Creusa makes it clear, he is “an ally is not an inhabitant of this land.” 182 Despite his

legal ability in theory to marry Creusa, in practice, Loraux describes Xuthus as

encroaching in the practice on the the oikos, as an “intruder into the house of Erectheus,

1 Ogden, Greek Bastardy, 71.

178 On naturalization process and deme admittance, see Kamen, Status in Classical Athens, 83.

179 Eur. Jon, 1295: &pelheg oikelv tdp’, 4pod Big Aafdv.

180 Ogden, Greek Bastardy, 171.

181Eyr. Ion, 585-586. 00 To0TOV £100¢ Qaivetal TV TpayudTny Tpdcmbey dviav dyylev 07 dpmpévov.

182 1hid., 1299: €mnikovpog oikNTep ¥* &v oK &n xOovdg
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whose epikléeros (heiress) daughter he has married in violation of all the rules of the
classical city.”182 Here, the epigamia is also perceived as impinging on another
institution and rules, that of the epikleros. Loraux further points out that, in the end,
Creusa’s divine bastard will become king of Athens and that the sons of her “legitimate”
marriage to Xuthus will not be Athenian but a step away from an intruder.1* Epigamia
can thus blur the boundaries of legitimate marriage, legitimate offspring, and the quality
of citizenship the offspring inherits. It may be legally legitimized, but as the anxieties of
this production demonstrate, it is socially perceived as unaccepted.

Euripides’ lon suggests that there are social aspects and distinctive lived realities
created by epigamia that need to be further explored. It may be granted, but how is it
received and implemented in a society where descent and legitimacy are fundamentally
built into the institutions of a polis, especially in Athens? It could be granted by the
Athenians to another polis, but was it recognized in Athens, in Athenian society, as a
legitimate union and as a possible way of naturalizing offspring without any prejudices?

With Euboea, Athens may have granted an epigamia out of fear of losing Euboea as an

ally and imperial territory, but there was no intention of unifying these communities.

4.3 Epigamia received by Athens
A further possible case involving Athens is found in the decrees if Byzantine and

Perinthos which were attached to the medieval manuscripts and bracketed by editors in

183 Nicole Loraux, The Children of Athena: Athenian Ideas About Citizenship and the Division Between
the Sexes, (Princeton, N.J: Princeton University Press, 1993),203.

1841 oraux, The Children of Athena, 205-206.
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Demosthenes' speech On the Crown. In defending his political career, Demosthenes
justifies his anti-Philip policies and his role in pushing Philip II out of Euboea, and the
actions taken when Philip attempted to take Thrace.18% Being unsuccessful this time,
Philip sought the support of his allies,'8¢ the Byzantines, in his attack against Athens, but
they refused, and he laid siege to Byzantion in 340/39. Demosthenes, the leading
politician during these events, discusses his role in defending the Bosporous along with
Athens' role in saving the Byzantines from Philip in this defense.®” He asks the clerk to
“read to them the crown decrees of both the Byzantines and those of the Perinthians, in
which they rewarded the city as a result of these deeds.”'88 The decree in the medieval

manuscript reads as follows:

[Decree of the Byzantines, Decree of the Perinthians]
In the priesthood of Bosporichus, Damagetus proposed in the Assembly,
receiving the permission of/from the Council: since/whereas on previous
occasions the People of Athens continue being well-inclined to the Byzantines
and their allies and to their kinsmen the Perinthians and provided many and great
services, and on the present occasion when Philip of Macedon marched against
the land and the city to destroy the Byzantines and the Perinthians and burning
the countryside and cutting down the trees, they came to aid with one hundred
and twenty ships, grain, and with arms and soldiers removed us from great
dangers and reestablished our ancestral constitution and laws and funeral-rites,
[91]it is decreed by the Byzantines and the Perinthians that we give the rights of
intermarriage(epigamia), citizenship, ownership of land and houses, also the seat
of honors in the contests, and first access to the Council and the people after the
sacrifices and for those who want to settle in our city, exemption from all our
public services; also to erect three statues sixteen cubits high in the Bosphoreion,

185 Dem.18.87.

186 Harvey Yunis, On the Crown, (New York: Cambridge University Press,2001),158, suggests that this
alliance occurred around 351 broken by 340 and that in this context it could be considered diplomatic
posturing.

187 Dem.18.88. Demosthenes renounced the Peace of Philocrates in 340 after Philip seized the grain ship
in the Bosporus.

188 Dem.18.89: Méye & avtoig kai tovg Tdv Bulovtiov otepdvoug kai tovg v Iepwbinv, oig
£€0TEPAVOVV €K TOVT®V TNV TOAYV”
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with the People of Athens being crowned by the People of Byzantion and
Perinthos; and to send ambassadors panhellenic festivals, the Isthmia, the
Nemean, the Olympian, and the Pythian, and to proclaim the crowns the People
of Athens have been bestowed by us, so that the Greeks know the virtue of the
Athenians and the gratitude of the Byzantines and the Perinthians.18°
According to this document, in gratitude for the Athenian efforts in saving Byzantion
from Philip, honorary privileges were granted, which included epigamia. Yunis alleges
that the decrees found in On the Crown have no relation to the original decrees
Demosthenes refers to and should be considered spurious.1®® As scholars doubt the
authenticity of these documents and caution against the reliability of the information
within these documents,%! some scholars still find significance in assessing these
sources as historical evidence.192

Canevaro argues that there is no evidence of a sympoliteia at the time of

Demosthenes' speech and notes that Demosthenes refers to two different decrees of each

189 [Dem.] 18.90-91: Emiigpopvépovog Boomopiym Aapdyntog év td aAig Elekev, ék 1 Poidg Aafov

prTpav, nedn o ddpog 6 ABavaiov £v te T0ig mpoyevapévolg kapois eovoéwov dotehel Bulavtiowg kol
101¢ ouppbdyots kol ovyyevéot IlepvBiog kol moAldg kal peydiag ypelog mapéoyntor, &v te T
nopeotakOTl Kop®d OUinno 1@ Makeddvog EnoTpatedcovtog €l Tav MoV Kol Ty TOAV €T AVOGTUCEL
Bulovtiov kai [Tepwvbiov kai tav ydpov daiovtog kai devdpokoméovtog, Poabdnicag tAoiog Ekatov kol
gikoot kol oite kol Péheot kol omAitalg éEelleto AuE €k TOV peyGAmY KIvOOVOV Kol ATOKOTESTACE TV
TATPIOV TOMTEILY KOl TOS VOU®G KOl TOG TAQ®GS, (91) 8ed6yBat t@d ddpe 1@ Bulavrtiov kai [epvbiov
Abavaiolg d6pev émtyapiov, moAreiay, Eyktoow Yag Kol oikidy, Tpoedpiov &v T0ig dydot, Té00dov ToTi
oV BoAGV Koi TOV SAHOV TPATOIG TS TA 1EPA, Kol TOIG KOTOWKEY €0EA0VGL TAV TOMY AAEITOVPYNTOLS
NHEV TGV T8V Astovpyllv: otdcon 8¢ kol eikdvag Tpelc Exkondekombyelc &v 1@ Boomopeio,
GTEPAVOVUEVOV TOV ddpov TOV ABavaiov Ko 1@ daum 1@ Bulavtiov koi ITepvdiov: dmooteilot 88 kol
Oeapiag &g tag év td EANGS mavayvplag, "ToBa kol Népeo kol Olumio kol [Tub, kol dvakopdéor Tog
oTEPAVC 0iC E0TEPAVMTAL 6 ddlog 6 ABavainy Ve  auénv, dtog émoténvtal oi “EAAavec tav Te
Abavaiov dpetav kol tav Buloavtiov kol [epvbiov edyapiotiov.

190 Yunis, On the Crown, 30. Yunis believes that these documents are either school exercises or just
forgeries.

191 pid., 30.

192 Canevaro, The Documents in the Attic Orators, 238, 1n. 9. For a few exceptions, see Jack Cargill,
Athenian Settlements of the fourth century B.C., New York: E.J. Brill, 1995),73-4, and Victor D. Hanson,
Warfare and Agriculture in Classical Greece, (Berkeley: University of California Press,1998), 100,113.
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city, entering negotiations with Athens and Philip independently.193 This inserted forged
decree presupposes a later sympoliteia, which, according to Canevaro, “dates to the third
century, was interrupted in 202/1 and reinstated in 196.”1%94 I agree with Canevaro’ s
argument regarding the authenticity of these documents, nevertheless, the consideration
of the historical relationship between Athens, Perinthos, Byzantion —and the
Chersonese, decrees of which Demosthenes mentions in the body of the speech, while
only the joint decree of Perinthos and Byzantion is quoted — helps us to consider
epigamia as a historically possible if not plausible grant in the later fourth century. The
following will explore circumstances under which epigamia could have been utilized as
part of diplomacy and will also discuss Byzantion’ s laws concerning citizenship to
understand the fluidity of rights, allowing for the probability of an epigamia.

A previous discussion of these documents by Treves speculates that the forger
perhaps was aware of such institutions and that errors might be explained by a
“conscious or involuntarily ‘transposition’ to the time of Philip II of events in the time of
Philip V.”19% According to Polybius, Philip V in 198/7 was demanded to withdraw his
garrisons in the area and to “ permit the sympoliteia of the Perinthians and Byzantines be
reestablished.”2?® The forger may, according to Treves, have been crediting the current

situation known to him of a sympoliteia made prior to the interruption of Philip V back

193 Canevaro, The Documents in the Attics Orators, 265.

194 Canevaro, The Documents in the public speeches of Demosthenes, 53. Perinthus was later annexed by
Philip V of Macedon in 202.

195 pieroTreves, “Les documents apocryphes du “Pro Corona”, in LEC 9 (1940:38-174), 157.

196 Polyb.18.2.4: anokatootiioot 6¢ kai [lepwvBiovg €ig v Bulovtiov copmolteiov.” See also
Polyb.18.44 .4
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to these events in Demosthenes’ speech.2®’ Could this also be the case for an epigamia?
Perhaps the forger transposed these rights as part of the privileges granted to the
Athenians for their actions against Philip II, which Demosthenes claims brought the city
honors and “won goodwill from everywhere.”1%8 This remains speculative, however, and
cannot determine convincingly whether there was an epigamia. It is therefore necessary
to consider what institutions and relationships existed between these poleis that could
have make it plausible for the forger to include epigamia among the honors granted to
the Athenians.

Unlike the previous cases where Athens bestows the privilege of epigamia to
another polis, here it is an honor granted to them. The Athenians had been involved in
the Thracian Bosporus region since the sixth century due to their interest in controlling
the strait. They were not alone as the Persians and Thracians also pressured Byzantion
for its economically advantageous position.1®® However, in 477, the Athenians managed
to “oust the other two from the region,” leaving Athens as the only tributary empire
pressuring Byzantion, 2°° and also took over the Greek alliance against Persia.?%! During

the fifth century, the Athenians established institutions in Byzantion to control exports

197 Treves, “Les documents apocryphes”, 158.

198 Dem.18.93-94: ghvowoy TOPA TAVIOV EKTOCOE.

199 See Moreno in Feeding the Democracy, 161, who suggests that the archaeological evidence from
Thrace to the Bosporian cities shows a degree of political and military unrest as it was a major source of
grain in the early fifth century.

200 vincent Gabrielsen, “Trade and Tribute: Byzantion and the Black Sea straits” in Gabrielsen and J.
Lund (eds), The Black Sea in Antiquity: Regional and Interregional Economic Exchanges, (Denmark:
Aarhus University Press: 2007)290, 297. According to Thomas Russell in Byzantium and the Bosporus: A
Historical Study from the Seventh Century BC until the Foundation of Constantinople (Oxford: Oxford
University Press, 2016),62, the expulsion of the Spartan Pausanias, who had ‘tyrant’ intentions for
Byzantion, led to Athens's prominence over Byzantion and the Bosphorus.

201 Thyc.1.96.
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and taxes through the strait, which, from an economic standpoint, positively affected
both Byzantion and Athens.?%? The Byzantines and the Perinthians joined the Delian
League in 478/7,29% revolting from Athens in 441 against such arrangements, and in 439,
“the Byzantines agreed to be subjects like before.”?%4 By 424/3, the Athenians had other
measures of control in the straits areas, including cleruchies, garrisons, and at Byzantion,
set up Athenian officials or “watchers” (ppovpoi).2%> The Byzantines defected again in
411 after the Sicilian disaster,?6going over to Sparta, but were regained by Athens in
408.297 Similar to the economic importance of Euboea, the historical and political
narratives point to a tumultuous and imperialistic relationship between Athens,
Byzantion, and Perinthos during the fifth century.

This constant shifting of alliances and renegotiations continued in the fourth
century. The Byzantines and the Perinthians joined the Second Athenian League in
378208 and 377299 respectively. Perhaps, as Russell proposes, this renewed friendship
was due to the essential grain supply from the Bosporan kingdom in the Black Sea to
Athens.?10 Nevertheless, Byzantion and other members withdrew from the alliance in

357, starting the Social Wars, concluding in peace with Athens in 355, with the

202 Ibid., 291-294. See also Russell, Byzantium and the Bosporus, 55.

203 477 iii.206.1G 13 259.111.7 records Byzantion in the tribute list as 0f454/3. Also, Hansen and Nielsen,
An Inventory of Archaic and Classical Poleis, 916.

204Thyc. 1.117.3: EvvéPnoav 8¢ Kai Bulavtiol domep kol mpdTepov vmrjkoot givar. See also Thuc. 1.115.5.
205 Moreno, Feeding the Democracy, 165-166.

206 Thyc.8.80.3; cf. Diod.13.34.2.

207 Xen. Hell. 1.3.20-22

2081G 11241 A separate fragmented treaty between Athens and Byzantion made in 378.
209G 112 43:84.

210 Ryssell, Byzantium and the Bosporus,75.
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Byzantines leaving the League.?!! The Byzantines and the Perinthians were left open to
Thracian oppression, leading them to ally with Philip II in 352/1.2%2 In 341, in his
Macedonia expansion, Philip II attempted to conquer Perinthus and laid siege to
Byzantion, seizing the ships bound to Athens, breaking the Peace of Philocrates, leading
to events described by Demosthenes in the speech. It is difficult to conceive of an
epigamia within these oppressive narratives, yet this is reminiscent of a similar
relationship between Athens and Euboea in which an epigamia was possible despite the
tenuous alliances. We must turn to other concepts, such as citizenship, to further consider
the possibility of this epigamia and why these poleis might have granted this right.

In trying to understand the integration of Thracian neighbors into Byzantion,
Russell examines the status of offspring of mixed marriages questioning whether
citizenship was attainable or if there was a sharp distinction as scholars suggest.?13
Loukopoulou argues that the Byzantines had a rather strict citizenship requirement of
double Byzantine citizen parents that excluded indigenous people and Thracians from
political life, similar to the sharp distinctions of the Periklean citizenship law.?14

According to the pseudo-Aristotelian Oeconomica, under extreme circumstances and

economic crisis, the Byzantines took certain measures: “And whereas there was a law

211 150¢.8.16,15.63-64.

212 Dem.9.34,11.3,18.87 and 93; Staatsvertige 318. Cf. Hansen and Nielsen, An Inventory of Archaic and
Classical Poleis, 916 and 920.

213 Ryssell, Byzantium and the Bosporus, 167

2141 ouiza D. Loukoupolou, Contribution a [’histoire de la Thrace propontique durant la période
archaique (Athénes: Centre de recherches de I’antiquité grecque et romaine, Fondation nationale de la
recherche scientifique, 1989), 79-81. Loukopoulou uses this as evidence to suggest that the Byzantines
normally excluded Greeks and Thracians from political life.
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for them that there would not be citizenship rights for those unless born from both
citizen parents, being in need of money, they passed a decree that a man from only one
citizen parent would become a citizen if they pay thirty minae.”?1> Vérihilac and Vial
suggest this law was in force during the Classical period, while Russell places these
measures in the early Hellenistic period and argues that such measures were not a one-
time occurrence.?'® Laws such as the Periklean citizenship law in Athens influenced the
understanding of citizenship and gave a more restrictive concept of marriage as well,?1’
and we can presume these laws in Byzantion would have a similar effect on Byzantion
society.

Despite this dating issue, this passage illustrates significant features regarding
citizenship law. These strict laws were relaxed from a double endogamy requirement and
extended to a population in Byzantion that did not have full rights. Vérilhac and Vial
suggest that this was only a temporary measure for a limited “category of
beneficiaries.”?'® However limited this category might have been, we can understand
that there was a portion of them who were children of mixed (Byzantine and non-
Byzantine) marriages and enjoyed fewer citizen rights as a result. Russell associates the
Thracians as a group that would have benefited from this payment for citizenship as their

offspring were considered nothoi.?'® We can infer other potential benefactors if we

215 [Arist]. Oec. 1346b 26: "Ovtog 52 VOOV 0DTOTS 1) slvat ToAmY ¢ &v ) &5 4oTdY GUeOTEpLV T,
XPNUOTOV Senbévieg dymoicavto TOV €8 &vog dvia dotod Katafardvia pvag TPIKOVTO Elval ToAfty.
216 Ryssell, Byzantium and the Bosporus,168-170 and Vérhilac and Vial, Le Mariage Grec, 60.

217 Humphreys, Kinship,777.

218 y¢rhilac and Vial, Le Mariage Grec, 60.

219 Ryssell, Byzantium and the Bosporus, 170.
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consider the sympoliteia made between the Perinthians and Byzantion and speculate
about mutual rights granted within a sympoliteia. Xenophon also reports that there was a
large Athenian population in Byzantion in 390/89,%20 and perhaps an Athenian population
also benefited from such an extension. If selling citizenship was not beyond Byzantion’
practice, as conveyed by ps.- Aristotle, then an epigamia with the Perinthians and the
Athenians may not be either when we understand the possible measures taken under dire
circumstances. This passage reveals modifiable citizenship rights in Byzantine law that
could deviate from the strict endogamous union to those of mixed unions. It is here,
within this flexibility of rights, that I suggest an epigamia is possible and may explain

forger's addition of these rights in the inserted decree.

4.4 Epigamia between Athens and Thebes?

Demosthenes continues his narrative with Philip's need for an alliance with the
Thebans and Thessalians to cross into Attica??! and the necessary policies that he,
Demosthenes, had to make due to Philip's intentions. Demosthenes argues that he was
aware of the mutual hostility between the Athenians and Thebans; however, an alliance
was needed, given the growth of Philip's power.222 With Philip capturing Elatea in late
339, the pyrtaneis summoned an Assembly (§169), and he alone stood up to advise the

Council — allegedly, no one else came forward to the bema except himself on the

220 Xen. Hell. 4.8.27: Gote 0vK ayBevdg enpa O TV Bulavtiov dfjpog ABnvaiovg 8Tt mheictoug
TapovToG &V T moOAeL.

221 Dem.18.145. Demosthenes is attempting to demonstrate that Aeschines had a great deal in aiding
Philip with this interest.

222 Dem.18.161-162.
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necessary measures to be taken.??3 He claims that it was not the case that he: “spoke
things, not without moving a decree, nor moved a decree without being an envoy, nor
serve as an envoy without convincing the Thebans.” 224 The decrees are then read:

[Dem. 18.181-7: The Decree of Demosthenes]
...[183] And so long as the people of Athens saw him [Philip] seizing barbarian
cities and his own, they considered that their own wrongs to be of less account,
but now seeing the Greek cities being ruined and destroyed, they deem it to be
terrible and unworthy of the reputation of their ancestors to disregard that the
Greeks are being enslaved, [184] therefore it is resolved by the Council and the
People of Athens...and after considering well the virtues of their ancestors, since
they maintained the freedom of the Greeks more than they did their own country,
to put 200 ships to sea...also that envoys be sent to other Greeks, but first of all
to the Thebans since Philip is nearest to their territory, [185] to exhort them not to
be panic-stricken by Philp but to hold onto their liberty and that of other Greek
and since the Athenian people, bearing no grudge for any previous differences
between the cities, will help them with troops, money, weapons, and arms,
knowing that it is good for those who are Greeks to dispute with each other over
for hegemony, but to be ruled by a foreign man and deprived of hegemony is
unworthy of the Greeks reputation and of the virtue of their ancestors. [186]
Furthermore, the people of Athens do not consider the Theban people to be
foreign either in respect to kinship nor in race... [187] Therefore now the people
of Athens will not desert the interest of Thebans and other Greeks. An alliance
with them is concluded and the rights of intermarriage (epigamia) established and
oaths given and received.??®

223 Dem.18.170-3.

224 Dem.179: ovk &inov pev tadt’, ovk Eypoya 8¢, 00" Eypaya pév, ovk EnpéoPevoa €, oS
énpéoPevoa pév, ovk Ensica 6¢ OnpPaiovg

225 [Dem.]18.183-7: kol &m¢ pev moOAES Edpo TopapovpEVOV adTOV BapBapovg kal idiog, dreldupovey
Elattov elvar O dfjpog 6 ABnvainy T &g avTov mAnuueleicdur viv 8¢ 6pdv EMNvidag mores oG uév
OBplopévac, TG 88 AVaoTATOVS YIyVOUEVaG, SevdV Tysiton sivan kol avagiov Tig TV Tpoyoveov S6Eng O
nepopdy tovg "EAMvag katadoviovpévong [184] 610 dedoybat tf] PovAf] kol @ Mu® 1@ Anvaio...kal
&vBounBévtog Tiic TV TPoYOVmV ApeTiic, 0TI Tepi TALiovog €mototvto v TV EAMvav élevbepiov
Sdwmpeiv §| v diav moatpida, dwkociog vadg kabédkew €ig v OaAottay... téuyor 3¢ Kol TpéoPels mpog
Tov¢ dAlove "EAAnvoag, mpdtov 88 mhvtmv tpog OnPaiovg St 1o dyyutdte sivon tov diMmmov Tijc Ekeivov
XDPAG TOPAUKOAEY € aDTOVg UNndev katamAayévtag tov Dimmov dviéyechot Tig Eavtdv Kol Thg TdV
MoV EMnvev élevbepiag [185] kol 8Tt 6 ABnvaiov dTjHoc, 00dEV PVNOIKOK®V €l TL TPOTEPOV YEYOVEV
AMOTPIOV TOIG TOAESL TPOG AAMANG, Bondnoel kol duvapest kol yprroct kol fErest kol dTA0LS, €idmg OTL
avToic pev TpoOg aAAAove SoupioPnteiv mepl THc fyenoviag ovoy “EANGt kaAdv, vmd 8¢ dAloHlov
avOpdmov dpyecdat kol Thg fyepoviog dmootepsiclar dvatiov eivan kol Tiig 1dv EAMveov §6&ng kai tic
6V TPoydVeV Apetic.[186] Tt 88 008E dAAGTPIOV Tyeltan elvar 6 ABnvainv Sfjpoc tov OnPainy Sfjpov
oUte Ti] ovyyeveig ovte T@ OLOPVA® ... [187]610mep 016E viv dmootioetan 6 Adnvaiov dfjHog Tdv
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This decree, like that of the Byzantines and Perinthians discussed above, is also
considered spurious by scholars. Canevaro does not believe that this document is the
final decree of the alliance between Thebes and Athens since Demosthenes began
negotiations with them but did not refer to a final approved alliance.?26 Canevaro also
argues that the terms of this decree are “inconsistent with this account, contain[ing]
idiosyncratic features” and that the events and terms within this decree must have been
decided at different Assembly meetings as separate decrees, not in one decree as is
inserted.??’” The final section of this decree states that an alliance with Thebes is
concluded along with granting epigamia; as Canevaro explains, however, that these
grants of intermarriage are not mentioned in other sources about these terms and that the
decree fails to mention any “actual terms of the terms as they are described by
Aeschin.3.142-7.°228 These agreements included supporting the Boetians in Thebes, the
two-third war expense for Athens, having joint naval command, and giving land
command to the Thebans.??° Aeschines describes these terms of this alliance as “unjust
and not at all equal.”?3? Scholar Mosley considers Aeschines’ perspective as possibly

distorted and suggests that it is likely that the terms were fair, not one-sided, and

OnBaioig te kal t0ig GAho1g "EAAnct cuppepdviov. cuvBéchon & mpdg avtong Kol cuppayiov Kol
gntyapiov momoacbot kai 6pkovg dodvart kol AoPeiv.

226 Canevaro, The Documents in the Attics Orators, 314.

227 ibid.315.

228 ibid.,318.

229 Aeschin. 3.142-143.

230 Aeschin. 3.106: #dwov 82 Kod ovdaud¢ fonv v mpog OnPaiovg coppayiov ypoyas.

55



followed the pattern of establishing alliances during the fourth century. 231 A part of the
pattern although rare, was Athens engaging and extending epigamia, as they had in
previous alliances, but more evidence is needed to understand the forged document
containing this grant. Acknowledging the doubtful authenticity of this later document, it
1s still striking that the forger chose to specifically include epigamia while not laying out
the other more familiar terms of this alliance.

Aside from these alliances, Demosthenes is also criticized for proposing that a
grant of citizenship be made in return for payment to Kallias of Chalkis and his brother
Taurosthenes around 330, whose father, Aeschines claims, had done many wrongs to the
Athenians.?32 Before 324, he also granted citizenship to Chairephilos and his sons, for
Epigenes and Konon.233 In defending the practice of honorific grants, Demosthenes
argues that the people, not laws or opinions, decide who is worthy based on their actions,
not by their birth or reputation. 234 Demosthenes has no qualms with granting the highest
honor of citizenship to foreigners, and along these lines, it would not be a far stretch to

imagine epigamia as part of these honorific or alliance decrees.

2lpy. Mosley, “Athens’ Alliance with Thebes 339 B.C.” in Histoira: Zeitschrift Fiir Alte Geschichte,
vol.20,no0.4, (1971:508-510), 509-510.

232 pesh. 3.85: Yusic yap, o dvdpsc ABnvoior, moAd koi peyéio idiknuévor Hmd Mvncépyov oD
Xahkwdémg, 100 Karhiov kai Tavpoohivoug motpdc, odg obtog vovi wedov Aapomv Abnvaiovg eivar todud
ypaoew. Cf. Hyp. Against Demosthenes 20.

233 pin., Against Demosthenes, 1.43.

234 Dem.20.17: 0lg pév yap Ekaotog NUOV oKOTEL Tig AEI0C 0TV EKAGTOV KNOEGTNG 1} TAV TO10VT®V TL
yiyveoBol, Tobto 8¢ Kol vopolc Tiol kol S6&ug Sdpiotar kowij 8 1 TOMG kol 6 dfjpoc, S6TiC &V avTOV &b
o] kol o®ln, T00T0 &’ 0V yével kai 60EN ot Tig v, AN Epym.
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Epigraphic evidence from the mid-fourth century attests to Thebans, who were
rewarded with other honors by the Attic deme Eleusis.?3® The decree, IEleusis 70,
proposed that two Thebans be crowned and one rewarded the following:

[25-27] and he will have a privilege the front seats, exemption from taxes which

the Eleusinians have authority, both for himself and his descendants and let him

seek any other benefit if he wishes from the demesmen of Eleusis. .. 236
Lambert notes that if this is placed around 340 within the context of the Athenian and
Theban alliance, that one could interpret these honors as part of these diplomatic
gestures.?®’ Epigamia is not mentioned, but one could imagine it being another benefit
the Theban could request from the deme. The local deme, it seems here, is offering
privileges they have control over. Perhaps, if there is a localized understanding of
marriage, a deme which has arbitration over citizenship, might have a say in whether to
extend a right of intermarriage, a polis-level grant. This is a highly tenuous argument,
though, and involves further investigation beyond the scope of this paper.

Another type of inscription might be useful as evidence for cases of epigamia.
Two fragmentary fourth-century epitaphs refer to Theban residents of Athens who had
possibly married Athenians.?®® A further epitaph dated to the late fourth century is

certainly the case of a Theban-Athenian intermarriage and reads:

K<i>euto

[Mpoa&imvog | OnPara | Tywodnpov| Amvémg | yovn

235 IEleusis70 (IG 11? 1186) and [Eleusis 71 (IG I 1185).

236 JEleusis1: Eotm 88 avtidL npoedpio. kol aTéhetor OV gio kOpot ‘EAevoiviol kol adtdt <kai> &yyovoig
kol €av t[t] dAo [Blodintot ayabov ebpécbot mapd tod dNpov tod Elevowiov...

237 See Lambert’s commentary followed by his translation on 7 Eleusis 70.

238 Gee IG I 8868: Zomopo Kittov OnPaiov yovn, “Zopyra, wife of Kittos, the Theban”; and IG 11> 8883:
for the Theban Potamon, a famed aulete, and Patrokleia, his wife (1.5: ITatpdxiea TTotdpmvog yovn).
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Kleito, daughter of Praxion, (she a) Theban wife of Timodemos of Atene.?39

The forger of the document claims that Demosthenes decreed epigamia for all Greeks
allied at that time. These fragments are not enough to substantiate that claim;
nevertheless, the epigraphical evidence combined with the literary sources allow for the
possibility of epigamia, at least on an individual basis. The sources provide evidence for
other honorary grants but do not specifically mention epigamia, but the possibility of it
should not be dismissed entirely. Within the same speech, two instances of epigamia are
embedded as decrees, creating a quasi-historical narrative to Demosthenes’ corpus in
which this type of response of epigamia is imagined as necessary against the threat

posed by Philip.

5. Conclusion

The examples above highlight only the start of a much-needed analysis of
epigamia. Epigamia has been understood as a right of intermarriage that poleis could
grant to one another. In the Hellenistic period, epigamia was perceived as an effective
measure to calm disputes and create unification through these created kinship ties used
as a diplomatic tool, especially by leagues or communities tied to “the idea of federal
tendency for its cities.”?4? Some of these characteristics associated with Hellenistic
epigamia are seen in the earliest mentions of the practice in the archaic period. This

implementation of epigamia as a diplomatic tool is already seen in the earliest non-

239 1G 112 8875 dates either to the late fourth century or third century.
240 gapa, “Epigamia in Hellenistic Interstate Treaties™, 106.
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Greek implementation of epigamia in Herodotus' account of the Egyptians, as it is used
as part of stabilizing communities and political reorganization.?*? We see this in the
Classical period, idealistically at least, as Aristotle and Xenophon view epigamia as part
of good diplomacy awarded to one another to join more closely together. We can
interpret these examples of epigamia almost as precursors to what we later see
implemented by the Hellenistic city-states. However, in practice, this does not seem to
be the case for Classical Athens.

Whereas the literary sources mention Greek elites intermarrying during the
Archaic and Classical periods, this should be considered distinct from the state-granted
right to intermarry, epigamia, which only appears as an aspect of Greek interstate affairs
after the mid-fifth century and for Athens, moreover, as I have argued, specifically after
the implementation of Perikles’ Citizenship law of 451/0. Beyond restricting citizenship
eligibility, as a result, legitimacy both in terms of marriage and offspring became further
scrutinized. Epigamia would legally allow a non-Athenian to marry an Athenian female
and potentially have legitimate citizen children, making an exception to the strict
citizenship law. At the same time, the city began to grant privileges to non-Athenians,
such as citizenship rights, and by the fourth century, Osborne claims, this honor was
“superior to such honors of proxenia, isoteleia, atelia and the like.”?*? Epigamia also
began to be granted to non-Athenians during this time, and I would add should be

considered as one of these highest honors since it had the potential to affect the status of

241 See above 8-12.
242 Osbome, Naturalization, iv, 148.
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a non-citizen and impinges on Greek endogamous marriage traditions and Athenian
ideologies.

Imperial Athens may have been innovative in their utilization of epigamia as they
do not seem to be implementing epigamia in a similar diplomatic way as the Archaic
kings nor the later Hellenistic communities. Epigamia, for Athens, was regarded as an
honor or reward given to those who benefit the polis. It does not seem to be implemented
between both communities involved, but rather that those given this honor out of their
goodwill towards Athens were granted this right. When Athens granted an epigamia to
another community, this right does not appear in our sources to be a mutual right like in
isopoliteia or sympoliteia cases with epigamia.

In the case of the Plataeans, the Athenians granted epigamia to those who
demonstrated goodwill towards Athens, while with Euboea, it was granted out of fear of
completely losing Euboea and used as a recovering measure. In a sense, these rights
were granted under extreme circumstances to strengthen the relationship between Athens
and the beneficiaries of these rights. Whether this had a unifying effect with the intention
of bringing them together through blood kinship is not apparent. The Platacans were
given citizenship and the right to intermarry; in an institutional sense, at least, they
would pass as Athenian citizens, yet they may not have been seen as full Athenian
citizens. Socially, these marriages may not have been regarded as acceptable, as
Euripides’ lon may hint at some of the complexities of those granted citizen-like
privileges, which illustrates social aspects and distinctive lived realities that need to be

further explored. The epigraphic evidence further reveals epitaphs of mixed unions that
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may attest to the usage of these rights, indicating that they were not purely symbolic
honors.

During the Classical period, imperial Athens granted these benefits, and as the
tenuous documents in Demosthenes may suggest, Athens also possibly received these
grants. More work needs to be done on these claims of epigamia, but there are alliances,
economic connections, and institutions that establish relationships where an epigamia is
probable. This is the start of other potential case studies that look beyond the Athenian
context and geographic region. Unlike the fifth and fourth-century Athens, the
Hellenistic period has more epigraphical evidence to reconsider the far-reaching

implications and utilizations of epigamia in other Greek city-states.
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