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Preface

HEODORE E. GuTMAN (1909-1997), the translator of the essays published in this volume,
obtained his Doctor of Law degree from the State University of Jena, Germany, in 1932. Fol-
lowing his retirement from business in the eatly 1970s he became actively involved in various

aspects of archaeology: participating in field projects in North America, Mexico, Guatemala, and Costa
Rica; conducting laboratory analyses and library research; and translating scholarly works by early Ger-
man researchers. After the publication of his translation of Karl Sapper’s The Verapaz in the Sixteenth and
Seventeenth Centuries: A Contribution to the Historical Geography and Ethnography of Northeastern Guatemala
(1985), he continued working on various translation projects. The articles compiled here concentrate on
regions and persons who had particular meaning for Ted.

THE TRANSLATIONS
T ranslations of scholatly work present a series of challenges beyond those of standard literary
translation. When the length of time between writing and translating is as long as with these
articles, even more challenges have to be met and Ted used his knowledge and experience to prepare as
faithful translations as he could. Then we as editors set ourselves the goal of making available in an
accessible manner the translated information from these early scholars. The purpose of this volume is
not to engage in historical criticism. The critical analysis of historical sources is an important part of
scholarship and several commentators touch upon that in their introductory sections,

We also decided to maintain the spirit but not the original style of the writets by presenting a more
literal translation. The accuracy of the translations has been checked against the original articles by
Chatlotte Dugdale and we thank her and her keen eye for eliminating some inaccuracies.

The style of scholarly presentation in the fields of anthropology and archaeology has changed since
these contributions were originally published and we have followed current conventions. The most
obvious changes are explained here for the reader who may consult the originals.

BIBLIOGRAPHY .
C itations have been placed within the text rather than in footnotes. The combined bibliography
presents the complete set of references. For ethnohistoric sources, the vetsion cited by the
German author is included, along with volume and page numbers where given. The bibliography lists




vi

the cited version along with any more recent facsimile reprint that can be more easily consulted by the
reader. In this compilation the Handbook of Middle American Indians, volumes 13 to 15 and supplement 4,
were used as guides, We did not attempt to verify the page citations in the original publication nor to
determine whether pagination in reprint editions is the same as in the version available to the scholars.

FOOTNOTES
O ther than citations, the German author’s footnotes are retained in the chapter. Editors endnotes
are used in a few instances where the scholar made an error or omission. The cotrect term is
used in the text; an endnote gives the author’s original term. In chapter 2, for example, Sapper incot-
rectly cited dnum as the Spanish term for soul. The cotrect term is dnima or alma. We have used the
correct term in the text and added an endnote giving Sapper’s original.

FIGURES
he illustrations are reproduced from the original publications. In one case, however, numbers
have been added; in two cases, the figures have been renumbered for consistency and ease of
reference. In all cases, callouts have been added.

ORTHOGRAPHY OF THE NATIVE LANGUAGES AND PLACE-NAMES
o make these writings most useful to the current research community we have had all words in
different native languages reviewed by language specialists. Currently accepted orthography is
used in the text. Bach in-chapter glossary presents the current spelling along with that in the original
publication, the English meaning, and a Spanish term where word equivalence exists.

In a few instances the spelling or presentation of place-names has changed. The first time the geo-
graphical location is mentioned the form used in the original is given along with the current form in
parentheses; subsequently only the current spelling is used. An exception is chapter 5, Sapper’s report
on a visit to Honduras. The ethnic group then called Paya are now known as the Pech. Paya has been left
in Sapper’s text; commentatots, however, use Pech.

MariryN BEAUDRY-CORBETT
ErLen T. Harpy
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CHAPTER I

Karl Sapper, Walter
Lehmann, and Franz
Termer and the Study of

Central America

Marilyn Beaudry-Corbett
and Richard M. Leventhal







Karl Sapper, Walter Lehmann, and Franz Termer
and the Study of Central America

n the early part of the twentieth century, Euro-
pean scholars were preeminent in the social and natural science study of Central America, Their re-
search areas included ethnology, archaeology, geography, linguistics, and epigraphy. These scholars left
writings that are a crucial historical resource for contemporary scholars. Their detailed observations of
traditional cultures and archaeological remains provide important primary data. Because their writings
have been available only in the original German-language journals, the work of these scholars is unfa-
miliar to many researchers. This volume presents essays by Karl Sapper, Walter Lehmann, and Franz
Termer, as translated by Theodore E. Gutman. Each essay is prefaced by a brief commentary on its
continuing value for researchers.

CENTRAL AMERICA AT THE TURN OF THE NINETEENTH CENTURY
hroughout the mid to late nineteenth century, United States and European interest in
Mexico and Central America increased as awareness of its geographic importance, and market
potential grew. The Central American states, newly independent from Spain, held a rich supply of raw mate-
tials and commodities for overseas consumption. A new matket for European and American manufactured
goods, Central America was also alocale in need of construction and building projects. It offered investment
opportunities for merchants, bankers, and engineers; employment opportunities for small urban proprietors
and entrepreneurs; and agricultural opportunities for farmers and rural laborers.

Ephraim G. Squier, a former chargé d'affaires of the United States to the Republics of Central America,
published a survey of Central American states in which he summarized their “geography, topography,
climate, population, resources, productions, commerce, political organization, aborigines, etc., etc.” (1858:
title page). In a section on the market potential of Costa Rica, Squier shows coffee exports for 1852 at
$609,984. In a section on a proposed construction of an interoceanic railway through Honduras, Squier
includes information on sources for labor and material along with a prediction for revenue potential
based upon the records of the Panama Railway. As is clear from Squier’s report, parts of Central America
represented an area to be closely watched by US and European economic enterprises.

When reviewing citcumstances in Guatemala, however, Squier laments that“a system of exclusion
against foreigners is rigorously pursued ... [and] without colonization on an extended scale, supported
by judicious laws, the useful arts can never be introduced or agriculture advanced, and the spasmodic
attempt to encourage them, on the part of a few enlightened and patriotic citizens in the capital, can
only prove melancholy failures” (1858:518). At thi$ time the main staple product of Guatemala was




cochineal (a dye). Coffee had not yet assumed

major importance for reasons Squier illuminates:

Some eighteen or twenty yeats ago, considerable
plantations of coffee were made in different parts of
the state . ., unfortunately, its cultivation was aban-
doned, owing to the insurtection of the Indians, in
1838 and 1848 . . . some attempts have been made
again to introduce its cultivation . . . but hitherto

not to any extent worthy of notice. (1858:525)

By 1863, just a few years later, a different situa-
tion existed. Cochineal exports were on the down-
turn because of the invention of a synthetic dye.
The Guatemalan government was also actively
encouraging the diversification of exports—in-
cluding coffee, sugar, cotton, and other tropical
products. These programs encouraged the expan-
sion of capitalism and integrated Guatemala more
closely into world markets. As Burns states:

rapidly expanding coffee exports in the 1870s. . .
exerted a formidable influence on the national
economy: emphasis fell ever more heavily on com-
mercial agriculture, the export2 sector, and inter-
national trade. . . . Lucrative coffee profits lured
foreign capital and foreigners, particularly Ger-
mans, to the Guatemalan highlands, (Burns
1980116,18)

William T. Brigham (1887) traveled in Guatemala,
evaluating commetcial citcumstances and apprais-
ing the transportation systems. He saw that signifi-
cant opportunity would result from a railroad and
road system within Guatemala that could connect
with others being planned in Belize (then British
Honduras), Honduras, and southern Mexico. He
states that “pethaps a hundred and twenty-five or
thirty miles, in all, of single track, would result in
quadrupling the coffee export of Guatemala”
(1887:168). He laments that Guatemalan imports
from the United States are smaller than those from
Germany or France. By this time, the largest met-
cantile houses are German owned and coffee is sec-
ond to sugar in importance of production,

In“A Winter in Central America and Mexico,”
Helen Sanborn writes of her travels throughout

the region in 1886, with her father, James S.
Sanborn of the Chase and Sanborn coffee com-

. 'pany in Boston. Enjoying the company of Ger-

man colonists in the Coban area of Guatemala,
Sanborn writes, “some of the Germans are own-
ers of coffee plantations, others are merchants sup-
plying the interior towns, and it is astonishing how
many stores there are throughout the country, and
what a vast amount of goods is imported, almost
nothing being manufactured” (1886:75). Atriving
in Guatemala City after an arduous overland jour-

ney, they lodged at the Gran Hotel:

The proprietors were Germans, and most excel-
lent gentlemen., ... The Germans seem to be won-
derful linguists, neatly every one we met could
speak, besides his own language, English, French,
Spanish, and Italian, all of which are quite essen-
tial to one doing business here, it is such a cosmo-

politan city. (1886:111)

The Sanborns were granted an interview with
President Barrios because “coffee, the principal
export of the country, was the one subject in which
he was most interested, and when he heard thata
representative of a latge coffee house in the United
States was in Guatemala he sent an invitation for
us to call” (1886:146). Sanborn described the cof-
fee estates whose “owners are generally wealthy
men, either Spaniards or Germans ... (1886:162)
as well as the methods of picking and processing
the beans. ;

In around 1913, B. B. Keable, an English writet,
published a volume in Pitman’s Common Com-
modities of Commerce series entitled “Coffee from
Grower to Consumet.” Stating that Guatemala is
the most important coffee-growing country in
Central America, Keable characterizes the prod-
uct as being of excellent quality, thereby com-
manding some of the highest prices each year. Half
of the country’s export, according to Keable, went
to Germany. In Costa Rica where coffee was still
the most important crop, more than half went to
the United Kingdom with only a small quantity
imported by Germany. In Keable’s judgment,
Costa Rican coffee is“not the favorite kind on the
continent of Europe” (N.D.:42).

‘MariryN Beaupry-CorseTT AND RicHARD M, LEVENTHAL
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ACADEMIC BACKGROUND
A s Central America became more
closely linked with Europe and the
United States through economic and commercial
ties, it also became a focus for researchers.
Americanist studies, which encompassed a vari-
ety of social and material sciences, had been es-
tablished for some years on the Continent. This
interest led to the formation of the International
Congress of Americanists, which was organized
by the American Society of France in 1875 in
Nancy, France, with the stated object of

contributing to the progress of ethnographic, lin-
guistic, and historic studies relative to the two
Americas especially for the time prior to Chris-
topher Columbus and to put in touch people in-
terested in these studies. (Congress International
de Américanistes, Compte-Dendu dela Premiére

Session 1875; translation by authors)

Representatives at these early Congresses
ranged from high-ranking political figures (the
Grand Duchess of Saxe-Weimar-Eisenach; S. M.,
Oscar 11, King of Sweden and Norway of Goths
and “des Wendes”; the Emperor of Brazil) to for-
eign service bureaucrats (the Nicaraguan consul-
general in Brussels; the Brazilian consul-general
in Liverpool; the Salvador minister to Paris), as
well as others with academic and scholatly cre-
dentials (a member of the Brazilian Institute of
History and Geography; the archivist of the Ital-
ian Navy; the conservator of the map section of
the British Museum; the director of the
Smithsonian Institution).

Early in the history of the Congress, which
continues today, postcontact issues were avoided
because of political concerns. Parallel Congresses
were proposed where postcontact topics would
be aired at sessions in the New World and
precontact topics at sessions in the Old World.
The advisability of holding a meeting somewhere
other than Europe was hotly debated, but the
question whether to schedule a Congress in the
Americas went unresolved. A session extraordinaire

was held in Mexico in 1895, Five years later at the ‘

next Congress, held in Paris in conjunction with

Tasre 1
, Topmal orgamzatwn cf IC'A sessions

. , 1877 ~
Anthropology :md etimoiogy - o
_ Bthnology .
- Hxstory of Amierica and s dxscovery x

Llngmsmcs and paIeogeogmphy

15;{ ngmstxcs '
' Archaeology

. Hlstory and geography
”Hlstory and ethnohxstory
: 7 ";'Hurnan geography

. El}ysxcal anthropology -

the World's Fait, new bylaws were adopted and op-
position to a New World venue was overcome, The
13th Congtess took place in New York City in 1902.

Papers presented at the Congresses are divided
into topically organized sections. The changing
composition of the ICA sections during its first
century is shown in table r.1. The anthropology
and ethnology section present at the 1877 and 1900
Congresses had changed to ethnology alone by
1976. Similatly in 1976 linguistics had been sepa-
rated from the earlier linguistics and paleogeo-
graphic section. These changes reflect the gradual
reshaping of the structure of anthropology’s sub-
fields and separation of associated disciplines.

The reassessment of anthropology as a disci-
pline was evident in the US academic world as
well as in conference organization. In the late nine-
teenth century in the United States and other
parts of the world, anthropological theory had
been based loosely upon an evolutionary model
developed by Herbert Spencer and Lewis Henry
Morgan, Unfortunately, the utilization of these
evolutionary models was at best simplistic and at
WOrSt racist,

At Columbia University from 1896 until 1941,
Franz Boas argued for the elimination of loosely
argued evolutionary models and attempted to cre-
ate a coherent discipline for the study of anthro-
p'ology‘ Proposing a basic research initiative, which
has since been termed “historical particularism,’
Boas promoted the collection of primary data and
argued that only then could the process of inter-

KarL Sarper, WALTER LEHMANN, AND FrRanz TERMER AND THE STUDY oF CENTRAL AMERICA




. ICA sections in Wi};gh papers We;i; presented

 Sapper  Lehmann

1904~1935

pretation begin. The quality of scholarship was,

for Boas, directly attributable to the quality of the
data recovered. He believed that reconstruction
of culture history required a rigorous collection

of all types of data—archaeological, linguistic, and

ethnographic. Boas approach to the study of an-

thropology still structures fieldwork and data col-
lection today.

Because of Boas own work and that of others
who held similar views on the primary importance
of accurate data collection, there exists a data set
for the study of modern and ancient people
throughout the world. Boas’ inductive approach
is exemplified by the writings of Karl Sapper,
Walter Lehmann, and Franz Termer.

KARL SAPPER, WALTER LEHMANN,
AND FRANZ TERMER
atl Sapper (1866-1945) received a
doctoral degree in geography from the
University of Munich in 1888. He then traveled to
Central America where his brother Richard was
the owner of large coffee fincas (plantations) in
Guatemala, Thus began his geological, geographic,
and ethnographic investigations. He worked as a
geologist for the Mexican government before re-
turning to Europe in 1900 where he served as a
professor at the Universities of Leipzig, Tiibingen,
Strassburg, and Wiirzburg, During his active re-
tirement in Garmisch-Partenkirchen, he pub-
lished articles on such topics as economic geogra-
phy, the adaptation of human populations to dif-
ferent climates, ethnology, historical geography,
and vulcanology. The scope of Sappér's contribu-

tions is evident from a simple list of the ICA sec-
tions in which he presented papers between 1904
and 1935 (table 1.2).

Walter Lehmann (1878-1939) was a student of
Eduard Seler, a scholar who specialized in Maya
art and Mexican picture writing but also studied
pre-Hispanic astronomy, mythology, and
calendrics (Seler 1990-1996). Lehmann followed
Selet’s path, translating Nahuatl texts and writ-
ing in the fields of ethnology, archaeology, and lin-
guistics (see table 1,2). His professional career was
spent as a professor at the Universities of Munich
and Berlin,

Franz Termer (1894~1968), a student of Karl
Sapper’s, was appointed Professor at the Univer-
sity of Wiirzburg when Sapper retired in 1929. In
1939, Termer moved to Hamburg as Director of
the Museum fur Vélkerkunde with a chair at the
University of Hamburg, His contributions in eth-
nology, geography, archaeology, and linguistics in-
cluded presentations in these fields at ICA meet-
ings between 1924 and 1949 (table 1.2).

ORGANIZATION OF THIS VOLUME

he first translated essay in this volume

focuses upon Bartolomé de las Casas, an
individual who has been identified as one of the
few European advocates for Native Americans
during the period of Spanish colonization. The
recent quincentenary of contact between the Old
and New Worlds has brought las Casas to the
forefront of thought and analysis. The ongoing de- ‘
bate about the s00th anniversary focuses upon the
sixteenth century as a period of discovery and de-
velopments as well as a period of destruction and
cruelty. Villains are readily identified in the ranks
of the Old World forces, and heroes are easily se-
lected from the New World societies, Las Casas
is, however, an enigmatic figure, for he bridges
these two worlds. He arrived in the New World
as a farmer in 1502 at the age of eighteen, Because
of his perception of the cruelty toward the Indi-
ans in the New World, he took vows as a Domini-
can priest in 1522, at the age of 38. Examining the
life of such an individual as las Casas—who is not
cleatly a villain nor purely a hero—shows that this
debate is not unique to our time. It is cleatly evi-

MagriLyN BEAUDRY-CorBETT AND R1cHARD M. LEVENTHAL




dent in Sapper’s work from the end of the nine-

teenth century.

The second explores family organization and
food, issues that are important in the study of
modern and ancient human societies and about
which Sapper collected essential primary data.

Q'eqchi' religion is the basis for Sapper’s work
in the third essay presented here. Much of this
piece attempts to differentiate between religions—
the native religion and Christianity. Richard Wilks
commentary and his recent work (Wilk 1997)
demonstrate the impossibility of this task since
the Q'eqchi' religious system is an entity unto it-
self. Sapper’s work, however, allows us to gain an
important glimpse of this religious system and its
organization about one hundred years ago.

Sapper’s repott of his trip to the Pech (Paya)
area of Honduras includes information about the
native groups attempt to retain their ethnic iden-
tity including their language. Both commentators
in that chapter describe the cultural resurgence
currently taking place in the Pech territory. Addi-
tional examples can be found in other parts of
Central America.

For example, over the past half century, some
of the Q'eqchi' from Guatemala have moved into
the southern part of Belize, into the Toledo Dis-
trict, They, along with the Mopan Maya, make up
a large majority of the population of this district.
These two Maya groups, the Q'eqchi'and the
Mopan, are two of the most active indigenous
groups within Central America fighting for their
human rights in terms of land claims, environmen-
tal control, and political representation. Most re-
cently these groups—represented by the Toledo
Maya Cultural Council and the Q'eqchi’ Coun-
cil— produced, in association with the Indian Law
Resource Centet, the Maya Atlas (1997), the first
indigenous compilation of land tied to the indig-
enous geography of a region.

The objective of Sapper’s trip in 1899 to Costa
Rica (chapters 6 to 8) from Guatemala, where he
had been living since 1888, was to amplify the in-
formation gathered about the Guatusos by Bishop
Thiel in 1896 and to add to the ethnographic map
compiled by Henri Pittier a few years earlier.

Pittier, a Swiss civil engineer and professor of
physical geography at the University of Lausanne,
had accepted a position as professor at the Liceo
of Costa Rica in 1887. He helped found the
Instituto Fisico-Geografico de Costa Rica and
wrote widely in the fields of natural history, geog-
raphy, geology, and anthropology.

The inclusiveness of the interests of scholars
like Pittier and Sapper is reflected in the scope of
the reports in the last two chapters, written by
Lehmann and Termer. Gathering linguistic in-
formation was the main objective of Lehmann’s
trip but he also communicated his very thorough
observations about archaeological monuments
and sites in Mexico and Guatemala, His allusion
to Finca Chocol4 as part of the Schlubach-Sapper
holdings attests to the continuing importance of
the German population in Guatemala. This com-
pany, which resulted from the consolidation of
properties owned by different German families,
was created after World War I and was first di-
rected by David Sappet, the cousin of Richard and
Katl Sapper. David had arrived in Guatemala in
1891 to help Richard manage the plantations.
David became very interested in the language, cus-
toms, and traditions of the indigenous workers.
Regina Wagner in her book Los Alemanes en Gua-
temala 1828-1944 (1996:186) says he quickly undet-
stood Q'eqchi’ thought and feeling better than
other Europeans who had lived for years in the
region. Included in Sapper’s report on Q'eqchi' re-
ligious beliefs (chapter 4) is a prayer translated
from the native language by his cousin.

The sociocultural role of Germans in Guate-
mala is reflected in the existence during Termer’s
and Lehmann’s times of German-language clubs,
cinemas, and libraries in Guatemala City. Wagner
mentions (1996:342) great personalities of the aca-
demic world who gave conferences for the Get-
man community, including one organized by
Termer in 1939, ‘

By revisiting Central America with these early
scholars, we can familiatize ourselves with the data
sets they have provided and use them in forming
our own hypotheses as well as evaluating our own
interpretations of past lifestyles.

Karr Sarper, WALTER LEHMANN, AND FRANZ TERMER AND THE STUDY 0F CENTRAL AMERICA
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CHAPTER 2

Fray Bartolomé de las Casas and the Verapaz

(Northwest Guatemala)

Karl Sapper

, Originally published as
“Fray Bartolomé de las Casas und die Verapaz (Notrdost-Guatemala)”
Baessler-Archiv 19(1936):102-107
Berlin: Vetlag von Dietrich Reimer




ered him 1o be a hero of New World bie.

 culeural components, the Qleqehi’ language and tra-

. Vlas Casas in the course of Spamsh conquest,

the mneteenth cem:ur His quest for mformatzon
, v qH

study of Central American peopleand places Sapper

- called his research geography but often did what we
would 1&entlfy as cultural anthropology, lmgmstlcs, .
or archaeology He also lncorporated culture history,
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Fray Bartolomé de las Casas and the Verapaz
(Northwest Guatemala)

hen I arrived in the Alta Verapaz in Guate-
mala in 1888, where I then lived for twelve years, I was astonished by the extraordinary majority of
Indians who, outside the cities and larger villages, appeared to be the exclusive population over broad
stretches of the land. A population census held in 1893 confirmed that Indians in this department made
up 95 percent of all inhabitants. This turned out to be a far larger percentage than in any other depart-
ment of the country. When I became more involved with the history of the department it became clear
that in the final analysis these statistics go back to the activity of a single man, the courageous, hated by
many but also loved by many, defender of the Indians, Fray Bartolomé de las Casas.

This great man had already in his younger years energetically proposed a peaceful conversion of the
Indians and had defended them later on in the book De unico vocationis modo (1876). He had first arrived
in Guatemala in 1531. At that time Pedro de Alvarado had already conquered the largest part of the
region of the present Republic of Guatemala, Only Indians living in the area north of the Rio Motagua
and east of the K'iche' empire and of the Rio Chixoy had presetved their independence following three
failed attempts at military conquest. No further attempts were planned, and the still-free territory was
given the name Tezulutdn, Land of War,

After las Casas had returned to Guatemala in 1535 the local conquistadors laughed at his ideas and
suggested that he try his luck in Tezulutin, Without second thoughts las Casas asked for the permis-
sion of Bishop Marroquin, and Governor Maldonado decreed on 2 May 1537 that the local Indians
could not be parceled out to anyone and that, except for the priests and the Governor, no Spaniard
would be allowed to enter the territory within the next five years,

The already middle-aged man went to work with youthful zeal and wiéely started his task by pro-
ducing with two associates an educational poem in the K'iche' language about the fall of man and the
life of Christ. The entire poem was set to music with accompaniment. Las Casas and his associates then
taught this poem in its musical form to four Indian merchants who had traded for a long time in the
Tezulutan area. They memorized it and then went trading, In addition to their normal merchandise
they took scissors, knives, mirrors, bells, and other Spanish objects to attract the attention of the Indi-
ans. They started their work in the principality of Rabinal where the prince, aware of unusual happen-
ings, became interested in the religion. He established a connection with the priests, invited them to his
capital, and was baptized soon thereafter along with many of the Indians. Not long afterward las Casas
and his fellow priests expanded their activities and took Christianity to Cobén and its neighbérhood.

It was very important for these enterprises that.Pope Paul III issued an Apostolic Brief (Sublimis
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Deus) on 10 June 1537 in which the Indians were
expressly recognized as true humans and ca-
pable of converting to Christianity. This Brief,
according to Remesal (1932, 1:177), is due to the
influence of the Dominicans—Fray Bartolomé
de las Casas, Fray Domingo de Betanzos, and
Fray Bernardino de Minaya—since the last
personally spoke with the Pope about it. Las
Casas enjoyed great prestige at the court, and
if he were one of the authors of this Brief, one
may assume that he had his hand in the for-
mulation of other important colonial laws of
Spain.

Among the most important decisions
achieved by las Casas for the Indians of the
Verapaz was the prohibition of Emperot
Chatles V (1540), which stated that no Span-

iard could enter the Dominican mission terri-

tory of Tezulutdn for five years (Remesal 1932, ‘

1:226). As a result of this prohibition, which
appears to have been extended repeatedly, the
territory was for a long time spared the con-
flicts and encroachments that were customar-
ily caused by Spanish immigrants in other ar-
eas. An even more important consequence was
that the mixing of blood was prevented, which
otherwise took place all over the Spanish
American colonial empire.

This exclusion lasted until the end of the
Spanish dominion in 1821 and caused the prov-
ince, because of the progressive, peaceful con-
version to Christianity, to change its name to
Vetapaz (True Peace) on 11 October 1547
(Remesal 1932, 2:191). The effect was that at
least in the province’s northern part, Alta
Verapaz, which at first was economically less
enticing, the Indians have remained up to now
for the most patt strong and pure. This was es-
pecially true in the country, away from the vil-
lages, despite a significant immigration of white
and mixed elements since the middle of the
nineteenth century. ‘

‘When in the 15405 a Spanish settlement,
Nueva Sevilla, was founded on the lower Rio
Polochic b)} settlers from Yucatin and
Cozumel, the objections of the Dominicans in
1548 caused it officially to become extinct. This

was something that Fuentes y Guzman later
regretted very much, because he assumed that

 the city would have been very important for the

commerce on that side of the river. His view,
however, was certainly incorrect. Larger ships
could never have come to the place and, because
the area is so unhealthy and in danger from
floods, it has not been settled to this day. The
location of the settlement is indicated on a map
of Fuentes y Guzmdin (1932-33, 2:297). '

It is also possible that las Casas proposed a
Cédula of 28 January 1541 (Fuentes y Guzmén
1932~33, 3332, 425) which would have been im-
portant for the preservation of the Indians in
the entire Spanish colonial possessions if it had
really been carried out, This decree stated “que
los Indios de tierra caliente no vayan 4 tierra
ftia ni por el contrario (that the Indians of the
lowlands shall not travel into the highlands nor
the converse).” In this decree, a basic truth of
tropical acclimatization was proclaimed, a truth
that to this day has not been taken seriously
by modern colonial powers even though early
Spanish observers, such as Pascual de
Andagoya (Navarrete 1825-37)" and Oviedo y
Valdes (1855, 4:347), had recognized it.

Even though las Casas had achieved or at
least had worked for some of the government
regulations for the maintenance of the Indians,
he was not lucky with other measures. The
population of Tezulutdn was widely dispersed
throughout the territory, just as the Indians
frequently are to this day in the Alta Verapaz.”
This fact made the catechization of the natives
much more difficult, and for that reason the
Spanish missionaries in all areas promoted col-
lecting them into larger villages (reducciones).
This measure was first undertaken in 1541
(Fuentes y Guzmdn 1932-33, 3:337), and later
again in 1595 (Remesal 1932, 2:243). Even las
Casas was convinced of the utility, even the ne-
cessity, of such a collection of dispersed inhab-
itants. With the help of the Indian prince right
after his first successes at Tezulutdn, las Casas
instituted this program despite strong resis-
tance by the people.

Following the Spanish pattern he tried to
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collect them into villages and towns away from

their individual residences. This measure made
the religious and political administration much
easier, but it did not please the Indians who
were accustomed to their old ways. In their
opinion, no mountain was so beautiful, no val-
ley so lovely, no water so good as in their former
home, and they suffered great homesickness.
This made them less resistant to illnesses, so
that their number declined significantly in the
reducciones, Not surprisingly, the Indians re-
turned to their old places as soon as they no
longer were under the direct supervision of
their spiritual superiors. Of course, this took
place only where the priests had not burned
their former homes to make return impossible.

When a return to the old quarters was im-
possible but sufficient free land was available,*
the Indians located their milpas (cornfields) at
a greater distance from their village and lived
there in the old style during the major part of
the growing season. They returned to the vil-
lage only after the harvest or for important re-
ligious festivals, I could still observe remains
of this ancient custom at the end of the nine-
teenth century in the village of San Pedro
Carchd, Alta Verapaz, where many houses
stood empty during the greater part of the year
and were lived in only before great festivities
or when authorities mandated removal of the
weeds between pavement stones.

Anyone who has spent the night innumer-
able times in isolated Indian huts and who has

*  Many disadvantages resulted from collecting the

Indians in the reducciones in the olden days in
lightly settled areas with much free land. In these
cases each settlement ot village had its own substan-
tial amount of efidos (communal land). In later times
and in densely populated regions the disadvantages
were greater, When settlements and villages were
consolidated, the new community was awarded
some community acreage, but according to Milla
(1882, 2: 92) the award was considerably less than
the total of collective lands owned by each previous
village or settlement. Thus, the inhabitants of the
new entity were more disadvantaged since their

former ejidos were taken over by the government,

enjoyed a complete peace in them and their im-
mediate surroundings understands very well
that the Indians did not want to surrender this
ideal condition, however much the missionar-
ies tried to explain to them the advantages of
living together, They felt that the limitation on
their personal freedom when living in a com-
munity was a decided disadvantage, especially
when they lived in tiled adobe houses rather
than in leaf huts.

One advantage of the reduccién localities
was that the new living area was always nearby
and at the same altitude as the old one, so that
there were no difficulties with physical accli-
matization. The cultural and psychological ac-
climatization requited after the move, however,
turned out to be extremely difficult for the In-
dians. Although las Casas has earned extraor-
dinary credit for his manner of missionizing
and through the elimination of Spanish immi-
grants that ensured the continued existence of
the Indian people and their customs, he and
his successor missionaries caused many of the
Indians great damage by forcing them into
reducciones. Psychic depressions and a consid-
erable decrease in population were the results.
At the same time, the missionaries were com-
pletely convinced that they acted in the best in-
terests of the Indians, but they wore their Eu-
ropean spectacles and were unable to under-
stand the Indian life-style. Whatever came close
to the missionaries’ home conditions they
found good while the natives frequently found
the same things disagreeable, -

There is one item in the Cédula of ¢ Janu-
ary 1540 (Fuentes y- Guzmadn 1932-33, 3:4~51)
that, if it actually had been carried out, would
have been disagreeable to the Indians: namely,
that Christian instruction be required daily at
a set time. There is no doubt that, in addition
to or even above the Christian god, the old gods
continued to live in the hearts of the Indians.
If the missionaries believed that in the Alta
Verapaz and other parts of the Spanish colo-
nial empire they could make convinced Chris-
tians of the Indians through frequent church
visits and instruction, they deluded themselves.

Fray BarroLome DE Las Casas AND THE VERAPAZ (NORTHWEST GUATEMALA)
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In many cases and places even to this day, the
non-Christian gods are prayed to, and heathen
conceptions persist alongside Christian ones.
Some may have believed that the community
administrations would one day become guard-
ians of Christianity, but it has not happened.
Las Casas would never have dreamed that
at the beginning of the twentieth century these
communal administrations would actually turn
out to be the guardians of the old non-Chris-
tian beliefs in his beloved Verapaz. This I found
out by a fortuitous accident. My trusted friend
Sebastidn Botzoc, who in 1894 had already dic-
tated to me non-Christian prayers of his people
(Sapper 1897: 287), told me casually one day
after a monkey hunt that they really should not
shoot monkeys since they were their elder
brothers. I was at once reminded of the cre-

ation myths of the K'iche' Indians in the Popol

Vub (Brasseur de Bourbourg 1861: 31), When I
continued to question him, he told me that he
knew very little about these things but that
yearly in his home village of San Pedro Catcha,
the old traditions were communicated to the
new members of the community council and
community service. He said that if I were in-
strumental in his becoming a member of the
community service, he would afterward tell me
everything. Unfortunately, I was at the point
of returning to Europe for health reasons, and
so I could not take advantage of the offer.

I don’t know whether this teaching still takes
place for the benefit of the members of the com-
munity council in San Pedro Carchéd or
whether someone would still be willing to com-
municate what they had heard. Unfortunately
I doubt it, even though at present the Indians
are less anxious to preserve the secrets of their
ancient religious beliefs than formerly. Texts
that Schultze Jena (1933) has been able to ob-
tain from the K'iche' of Chichicastenango are
clear proof of greater willingness to communi-
cate this information.

Las Casas and his collaborators lived long
enough to witness the middle part of the Alta
Verapaz being Christianized. Beyond that, the
successes were very modest, something that evi-

dently was connected with the ethnic conditions.

Remesal (1932, 1:201, 212) has described in detail

" how the prince of Rabinal favored the conversion

to Christianity as well as the reducciones, but he
did not report extensively about conditions in the
Pogomchi' and Q'eqchi’ areas.

These regions included somewhat more se-
curely established and larger state-like political
forms than in the Rabinal area. It is quite prob-
able, however, given the position of the cacique
(chief, headman) of Chamelco, that las Casas used
the same tactics as had proven successful in the
Kliche' area, that is, to gain influence over the
people by approaching them through their prince.

Similar somewhat larger, state-like condi-
tions most likely also existed among the Pipils
in the southeastern Baja Verapaz but not
among the Ch'oles, who reached to the Gulf of
Honduras, nor among the Lacandones where
missionary activity achieved sparse results.
Those Ch'oles, who lived in the lower Polochic
Valley not far from Chacujal and in the neigh-
borhood of Lake Izabal, were already converted
to Christianity by the mid-sixteenth century.

Success among the Acaldes and Lacandones
was limited and transient. Pushed away by the
Q'eqchi, they moved into the northwest of the
Alta Verapaz and up to the Rio Temal (Sapper
1906). The martyr death in 1555 of Father
Domingo de Vico and his helper ended all fur-
ther attempts at conversion (Remesal 1932, 2:377).

The reports show that the characters of the
Indian tribes who lived in the Verapaz were quite
different and that the Lacandones were evidently
much more energetic and wilder than their neigh-
bors, In all probability the Lacandones of north-
western Verapaz and the adjoining parts of the
Petén were a separate division of the Maya tribes,
as were the Lacandones who lived on an island
further west of Lake Dolores and in its neighbot-
hood, accofding to a small conserved fragment of
their language.* The major attack against the
Lacandones in eastern Chiapas from the city of

* I can nolonger sustain the opinion which I reported

at the XV International Congress of Americanists
in 1906 in Quebec that these were Ch'oles.
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Guatemala and the attack against the Acaldes in
northwestern Alta Verapaz by the cacique of
Chamelco during 1559 were successful, but no
long-term success was achieved for Christianity.
Up to the present, isolated groups of Maya and
Ch'ol-Lacandones have persisted in the desert of
eastern Chiapas,* while they may have died out
completely in the area of Guatemala. The same
fate has befallen the Ch'oles from eastern Verapaz
to the ocean, while the Ch'ol villages of northern
Chiapas are in existence to this day. The main
cause of the dying out of the Ch'ol villages in
northern Chiapas or at least the decrease of popu-
lation of both tribes in Guatemala was, on the
one hand, the system of reducciones, and, on the
other, the flight of the independent splinters of
the tribes into more and more distant and fre-
quently very unhealthy jungle. Insofar as these
regions are located within the Verapaz or in south-
ern British Honduras, they often have been re-

* In the hinterland of Salto de Agua and Palenque,
Ch'ol-speaking western Lacandones still exist;
therefore, a recently expressed opinion has to be

rectified (Soustelle 1935).

settled within the last fifty years rather thinly by
Q'eqchi’ Indians of the Alta Verapaz, despite
many human deaths resulting from the difficul-
ties of acclimatization.

The tribal strength of these people has remained
outstanding because of the very personal ideas of Fray
Bartolomé de las Casas about the best manner of
Christian mission work and about the maintenance
of racial purity despite human losses as a result of
reducciones. Their strength is such that the tribe has
recently been able to send its excess population into
the empty rain-forest regions to the north and east
of its original location without recognizable damage
to the tribal entity that remained behind. This is per-
fect proof of the vitality that these people, now far
more than one hundred thousand souls, have been
able to maintain.

NoTtss

1. Sapper consulted an 1880 edition of this work, cit-
ing “volume 3, page 416.” Because we have not been
able to locate that edition, we reference the original
and a recent reprint.

2. Sapper cites “F. Termer, Iberoamerikanisches,
Archiv VIL1.” We have not been able to determine
the date or title of Termer’s article.
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CHAPTER 3

Food and Drink of the Q'eqchi' Indians

Karl Sapper

Originally published as
“Speise und Trank der Kekchiindianer”.
Globus 80(1901):259-263
Braunschweig: Druck und Verlag von Friedrich Vieweg und Sohn
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Food and Drink of the Q'eqchi' Indians

ven though ethnological research appears to
limit itself to investigations of the spiritnal and material cultures of foreign people, their manner of
subsistence, as well as the preparation of their food and beverages, deserve our attention. If in the fol-
lowing lines I discuss in detail the Middle American kitchen, I am afraid that the strict scientist will not
appreciate the subject, believing it to be too mundane. On the other hand, I am hopeful of interesting
German housewives, and I would feel extremely flattered were I able to achieve a certain amount of
understanding among some of the German ladies for the gastronomical accomplishments of their brown
sisters in the Indian huts of Guatemala,

Unfortunately I cannot invite the German housewives to try out the recipes given below, since the
raw materials or tools necessary for their preparation are usually unavailable in Germany and also be-
cause normal Indian food does not initially appeal to the pampered European taste. I can, however,
assure you from my own experience that in time one usually becomes quite appreciative of such food.
After returning to Germany, I remembered it with pleasure and at times even with a sort of nostalgia.

Even though the Indian kitchen is essentially the same in all parts of Guatemala, I limit myself
specifically to that of the Q'eqchi’ Indians because I am best informed about the preparation of their
food and beverages as a result of my years of residence in their midst. Their Indian names are given in
parentheses.!

Corn (ixim)* is the basis of subsistence of the Q'eqchi’ Indians, as it is for all tribes of northern
Middle America. The important business of sowing and harvesting is accompanied by special prayers,
ritual exercises, and rules of abstinence. As a result of their peculiar mixed attitudes, their ancient na-
ture god Tzuultaq'a (Master of Mountain and Valley) is appealed to in this case rather than the Chris-
tian god. Since I have already written about these interesting customs, very little needs to be reported
here to add to and correct my eatlier paper (1895, 1897, 1904 [reprinted as chapter 4, this volume]).

In addition to the important prayers to Tzuultaq'a, some of the Indians do reverence to the Christian
god in order not to insult him. In this case they go to church nine days before the sowing of the corn and
burn some copal (incense from resin) and a number (12 to 23) of candles. During the five days preceding
the sowing of the corn, one may not eat meat or hetbs or elote (corn on the cob). The Indian must also
practice abstinence not only during five days before but also for an additional sixteen days after sowing
the corn, For this reason, recently married Indians do not generally participate in the sowing, leaving
this job to older people. '

The tall forest and scrub vegetation will have been cut down and burned beforehand; on the day of
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the sowing (25th of April or a few days after), the
Indian goes to his field accompanied by a number
‘of his friends. Each of the men brings along a fairly
long pole with which he makes a hole in the soil;
they then take the corn (ixim) out of a tightly
woven shoulder bag (awleb’) and throw three to
five kernels into the hole, covering it lightly with
soil afterward. Thus, they move in long rows slowly
across the cleared piece of ground, which is often
located on steep hillsides. They normally finish
the business of sowing (awk) on the same day.
After the corn has sprouted, the field is weeded
(aq'irk) once or twice with a machete, and in Oc-
tober the harvest (qolok) takes place. In the low-
lands, sowing and harvesting take place some
months earlier,

The healthy cobs are stacked (tusuk) in a spe-
cial area; the smaller faulty cobs (xkok'al li hal, “the
children of the corn cob”) are stacked separately.
The Indian stores his corn in his hut. The single
room is his living room, bedroom, and kitchen.
The fire is kept going night and day and is located
somewhere on the floor of the hut. Cooking uten-
sils are placed on three faitly large stones (k'ub’
tenamaste),

One can quickly name the total furnishing of
the Indian kitchen. There is a large rounded cook-
ing pot (uk'al), some other large cooking pots
(emel), the small deep cooking vessels (xaar) that
heat water, and a large, round, flat griddle (k'i,
called comal in Spanish after the Nahuatl comalli).

To these are added certain water jars (tinaja; '
kukb' ot kuch), which the Indian women normally
carry on their heads when fetching water; ceramic
cups (sek’), now mostly imported from Europe;
cups made from the fruit of the calabash tree
(joom); tall bottle gourds (s«) and flat bottle gourds
(seel) along with little baskets (chakach). Thus, the
kitchen furnishings do not appear too scanty. In-
asmuch as the house lacks a chimney and has no
opening except the door, when the firewood is wet
during the rainy season, the interior is occasion-
ally filled with unbearable smoke. The smoke pen-
etrates the skin and all garments, creating the char-
acteristic odor noticeable in the Indian popula-
tion.

In advance of preparing the numerous corn
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dishes, the cover leaves (humal) are removed
(mich'ok)’ and the kernels are taken off the cob by
hand (iximak). The corn is placed in a large pot
(uk'al) together with cold water and some ashes
ot, more rarely, burnt lime. The mixture is stirred
in (yuli') and brought to a boil over the fire. After
boiling for one or one and a half hours the corn is
poured into another cooking pot; all of this takes
place during the evening. The next morning the
corn is washed (ch'ajok) in fresh water so the hulls
(ix) of the kernels come loose, and the Indian
woman begins to grind (ke'ek) the cooked mass of
cotn (b'uch) on her metate (ka'). Because the corn
does not become smooth with the first grinding
(poch'ok), it is ground a second (hesok) and a third
time (litz'ok).

The corn dough (g'em) that results from this
grinding forms the basis for all kinds of dishes,
and their preparation takes up the larger part of
the day’s work of the Indian woman. In larger fami-
lies, the teenage daughters have to help with grind-
ing the corn; quite often one can also see little
metates designed for use by little gitls, to help pre-
pare them for their future occupation. Similarly,
3- and 4-year-old girls accompany their mothers
to the water source and carry some home in very
small water jugs (kukb') on their heads. From early
youth they thoroughly master this skill, which is
particularly difficult on account of the steep trails.

The most important corn dish is the tortilla
(corn cake; wa or xorb'il), the mainstay of all In-
dian meals. The Indian woman takes a round piece
of corn dough and forms it with her hands, twist-
ing and patting (xorok, to form) the dough into a
flat cake and putting it on the comal (k'il) that is
placed over the fire. She turns it over after a few
minutes, and then a few minutes later takes off
this good tasting and very appetizing dish. The
tortilla is wrapped in a napkin (masb'a’e) or put in
a flat bottle gourd to keep it as warm as possible
until mealtime. _

I called this dish “appetizing” because the
Q'eqchi’ women are generally unusually clean and
in the habit of washing their hands innumerable
times during the day. Therefore these tortillas can
be eaten with a better conscience than the bread

ofa European bakery, particularly since the trav- ‘
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eler most often can obsetve their preparation.

In spite of that, I must admit that I lived sev-
eral years in Middle America before I found tot-
tillas tasty. My palate took a long time to get ac-
customed to their somewhat strange taste. Dut-
ing the beginning of my sojourn, even though the
cutest little Indian female would form and pound
the corn cake in front of my eyes with her dainty
hands, the product still appeared rough and dis-
agreeable until hunger and time slowly taught me
to appreciate it more,

Tortillas are normally prepared without salt
by the Q'eqchi’ Indians, but they do find it agree-
able if they can add some salt. If they do not have
salt available they usually add chile (Capsicum
annuum) as this appears to help the digestion of
tortillas. I came to this conclusion because my
Indian portets used to neglect their chile during
our travels as soon as they began eating the more
digestible rice meals rather than their tortillas.
They then would go back to eating chile when-
ever we entered areas where they could again get
their customary tortillas.

Besides tortillas, corn dough (q'em) is frequently

tecomate (plana de il used - )
e‘°mi§f§§;‘§fﬁ;m »(ﬁte used to make tamales (pochb'i). The corn dough is

heaped up (tz'eneb'ank) on the metate, then put
into a little basket. Pieces of the dough paste are
wrapped in the leaves of a plant the Indians call
mox or moxl and again put in the basket. The fol-
lowing day this dough is placed in a lot of water
and boiled for four or five hours until the tamales
are fully cooked. Such tamales are always eaten in 5
great quantities at the time of the sowing of the
corn,

A variety of tamales called ub'en has cooked
pork added to the corn paste, which is wrapped in
leaves and cooked in the large pan over the fire for
four or five hours. Sebastidn Botzoc, my travel-
ing companion and informant for many years, did
not know the length of preparation, and so he
added naively: “naq te'xnaw li ixq jo'q'e naraj li
chaq'ak (well, women know how long it takes to

tzulil

”»
.

cook the meat)
Another variety of tamales is xep, prepared by
mixing raw beans (Phaseolus vulgaris) into the corn

dough; they are then wrapped in akb ' or chochokl

leaves and cooked in water for five hours.
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chiru li ka'

on top of the metate

chisa' li gem

in the corn paste

lanb'il se' li akb',

wrapped in akb leaves,

se'li chochokl

in guajiniquil leaves’

kiib' i xlanleb’ xpochb'al

two  kinds of wrap for tamales.

na'ok wi'chik  se'li ~ uk'al;
It is put again in the cooking vessel;
kela' chi sa’

cold water  is put inside;

najt twang se' li xam; hoob' honal tana.

long is it in the fire; five hours perhaps.

Another tortilla variety is the sukuk: milled or
mashed cooked beans are put between two layers
of corn dough and then roasted on the comal as
tortillas would be, Tz'u'uj are tortillas that have
whole cooked beans mixed into the corn dough
and are also roasted on the comal.

An important variety of ordinary tottillas are
the ones (k'orech) that can be presetved along time:
a form of maize cakes usually made in a large size
and slowly dried out (xujanb'il) for about an hour
over a low fire. These corn cakes, called totoposte
by the Spanish-speaking population after the
Nahuatl term,’ easily last for one or two months.
They are an excellent travel food for longer jour-
neys, when fresh tortillas would get moldy in a
very short time and ferment.

If the corn used for tortillas is not yet quite
ripe, the Q'eqchi' Indians call the resulting food
rax ixim, meaning literally “green corn.” These tor-
tillas taste better than those made from ripe corn,
but they are less digestible. Tamales are also made
from not-quite-ripe corn (iswa); these are normally
wrapped in the green leaves of the corn (humal)
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and taste delicious. If raw sugar (xkab'e li utz'ajl)

is mixed into the corn dough from not-yet-ripe
corn, formed into oblong cakes and roasted over
the fire (xpomb'al), the result is called k'uluj,® a
product that sometimes is offered for sale at
the market in Coban.,

The corn dough (masa) is used not only for
solid food but also for beverages. The refreshing
beverage, rax uq'un (agua de masa; corn water), is
offered to every traveler who visits an Indian hut.
Masa is simply stirred by hand into warm water.
This beverage constitutes a truly ideal, unusually
digestible means of refreshment in that humid,
warm, and extraordinarily mountainous land of
Alta Verapaz. The European who is traveling on
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foot quickly gets to like it. While the Indians in
the Alta Verapaz habitually mix only warm water
with the corn dough for hygienic reasons, the In-
dians of southern Mexico and northern Guate-
mala prefer to drink a mixture of cold water and
corn paste, which frequently is already ferment-
ing (posol). The Q'eqchi' Indians do not care for
that cold drink. They, howevet, like a warm bev-
erage, similar to rax uq'un, made from not-quite-
ripe corn which they call matz,’ or another warm
beverage made from tender corn (mux'sj). Indian
women use the term uq'un (atole) to describe a
drink made by grinding corn three times, adding
watet, and leaving the mixture on the fire over-
night. The next morning the softened hulls are
removed. The Spanish-speaking mixed popula-
tion of Guatemala uses the word atol (after the
Nahuatl term) to describe ordinary corn dough
cooked in water,

As stated above, the long-lasting tortilla fur-
nishes a part of the subsistence of the Q'eqchi’
Indians during travel; another part of such travel
food is made-to-last maize flour k'sj (called pinol

in Spanish after its Nahuatl name). To prepare

k'aj, uncooked cotn is roasted on a comal, then
milled on the metate; the resulting corn flour is
mixed with warm to hot water to make a beverage
that tastes unusually refreshing and agreeable. In
contrast to the Verapaz Indians, the mixed popu-
lation of Nicaragua mixes the corn flour into cold
watet, adding a small amount of cacao, sugar, and
peppet, thus producing tiste, a drink that is so well
known as the national beverage of Nicaragua that
the inhabitants of Costa Rica refer to Nicaraguans
as pinoleros (pinol drinkers).

To this day rax uq'un and the drink made from
k'aj are the main beverages of the Q'eqchi’ Indi-
ans, even though these drinks are increasingly be-
ing replaced by coffee. Maize is not only the main
ingredient of these harmless and refreshing bev-
erages but is also an ingredient in the alcoholic
beverage of the Indians. Chicha (b'oj) was prob-
ably once made exclusively from corn. At the
present time the Q'eqchi’ Indians take véry small
stalks of sugarcane (utz'j), mash them in a mor-
tar, add an equal amount of corn ﬂqur from old,

perhaps slightly spoiled corn and roll this in

leaves. The leaves are put into a small ceramic pot
that is hung about seven or eight feet above the

fire and left for about three days. As soon as this

mixture has become fermented, the Indians
squeeze out (yatz'ok) large quantities of juice.
They put this juice into a large pot to which they
add a small amount of the fermented mixture,
This liquid is then allowed to ferment for one ot
two days, to be consumed by them in incredible
quantities during their feast days.

Since the production of alcoholic beverages is
a state monopoly, chicha has to be produced se-
cretly. For the various feast days the Indians buy
some tinajas of chicha with official authorization.
These are then displayed prominently at the lo-
cale of the fiesta for possible official inspection.
They remain filled right up to the end, however,
while the contents of countless hidden conrainers
wet the always thitsty throats of the men, as well
as their thirsty spouses and children.

If one sees on such holidays the drunken Indi-
ans, both males and females, one can observe that
these people who are normally so gentle and quiet
do have something in common with Cooper’s wat-
like Indian figures, specifically their predilection
for firewater. In defense of the Q'eqchi’ people,
these Indians are normally very sobet, at least out
in the remote rural areas where they are far away
from the blessings of modern civilization, and they
get drunk only during major holidays. This is not
frowned upon, however, just as in pre-Spanish
times even kings and the highest dignitaries gotf
drunk right out in the open. Some were ordered
to stay away from the feast in order to carry on
the necessary business of the state during this pe-
riod, while the king himself was incapable of con-
ducting it (Milla 1879, 1:38).

The young ears of corn (elote; k'ux ot raxhal)
are also roasted and taste very good. Other than
corn, beans (frijoles; kenq') are the main food of the
Indians. These are a black variety, Phaseolus vul-
garis, that are sowed around the New Year and
again at the end of June to be harvested after three
months,

The newly hatvested beans are stored for two
or three weeks in the Indian huts on the floor of
an attic (tabanco, tapanco; chib'een li che’) until dry.
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This floor is constructed by laying branches from
one roof support to an opposite one. When dry,
the beans are taken down and the pods removed
by beating them with sticks so that the clean beans
can then be stored in bags. '

The beans are placed in a large pot with cold
water and some salt and cooked for three to four
hours. The beans are then ready to eat or some
lard is added to the drained beans before eating.
For travel, the beans are ground on the metate,
roasted with lard, and packed into green leaves.

The inseparable companion of all Indian meals
is chile (Capsicum annuum; ik). It is not a nourish-
ing food but is appreciated as an aid to digestion
and during strenuous marches as a stimulant.
Chile is sown in August and harvested after ten
to twelve months. The fruit is dried on a wooden
rack (ch'ixb’) over the fire and then is ready for
consumption or consetvation. For travel, the dried
chile is ground on the metate and this chile pow-
der (k'aj ik) is packed in maize leaves.

A frequent addition to an Indian meal is man-
ioc (Manihot utilissima; t2'in).” Around the New
Year a piece of the manioc plant is put into the
ground and covered with some earth. The new
plant sprouts within two to three weeks. The roots
are harvested after about six months; their un-
wholesome bark is peeled off (mich'ok), and the
roots are washed, cut up, and cooked for two houts
in water without salt. The manioc is then ready
for consumption (t'akab'anb'il tz'in). Now and then
manioc is cooked in sugarcane juice (kab'inb'il tz'in)
or the roots are roasted directly over the fire
(pomb'il tz'in).

Just like the manioc, the camote (Ipomoea
batate; is)® is simmered (t'akab'anb'il is), roasted
(pomb'il is), ot cooked in sugarcane juice
(k'ab'inb'il is) and eaten. The root of an edible
tuber (piyak’), grown only in the lowlands, is
eaten only after roasting,

The ayote (k'um) is a pumpkin-type fruit; it is
customatily sowed in August and ripens in April.
It is cut into many pieces, placed in cold water,
and then cooked without salt for three to four
hours. It can also be steamed in sugarcane juice,
which results in a delectable dish reminiscent of
applesauce.

Foop anp Drink o THE QEQCHI INDIANS

The chayote or gitisquil (ch'ima) is the fleshy fruit
of a liana-type plant (Sechium edule), which is nor-
mally cooked in water and tastes good. An edible
herb (ichaj), as well as the sprouts of some other
wild plants (maak'uy and tz'ojl), are also cooked
quickly in salted water and eaten as vegetables.

Fairly well provided with vegetables, the Indian
table’s variety is further increased by a large num-
ber of fruits, the most important of which is the
banana (tul). Of these, the small variety (guineo)
or the larger (saqitul and tz'ultul) when ripe, are
cooked in water, roasted over the fire, eaten raw,
or sliced and baked in lard. The Q'eqchi' Indians
eat the unripened bananas, either cooked or
roasted, only in times of food shortages. The In-
dian tribes of Nicaragua and Costa Rica eat them
regularly, since they contain starch and are an ex-
cellent food.

Other frequently eaten fruits include oranges
(chiin), lemons (lamunix; limones), pineapple (ch'op),
anona (fz'wumuy and pox), avocado (o), injerto
(raxtul), zapote (saltul), chicozapote (muy), man-
goes, and sugarcane,

Meat courses are relatively rare in the Indian
kitchen since wild animals are hard to come by in
the densely populated Alta Verapaz. Economic
conditions do not permit the Indians the luxury
of daily beef consumption. Meat is eithet cooked
(chigb'iltib") or roasted (pomb'il or sisamb'il wakax [if
beef]) on the spit. Beef broth (xya'al) often has
condiments added such as salt, chile, onions, gar-
lic, cabbage, or other plants. If the Indian is able
to obtain a large amount of beef, he presetves it
by cutting it into narrow strips, putting the strips
into salt for a few hours, and then drying them in
the sun or over the fire (taxanx; dried beef).

If the Indian is able to kill a hog (kuy), he first
drains off the fat, then roasts the skin and small pieces
of meat into cracklings (chiron), The meat itself is
not cooked in water but rather dried (chinamb'il,
tuhanb'il) on a wooden rack (ch'ixb') over the fire, so
that the lard drops into the flame and burns. Thus
when the pork meat has become quite lean it is
cooked in salt water and consumed. Most species of
wild animals are treated in the same mariner, since
the Qeqchi' Indians dislike fatty foods.

Chicken (chiilan) and turkeys (ak'ach) are
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cooked in water, never fried. Eggs are eaten hard-
boiled, though usually the egg is poached in wa-
ter without the shell. Some progressive Indians
have become accustomed to eggs fried sunny side
up, butin general it is qliite impossible to petsuade
the Indians to eat a soft-boiled egg. On advice of
adoctor, I tried one day to give a raw egg to one of
my porters as medicine against dysentery. The man
told me in horror that he would rather die than
eat a raw egg,

I have mentioned some of the beverages of the
Indians that are made of corn and water, Besides
chicha, hard liquor has found entry here as else-
where, being the most obtrusive item of the Eu-
ropean civilization, Coffee has also gained general
distribution during the last few decades, since to
a limited extent the Indians themselves have be-
gun to grow it, Increasingly, coffee has even started
to replace cacao, the ancient holiday beverage and
luxury drink. Wild or cultivated, cacao trees grow
only in the lowland climate belt. Since the Q'eqchi’
Indians normally live in higher mountain regions,
cacao had to be imported and became a rather
costly beverage. For this reason its consumption
is increasingly limited to special occasions.

The ripe cacao beans are taken out of their pods
and subjected to a process of fermentation. After
they are dried in the sun, and immediately before
use, the beans are roasted on the comal and milled
on the warmed metate, The cacao paste is mixed
with sugar and warm water that is usually spiked

with various condiments such as pepper, cinna-
mon, cloves, or vanilla. Because the cacao beans
have been roasted and because a certain amount
of fresh cocoa butter is mixed into the beverage, it
has a fine aroma and an extremely agreeable taste,
one that the European cook can never achieve with
old cocoa powders lacking their oil. I particulatly
wanted to call attention to this fact in closing, be-
cause I am afraid that the rest of my story will not
have engendered any special jealousy in the hearts
of the German housewives over the cooking prow-
ess of their Middle American colleagues.

NoTes

1. Inhis original, Sapper used"Stoll's orthography” for
native words. We have followed current linguistic
standards.

2. Sapper used hal, which is the Q'eqchi' word for ear
of corn. Ixim is the correct word for corn in this
context.

3. Sapper used mich'ok or b'uchik as synonyms in the
original but they are not. Mich'ck means to remove
the corn leaves; b'uchik means to prepare nixtamal,

4. Neither chochokl nor guajiniquil has been identified.

5. Sapper called the language ‘Aztec.”

6. Sapper used c'ulyj iscvua,' which combines the word
for tortilla (k'uluj) with that for tamale (iswa).

7. Sapper used Manihot utilissima; it is synonymous
with M. esculenta.

8. Sapper used Batata edulis; it could not be located in
any source. Ipomoea batate is the scientific name for

is (camote, sweet potato) (Standley et al. 1970-73).
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CHAPTER 4

Religious Customs and Beliefs

of the Q'eqchi' Indians

Karl Sapper

Originally published as
“Religidse Gebriuche und Anschauungen der Kekchi-Indianer”
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Religious Customs and Beliefs

of the Q'eqchi' Indians

frer the armies of Spain, accustomed to
victory, had conquered most of Guatemala, they came upon such energetic resistance in the region of
Tezulutan that they made no further attempts at conquest. At that point the very religious Dominican
monk Bartolomé de las Casas felt the time had come to put his ideas of peaceful conquest and
Christianization into practice. He received permission on 2 May 1537 to launch his enterprise, which
succeeded so brilliantly that ten years later don Felipe, representing Emperor Chatles V of Spain, changed
the name of Tezulutin (Land of War) to Verapaz ( True Peace). Later, in 1555, he even recognized the
old laws of the local Indians.
This region honored its name because of its out-of-the-way location, lack of mineral resources, origi-
nal exclusion of Spanish colonists, proper behavior of the Dominicans, and peaceful character of the
Indian population. Since that time comparative peace and quiet have reigned in this Indian region. True

and complete peace has never existed, because the new religion, despite its establishment alongside the

old, has not been able to replace it entirely and frequently remained foreign to the feelings of the Indi-
ans. The Christian god is, after all, the god of the foreigners. He may be accorded a certain dominant
position vis-3-vis the gods of the Indians in approximately the same measure to which they accept
mixed bloods and whites compared to other Indians, They live far from the centers of European civili-
zation and therefore have not been strongly influenced by new ideas. They are generally of the opinion
that the Christian god is more concerned with the foreigners than with the Indians and that he there-
fore does not take a great interest in those things that mean the most to them. '

Such an attitude is current among the Indians of the Alta Verapaz despite following Christian reli-
gious practice for hundreds of years, because thorough religious instruction by the sparsely available
clergy was impossible with such a widely dispersed population, which even to this day is 95 percent
Indian. The people of the more southerly Baja Verapaz are more exposed to the influence of ladinos.!

Cutrently, school attendance is obligatory, and even plantation owners are forced by the government
to provide a place for a school and to hire a teacher. This practice has not changed things, however,
because the Indians generally refuse to send their children to school and would rather move on than be
forced to do so. In order to maintain at least a certain general measure of knowledge of the Christian
faith, the eatlier Catholic priests had translated the teachings of the faith into the Indian language and
would not consecrate a marriage unless both partners had proved a certain knowledge of the catechism.
This rule has been maintained until now, but it has been unable to produce a proper understanding of
the Christian teachings among the Indians. :
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It seems to be difficult for the Indians to see
the various figures of God and his saints as just
pictures. They not only call each of these paint-
ings or sculptures a “god"—the same as a pagan
idol using the Spanish word dios—but they be-
lieve that these pictures are actually alive.

Before the feast day of the patron saint of an
ermita (hermitage; church), his image is carried in
its ark or chest by a special commission to the
church of the nearest village so that the saint can
hear Mass once more. If this necessitates an over-
night encampment, a cloth is placed over the atk
and the following morning, before resumption of
the march, the leader of the commission carefully
lifts the cover to make sure that the saint is al-
ready awake.

On the day when the patron saint of Cobén,
Santo Domingo, celebrates his name day, they not
only carry him in a procession through the town
but they also carry all other images of saints to
him so that they can express their congratulations
to him. The Indians consider not just images of
saints but even single wooden crosses to be alive
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under certain circumstances or at least at certain
times. My porters, for instance, have assured me
seriously that they have observed movement of
some crosses along the path.

It is the pride of the Indians to have a large
number of images of saints in their churches. On
one occasion my Indian companions stumbled by
accident into a Protestant chutch in Belize City.
They told me afterward, full of pity, that the con-
gregation must be poor people, because they had
only one god in their church. They do not seem
to understand the unity of God, despite the fact
that they have learned the catechism by heart.
Once I witnessed a discussion about whether
Christ and the Nazarene were two gods or one;
the dispute was finally resolved among the Indi-
ans present to the effect that two different per-
sonalities were involved.

It is therefore not surprising that they believe
that my god, the god of the Protestants, is a dif-
ferent one from theits. They also thought that in
British Honduras they would no longer have to
pray, because the god there would speak English
and not understand prayets in their language.

Thus within their version of the Christian faith
a number of gods exist, even if not by their open
admission since the letter of the catechism denies
it. Under such circumstances it becomes under-
standable that a few pagan gods could maintain
their place in the Indians’ hearts comparatively
peacefully alongside the Christian god. I never saw
images of these pagan god-figures nor ever heard
even a hint of their existence.

Before the conversion to Christianity the
Q'eqchi Indians had numerous idols as proven by
excavations. At present the Q'eqchi’ inhabitants
of the northern Alta Verapaz have two pagan gods:
the sun and the “Lotd of Mountain and Valley”
Of these the first is the Lord Sun, a singular per-
sonality, who provides a multitude of services to
the Indian and therefore is venerated most highly
without a need for sacrifices. Sacrifices are unnec-
essary, because this benevolent god does all these
setvices without them; he is also too far distant to
hear prayers. Just the same the grateful Indian al-
ways thinks of all the good deeds that the sun pro-
vides for him. The sun giveé light and warmth to
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the earth, dries out the humidity, and dries out

the felled underbrush of the milpas (cornfields)
so that they can be burned and planting becomes
possible. The sun helps the corn to grow and
ripen, thus guaranteeing the Indians’ existence and
therefore being called justifiably “our Father the
Sun” (i Qawa' Saq'e) in contrast to li Qawa' Kurus
(our Father the Cross, that is, the Christian god).

If the sun is for the Indian a distant god, his
other main pagan god, li Qawa' Teuultaq'a (“our
Father, the Lotd of Mountain and Valley”) is a
multiple personality who lives nearby. Almost ev-
ery village and every settlement has its own
Tzuultaq'a. Occasionally, one hears remarks that
one Tzuultaq'a was considered stronger than an-
other and that he protected his people better from
sickness and other dangers.

Ordinarily the Indians turn to the Tzuultaq'a
of their own neighborhood. On especially impor-
tant occasions, such as the sowing of the corn-
field, they implore not only the Tzuultaqa of the
home area but also those of neighboring settle-
ments and even those of especially important dis-
tant points so that no difficulties may arise. In a
prayer I recorded eatlier (Sapper 1897:292, see side-
bar), which is used three days before the sowing
of the corn, besides the Tzuultaqa of their own
location, two other Tzuultaga of nearby settle-
ments are implored as well as three apparently
important similar gods from distant localities.

The Tzuultaq'a live in large caves in the moun-
tains of the Alta Verapaz; some of them are male,
some female. The male Tzuultaq'a live in pootly
watered mountains, the female in mountains with
many springs. Flooding is a sign of the fiestas that
the Tzuultaq'a celebrates in his subterranean do-
main, There Tzuultaq'a reclines in a hammock sus-
pended between two huge ichbolay.” Snakes are
the servants of Tzuultaqa who punish the mis-
deeds of people through their bite; depending
upon the severity of the misdeed, Tzuultaq'a sends
more ot less poisonous ot nonpoisonous ones,

He can also punish human offenses by sick-
ness or by a lightning strike; lightning strikes at
the point to which Tzuultaq"a throws his stone
axe. Water is sacred to him; for that reason, a hot
object may not be cooled in running water. The
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animals of water, earth, and air belong to him;
therefore, fishing and hunting are only allowed
after prayers and sacrifices to Tzuultaq'a. Animals
may not be killed by burning in an open fire.

Like the animals, plants belong to him also, es-
pecially the useful plants, and certain sacrifices
must be offered to him before sowing or hatvest,
No edible part of a killed wild animal may be left
and allowed to rot nor any useful plant wasted.
Occasionally, when some cotn seeds have been
spilled and have sprouted in the moist soil, an In-
dian will dig them up, leaving some earth around
their roots, and transplant them to his cornfield
so they do not wilt. Those who do not do this will
be punished later by bad luck in hunting or in their
fields.

It is only natural to try in every way to get
Tzuultaq'a into a favorable mood since agriculture
is the foundation of the people’s subsistence and
the results of hunting and of fishing certainly make
meals more agreeable. This is done by prayers,
which are passed along by oral transmission in old-
fashioned form, with the addition here and there
of Christian elements, of course, This is also at-
tempted by sacrifices of flowers or branches of
trees, and by burning incense, as well as by morti-
fications (abstinence from sexual relations ot from
eating meat, certain vegetables, or other foods).
All this corresponds precisely to pre-Christian
customs, even though theit observance is prob-
ably less strict.

The extent of the sacrifices or mortification is
different depending upon the importance of the
action for which Tzuultaq'd’s favors are needed.
For instance, the Indian needs to practice com-
plete sexual abstinence five days before and six-
teen days after the sowing of corn (a total of
twenty-one days, or an old Indian month [winaq]
plus one day). For the sowing of beans or chile
(Capsicum annuum), only a few days of abstinence
are sufficient and then only for those who plant
larger quantities of these useful plants for com-
merce.

Already Christian elements are interwoven
with the ancient customs. Thus nine days before
the sowing of the corn, a pilgrimage is made to
the church where some incense is burned and 12

to 23 candles are lit. Despite all preference for
Tzuultaq'a, the Indian is surely aware of

" Tzuultaq'a’s subordination to the Christian god.

This subordination takes place only in the more
populated areas. Uninhabited or spatsely inhab-
ited forest regions are still exclusively under the
domination of Tzuultaq'a—no wooden crosses
have been erected at the height of passes or at
crossroads. If an Indian intends to take up resi-
dence in such an uninhabited area, he will first
walk around as much land as he can in one day
and fell a little tree at each of the four cardinal
points. He will return after one year, sacrifice to
Tzuultaq'a by burning copal, and start his corn-
field in the direction to which the smoke of the
burning incense points.

Even after permanent settlement Tzuultaqa
remains the sole ruler—no prayets are made to
the Christian god yet. Only after a larger number
of families have settled alongside each other and
an ermita has been established with its obligatory
pictures of the saints are Christian services initi-
ated. Tzuultaq'a now says xinlub' (I am tired), and
up to a point he cedes his supremacy to the
mightier Christian god,

The territorial boundary of the Christian god
advances farther as a result of the rapid expansion
of the Q'eqchi' Indians into the rain forests of the
northern Alta Verapaz; the total domain of
Tzuultaq'a shrinks more and more. Currently, it
is still sufficiently extensive and even the pious
Christian Q'eqchi’, to the extent that he still ad-
heres to his traditions, does not date to pray there
to the Christian god, because Tzuultaq'a would
be insulted,

In a similar manner the Q'eqchi' respected the
unknown god of the Lacandones as long as we
traveled in his territory. They all seem to have a
certain tolerance as they are by nature a peaceful
people. The Indian who lives with his family deep
in the rain forest and prays to Tzuultaq'a becomes
a Christian again as soon as he returns to the re-
gion of the Christian god. Even at the border
markers of this region, made of simple wooden
crosses alongside the path, he takes his hat off as
if he had never left the Christian district.

A submissive respect manifests itself in the
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manner in which the Indian steps up to the pic-

ture of the Christian god and the saints when he
prays to them. If he speaks of them one feels as if
he were making submissive genuflections in front
of them. How different when the Indian during
the solemn quiet tropical night leaves his camp in
the virgin forest and steps in the direction of the
morning’s march, On a large green leaf he puts
the incense that he has carried along, burns it with
glowing coals, and says his traditional prayers to
Tzuultaq'a, the Master of Mountain and Valleys,
the Master of Trees and Lianas (Sapper 1897:289,
see side-bar). Then the Indian’s confidence shows
that his longtime god will help him, the god who
knows all the Indian’s wants and needs much bet-
ter than any foreign, proud Christian god.

The solemn manner in which the Indian spoke
to his god freely and with confidence impressed
me even during normal safe wanderings. I will
never forget the strong impression I got one time
deep in the wild rain forests of British Honduras
after long days of hunger, when at dusk the oldest
of my Indian companions hailed Tzuultaq'a and
begged for a successful hunt, even though he was
unable to produce the normal sacrifice (Sapper
1902:38). Then during the same night for the first
time in a long while we heard the ugly screaming
of the howler monkeys, which at that point was
music to my ears. I could not help the heretical
thought that the good god had heard the confi-
dent prayer of the men, even if it was not directed
at Tzuultaq'a’s exact address.

The Q'eqchi Indian meets the Christian god with
the deepest respect; he also embraces with warmest
thankfulness the Father Sun who is so beneficial and
so far distant that not even the Christian god can
diminish his stature. When it comes to Tzuultaq’a,
the Indian is filled with a mixture of love and fear.
Even though he fears him under certain circum-
stances, his heart nevertheless embraces Tzuultaqa
because he is, so to speak, the god of his own brqwn
race. He can hardly imagine the Christian god with
other than the white skin of the partly feared, partly
hated European whose skin he,in his heart, despises
a little.
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service is easy it has a disagreeabie side since of-
ten it touches a very sore point with the Indian,
his wallet. This is much less the case with
Tzuultaq'a despite the fact that the incense largely
needs to be imported from great distances (for
example, from Motocintla in the Mexican state of
Chiapas). On the other hand, the ritual for
Tzuultaq'a requires certain bodily sacrifices, flag-
ellations, and abstinences of various kinds. Quite
a few Indians are willing to abstain from sexual
relations for 40 days (two winaq) and to fulfill the
three days of prayers with the entire family in or-
der to be allowed to burn candles personally for
"Tzuultaq'a in his cave and possibly to see him face
to face on this occasion in his hammock supported
by ichb'olay ropes.

Even though his pagan religion is much closer
to the heart of the Indian than modern Christian-
ity, he cannot possibly separate Christian influ-
ence in all his beliefs. The old manners survive in
all his memories; the form of the purchase of
brides generally remains the same (Sapper
1897:279 ff). Locally they even still demand a sort
of examination on housekeeping of the bride
(tzaamank); the bridegroom still acquires a new
name from the object or happening that impressed
him most after the wedding night. The old
“Nagualism”is occasionally still detectable, and the
Q'eqchi’ believe to this day that the neighboring
ch'ol winig—that is, the pagan Lacandones—can
transform into jaguars.*

The various old customs have lasted up to the
present, but the foreigner finds out about them
only by accident, even if he lives among the Indi-
ans for many yeats. Still the Christian influence is
more or less clearly discernible and shows up re-
cently even more strongly in cities bordering on
the Maya areas, One can see that particularly well
from the belief of the Indians regarding life after
death,

The belief of a continuous life after death has
since olden times been in the Q'eqchi’ blood; they
specifically believe that after death they have to
repeat the trips they made during their life. For
that reason one gives the dead a new suit of clothes
and, if possible, puts a reed mat into his tomb so
that the wandering soul has a place to sleep. Fur-

thermore, the deceased gets a ceramic pot,acup,a
wooden drinking bowl, and a masb'a’e (a cloth or

* napkin into which food can be wrapped), also a

hat, sandals, a tumpline and net, fire- making
equipment, and a kind of head covering made of
palm leaves, in shott the complete travel equip-
ment., The only item left out is the now custom-
ary but formerly unknown woolen blanket, which
is believed to bite the soul in the grave.

The deceased is given a rosary in his right hand
so that the Christian element is represented. It is
important that the clothing be in good condition. If
the Indian looks death in the face far from home, his
most important task is to repair his clothing so that
itwill endure the strain of the long travels in the next
world; the Indian is ashamed if he cannot appear in
proper clothing in front of strangers.

In case something has been forgotten, the soul
of the deceased will appear to the nearest relative
in a dream and call attention to this omission.
Since reopening the grave is not possible, they put
the missing item into the grave of the next de-
ceased person, requesting that it be delivered to
the correct owner. No food is given to the de-
ceased, because the soul does not have an earthly
body and therefore does not require nourishment.’
Tzuultaq'a furnishes souls in the other world with
the necessary food. It could happen, although quite
rarely, that people cannot again find all those for-
metly traveled paths; therefore wooden crosses are
erected at the crossroads. At these locations the
soul lifts its hat and asks for direction, whereupon
the cross gives the necessary information. The soul
does not need to retrace travels on the water or in
areas with foreign languages because it goes only
as far.as it has strength to walk on its own.

Several times my porters speculated on how I
would fare after death. Even though I made the
trips on foot just as they did, I did not carry my
own luggage and was therefore dependent upon
the help of others. The question was usually re-
solved to the effect that in the other world they
would again accompany me on my travels and
carry my luggage.

The living Indian rests for a time at home af-
ter each trip to renew his strength before he un-
dertakes a new journey, and so does the soul later
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on. For this reason it is necessary to establish a
proper rest house for the returning and resting
souls. Several Q'eqchi’ families cooperate to build
a cemetery house which at the same time serves
as a place for sleeping, feasts, and assemblies, as
well as for religious services. For that reason it is
now generally called by the Spanish name ermita.
If such a house has been constructed it is conse-
crated and inaugurated (wa'tasanbil); all members
of the cooperative assemble during the evening
with their children and relatives at the ermita and
drink chicha (b'j). (See chapter 3, this volume.)

At midnight they kill a pig, and the posts and
beams are splashed and smeared with its warm
blood. Then the women cut up the pig and cook
the meal for the festival, which starts as soon as
the sun rises the following morning. In a similar
but simpler manner the residences, as well as the
boats of the Q'eqchi's, are consecrated.* The
ermita is not only the burial house for the par-
ticular cooperative society but also the center of
the social life within that small circle. A separate
administrative group takes care of all necessary
work, and its members advance into the upper
echelons after first serving in the lower ranks. The
treasury of the ermita gives loans at high rates of
interest to the members of the group. On personal
projects that can only be carried out propetly by a
larger number of people, such as sowing maize,
harvesting, and possibly building a house, the pat-
ticipants in a cooperative help one anothet, but
the beneficiary is expected to remunerate his help-
ers with a big meal.

The biggest cooperative job continues to be the
upkeep of the ermita as a burial house. That is
because it is necessary to make sure that no rain,
moonlight, or sunshine touches the graves and
bothers the departed souls when they have re-
turned exhausted from their travel to their home

¥ These splotches of blood on posts and beams

are not washed off and I had noticed them
frequently, but no Indian had given me an
explanation of their meaning, It wasn't until the
twelfth year of my sojourn in Central America
that an accident brought me the answer to the
puzzle—an indication of how difficult it is to
find explanations for such things.

base. Then they can comfortably talk to their as-
sociates before departing on a new trip.

When the ermita has become decrepit or needs
anew roof, the chairman (“Father of the Ermita”)
of the board of directors distributes in a fair man-
ner the necessary workloads and material furnish-
ings among the individual members of the coop-
erative. Every one of them strives without fail to
supply his part of the effort, because he who does
not care to do it would lose his right for a burial
inside the ermita. Instead, he would be buried like
a stranger who accidentally died in the vicinity, in
a grave in the open air near the ermita and with-
out its protection—a hard lot!

The souls who live in an ermita have a general
assembly on All Souls' Day—the only day during
the year when the ermita is not used as sleeping
quarters by strangers traveling through. On this
day the souls also visit the huts of their living rela-
tives who put food and cigars on the home altar.
Even though the souls are actually unable to use
these items, they enjoy the smell of the delicacies
and leave highly delighted. Thus, the souls lead a
happy and contented traveling existence until they
have repeated all the trips and thus satisfied their
obligations to Tzuultaq'a.

After this, they must give an accounting be-
fore the Christian god and atone for their sins.
Since the Indians imagine the Christian god as a
white person, they suspect that he runs a ranch in
the hereafter similar to those that the Europeans
own in the Alta Verapaz. For that reason the In-
dians believe that they have to do the same kind
of work in the next world as on earth (cutting
down trees, doing fieldwork, cleaning, and so
forth) until they have worked off their debt.

In contrast to the earthly ranches, where they
never see the day when they have paid off all ad-
vances, they hope for a better deal in the next
world. There, sooner or later, they would be rid
of their debts and would be allowed to listen on
the porch as the angels inside the house of God
play for him on their celestial instruments (vio-
lins, guitars, and harps). The Indian is not so bold
as to think he would be allowed inside the house
of the Christian god. Here on earth he sees that
the white man who visits a neighboring planter is

¥
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led into the living room, while the Indian must
stay on the porch or at most come into the kitchen.
He thinks it will be the same in heaven since the
Christian god is the god of the white people.

The Indian, however, is content; it appears
quite proper that the god of the whites treats them
somewhat better than the Indians. Similarly, he is
convinced that Tzuultaqa is only concerned with
Indians, since they alone turn to him, The foreign-
ers are not concerned with Tzuultaq'a, the Mas-
ter of the Useful Plants. Consequently, when a for-
eigner wants to sow a cornfield, the alcalde
(prayermaker) of the ranch feels obligated to of-
fer the necessary prayers and sacrifices as a silent
representation for the European planter.

The foregoing is the viewpoint of Q'eqchi’ In-
dians who carry on the old traditions and live far
from the centers of civilization. The urban Indi-
ans have become almost totally converted to
Christianity, insofar as pure Christianity can ex-

ist in a mixed population that is contaminated by
all sorts of supetstitions. A lot of variation can be
found between the extremes. However strong the
pagan element may be in the religious views of
the Indians, it certainly does not disturb the reli-
gious peace in their hearts, even if the true peace
cannot be found in them.

NorEes

1. Ladinos are Westernized Spanish-speaking Latin
Americans or persons of mixed European and
American Indian ancestry.

2. Sapper misidentified the ichb'olay as Crotalus horridus,
the genus commonly known as rattlesnake. Ichb'olay
(barba amarilla, fer-de-lance) is Bothrops asper.

3. Sapper used “Master,” but this is a female deity.

4. “Nagualism” refers to the belief that certain people
can transform into an animal, in whose form they
may become malevolent.

5. Sapper used the word dnum for “soul” in the origi-

nal; in Spanish, however, ‘soul” is dnima or alma.
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The Payas of Honduras

Karl Sapper

Originally published as
“Die Payas in Honduras”
Globus 75(1899):80—83 ,
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The Payas.of Honduras

he Indian tribes of Honduras are represented
less in the history of Middle America than the more civilized people of the Maya family in Yucatin,
Guatemala, and Chiapas, who were united into larger ordered state societies. Not even the names of
some of the Honduran Indian groups have come down to us. That is the case with the Payas, who reside
in the eastern part of the country and presumably also did so at the time of the conquest.

We do know that Diego Lépez de Salcedo was the cause of many cruelties against the native Indians
around the year 1528. After the founding of Xuticalpa ( Juticalpa) by Alonso Ortiz, the Indians began to
rebel and to retite into the inaccessible virgin forest to avoid working in the numerous gold- panning
operations of the region. In 1531, however, Ortiz was able to calm them and persuade them to remain,

Then again in 1531, the Indians in the vicinity of Trujillo, who presumably also belonged to the Paya
tribe, rebelled, taking advantage of the struggle between the two governors, Cerezeda and Herrera. Under
the leadership of their cacique Picecura, they fled into the woods, and Vasco de Herrera was unable to
induce them to return.

Later on one looks in vain in the annals of history for detailed reports about the fate of the Payas.
Without doubt, they continued to follow their policy of withdrawal as they remained loyal to their
beliefs. In the course of time their numbers have diminished more and more, and only scarce remains of
pure Payas have survived into our century. The survivors were converted to Christianity around the
middle of the nineteenth century by the Spanish missionary Manuel de Subirana and were made to
speak Spanish,

Subirana gathered a large segment of the Payas into the little village of Culmi, where in 1861 he also
built a church. He changed the name of the village to “Dulce Nombre,” following the custom of the
earlier missionaries who tried in that way to extinguish the memory of the heathen past, The same
thing happened here as with similar name changes in Guatemala, where the Indians accepted the new
Spanish name, but the overall population continued to use the old name. Thus, even today, one hears
the old name Culmi more frequently than the official name of Dulce Nombre. Culmi is still the main
village of the Payas and, since my travel in 1898 took me into that region anyhow, I did not want to miss
finding out about this village which a European has rarely visited, I wandered from Catacamas with
three Q'eqchi' Indians in a northeasterly direction through hilly country, traveling partly through savan-
nas, pattly through pine forests.

Towards the evening of 11 March we came to the little village of Rio Tinto which is located in a lovely
clearing of the pine forest. The following evening we found a similarly located village in a clearing of the
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to stay with one of the few locally resident mes-
tizo families, and on the first evening I was able to
walk around the village in company of a locally
acquainted Honduran. There seemed to be noth-
ing unusual, since the Indians were forced to set
up their houses in a straight line street pattern.
The white painted church with its small bell tower
stands on the small village square; next to it is the
house of the priest, which is lived in only rarely.
Across from the church is the small town hall. The
rest of the square is bordered by thatch-roofed
private residences. The majority of the small vil-
lage squares in the country look exactly the same.

At other villages, even very small ones, during
this hour of the evening one sees people moving
about, taking care of their obligations. Firelight
escapes the houses through cracks; one hears
sounds of people and animals, Here in Culmy,
however, everything was quiet and silent at the
square, all houses were closed; the impression was
asif the entire village had died out. The Payas have

their regular homes in dispersed small buildings

outside the village. Everyone also has his own
house within the village butlives in it only for their

" Sunday visit to the church. They come into town

Saturday night and leave again on Sunday night
or Monday morning, Duting the week almost all
the houses stand empty. A few are lived in on ac-
count of schoolchildren. Dulce Nombre has a
government-suppotted schoolmaster who does his
level best to wipe out the memory of the language
and the other peculiarities of the tribe. v

Currently, the situation in the village is such
that the Payas speak their mother tongue as well
as more or less proper Spanish; but only the youth
of the village are able to read or write. The Payas
who live outside Culmi speak only very broken
Spanish, as I found out on my later trip to the
little Paya village of Santa Maria del Real" on the
Rio Sico.

The communal government in Culmi is exactly
like that in other Honduran villages. In the first
place, the Indians listen to the advice of one of
their own, who occupies a leading role among
them and is called their gobernador (governor; po-
litical chief ). Currently, this position is occupied
by don Leonardo Duatte, a friendly, intelligent
Indian whom I met during my visit to Culmi,

When I repeated my wanderings through the
village on Sunday morning, I observed some life
in the streets and houses. Here and there one saw
a Paya family move in with children and all. An
Indian stood on the bell tower and rang the bell;
next to him some youngsters with drums and
flutes invited people to prayers with their music.
Since the door to the church was wide open, I went
into the empty interior without seeing anything
noteworthy there. The miracle-working picture of
the Virgin, the pride of Culmi, was still locked in
its shrine,

Soon after I left the church, its interior began
to fill with believers, the majority of whom were,
women, juét as one can observe in Europe. The
Paya women are dressed just like the mestizo
women, Later on I met a Paya woman near
Trujillo who wore men's pants, but this deviation
from the norm can be easily explained by the in-
festation of ticks, against which women’s skirts
are no protection.

KarL Saprrer




After the religious services, the men assembled

in the priest’s house for the purpose of an elec-
tion. It appeared that they had a difficult time
deciding upon a person to be the new regidor (al-
derman or magistrate), because they remained for
more than four hours in consultation. After the
election, the schoolteacher and community scribe
or recordet, don Gregorio Duatte, had me stand
up and introduced me to the assembly. He ex-
plained the reason for my visit and read the letter
of commendation from the president of the state,
don Policarpo Bonilla. While the letter circulated
among the few Paya Indians who could read, T had
time to observe the assembled people more closely.
Around on the walls of the large room sat about
forty Indians with some mestizos; about twenty
other Payas had taken seats around along table in
the middle of the room, where I also was seated.

The many Indians watched me with uncon-
cealed curiosity, while I let my eyes move about
just as curiously. The clothing of these men did
not vary much from that of the ladinos, except
that the Payas clothed themselves exclusively in
white cotton fabrics, as do the majority of Middle
American Indians who live in a hot or even mod-
erate climate, A red cotton ribbon secures their
pants; leather sandals and a straw hat complete
their outfit. The people are of small or medium
stature; one may guess an average height of 155 cm
(about 6xinches). They are noticeably broad shoul-
dered; a broad skull with strongly protruding
cheekbones rests on a surprisingly short neck.
Their very straight black hair is cut half length;
their skin color is a rather light brown. The mouth
is large; the face often is ugly, especially among
those Indians who suffer from a skin malady
known as tifia or catavi (a ringworm infection of
the scalp) and whose facial skin is almost com-
pletely blue. Among the Payas one can obsetve
frequently a tendency to bigabdomens, something
rare among the Indians of Guatemala. The Paya
women are definitely more attractive than the men,
as their heads and shoulders are less broad. Among
several younger female Indians I observed rather
pretty faces.

After my letter of introduction was returned
to me, the Indians let me know their willingness

Tue Pavas or HoNpurAs

d

_ Hewillsow his comb
. We will sow our cornfield
~ You will sow your coenfield

to give me information. I first asked about the
route from Culmi northward and was given the
information quickly, even though the entire assem-
bly took part in that discussion, mostly in their
Indian language and thus unintelligible to me.
When I began to ask about the Paya language, the
majority of the Indians got bored and left the
room. The few, mostly oldet, Payas who remained
along with their leader, don Leonardo Duarte,
became so tired after a short while from their un-
accustomed concentration that I could find out
nothing more from them.

It is reasonably easy to get simple vocabularies
from the Indians, but in contrast it is very diffi-
cult, in a short span of time, to find out any useful
grammatical material. It was grammatical infor-
mation that T was most interested in, since the
schoolteacher, don Gregorio Duarte, had eatlier
collected a rather extensive vocabulary of the lan-
guage and had published it in Alberto Membreno's
Hondureiismos (1897). Despite all my efforts, I suc-
ceeded in recording only a few incomplete conju-
gations. I publish here (table 5.r) the most com-
plete one, since we are dealing with a Janguage that
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up to now has been totally unknown.?

Instead of placing the object at the end of the
sentence, it is frequently put in front of the verb
(that is, between the personal pronoun and the
verb). The prefix of an“a” in front of the word for
time, as observed at numerous places, does not
seem necessary here, but this could be clarified
only with a larger number of examples. The pro-
nunciation is also very uncertain; thus one hears
for the pronoun of the third person singular aia

as well as ava, and also eca, and so on.
The Paya language is differentiated from all

* Indian languages of Middle America that I

know in its vocabulary, as well as in the inflec-
tion/conjugation of its verbs. Surprising to me
was the similar sound of the second-person sin-
gular possessive pronoun in Paya and in Jicaque.
In Jicaque one says, “You sow your cornfield”
(ya can sin pi tzitzi) versus “I sow my cornfield”
(min zin nan tzitzi).

Of special interest in the Paya language are the
words for numbers insofar as they appear to indi-
cate a system based on forty, which in other Middle
American languages has only an occasional use
(for example, 200 in Q'eqchi' = hoo'tuk = 5 x 40).
Usually the vigesimal system dominates Middle
American Indian languages, which is explained by
the number of fingers and toes, just as five, the
number of fingers on one hand, forms a clearly
apparent subdivision in Nahuatl and in Jicaque
(see table 5.2). To find an explanation for a forty-
based system would be difficult since it would be
too farfetched to add together the number of fin-
gers and toes of a man and woman (as represent-
ing a higher natural unity in the household of
nature).

When I became aware that for the time being
little more about their language would be forth-
coming from the Indians, I began to ask them
about their habits and customs. Naturally, I did
not get any real answer; I was assured that they
had already discontinued all old customs and that
they lived just like the mestizos, With regard to
their life-style, they told me that their main foods
were manioc and corn, predominantly the former.
It is noteworthy that the Jicaques and the tribes
of eastern Nicaragua also prefer manioc as their
basic food, while it is rather unimportant for the
tribes of the Maya area.

The Payas plant the type of manioc (yévra) that
is not poisonous (Manihot utilissima) and mill it
with the mano (avuays) or the metate (sayi) as if
it were corn. Then they wrap up the manioc paste
inleaves in order to steam it (sasal in Spanish, chad
in Paya) in large ceramic vessels (séri). Originally
they understood only how to use corn (aun) to
make tamales, pozole, pinole, and atole, just like
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the Jicaques. Only recently have they learned to

make tortillas that are like these in the Maya and
Aztec areas and among the mestizos. For this rea-
son they do not have their own word for them
(tortiyaha). Formetly, they did not know the dried
long-term corn cake and for that reason they now
use the Nahuatl name (totoposte) that is used in
the Spanish dialect of Middle America, but with
an ending current in their language (totopostehd).
Besides manioc and corn, beans (isacd) and ba-
nanas play a major role in their diet—the large
pldtanos (pratd), as well as the small guineos
(sancvud).

The present Payas no longer know how to
make metates, but the neighboring Jicaques still
make them from hard stones of large recently
erupted materials. The Payas find their metates
in old ruins, one of which is about 15 leagues east
of Culmi on the Rio Lagarto near the La Llorona
(formerly Cuesta de Llorona). A second, evidently
more important place of ruins is located along the
trail from Culmi to Iriona on the Rio Paulaya at
Barranco Chele (formerly El Barranco) near El
Dorado. It is said that a number of stone idols
have been found at the El Barranco ruins.

To see one of these metates I went with don
Leonardo Duarte and some other Indians into a
Paya house and obsetved that the three-legged
metate was adorned with an animal head; the
mano was long and cylindrical. The house was a
hut of almost square ground plan; the roof was
covered with grass; the wall of wood sticks was
extended about one foot beyond the cornet posts.
The interior furnishings were extremely simple.
Besides the rack for the metate, I observed only
the fireplace and the bed. The bed was a simple
wooden rack covered with tuno,’ a rubber-rich tree
bark that is made soft by beating; it is also used
by the Payas as a blanket.

Despite the fact that the Payas clothe them-
selves exclusively in cotton materials these days, it
is probable that earlier they wore bark clothing,
as did the neighboring Jicaques just a few decades
ago and as some of the eastern Nicaragua Indians
still do. In this respect, as well as by their life-style,
they stand in definite contrast to the tribes of the
Aztec and Maya families.

Tk Pavas or HoNburas

After the visit to this house, Leonardo Duarte
and a number of Payas went with me to enjoy the
well-earned brandy and also to see my Q'eqchi’
porters, whose carrying racks (cacastes), umbrellas
(suyacales), and carrying straps (mecapales) were of
great intetest to the Payas. They themselves are
no longer able to carry heavy loads nor do they
catry their burden with a strap over the head as
the Indians of Guatemala do. Rather, they use a
broad tuno (tiquimijd) across the chest in order to
carry the load on their back.

Faitly soon the Payas bade me good-bye, and
when I left the village the following morning to
continue my trip, most of the houses were already
empty again. The village schoolmaster accompa-
nied me for a stretch and shared on this occasion
his observations on the customs of the Payas.

The Payas pay great attention to their dreams,
similar to the Indians of Guatemala, If a sick per-
son dreams of someone, they believe that person
is the cause of the illness, that he/she had en-
chanted or bewitched the sick person. In former
times they tried to kill this supposed author of
the illness; but more recently this custom, under
the strong control of the government, has been
abandoned.

The Payas also have their special doctors who,

as in other Indian tribes, probably resort fre-
quently to incantations of exorcism and influence
by hypnosis. They have, of course, many medi-
cines from plants that are supposed to give good
results, If the sickness gets dangerous, they try to
scare death away by shooting some guns. Formerly,
they used to fire guns at burials also and to have
food and personal tools accompany the deceased.
For some years now the schoolmaster has dis-
abused them of these customs. The house of the
deceased is vacated and destroyed.

Polygamy has been discontinued since the in-
troduction of Christianity. A wife is acquired by
purchase. A man can also demand the child of a
pregnant woman if it turns out to be a girl, but he
must then support the mother as well as the child.
At weddings, old dances are held, but strangers
may not see them. Even the schoolmaster in
Culmi, who has lived for many years among the
Payas, has never seen these dances. The musical
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instruments are pipes and drums. A fermented
drink is made of manioc, which the Payas imbibe
in quantity at festive occasions. The Payas are not
acquainted with song any more than the majority
of other Middle American Indians. The use of
bows and arrows is almost completely abandoned;
blowguns are used for smaller birds only; only
guns are used for hunting; for fishing, only fish-
ing rods or harpoons are used, no nets.

The number of Payas at the present time is very
small. In Culmi 385 souls have been counted; in
the little village of El Carbén there are supposed
to be 300 Payas; in Santa Maria on the Rio Sico,
maybe another 50; in the settlement Guarasci on
the Rio Alazén and on the Rio Paulaya, perhaps
30 more in each place. Thus, the total number of
Payas just barely surpasses 800! At present, the
Payas strongly resist marriage with mixed-blood
people; but in spite of this, the complete disap-

pearance of the tribe has to be expected within the

not too distant future, In any case, the language will
disappear even sooner, as will be the case with the
neighboring Jicaques. Even now the Indian language

among the Lencas in southwestern Honduras is spo-
ken only in a few villages by a few older persons,

‘even though the number of pure-blooded Indians

there is still quite considerable.

Thus, the Indians of the interior stand in a
rather noteworthy contrast to the tribes of the
Honduran notthern coast. The latter (Garifuna
and Zambos) have maintained their language, but
can no longer be somatically counted among the
Indians, since they have intermingled with blacks
for generations and physically more closely re-
semble blacks rather than pure Indians. The ad-
mixture of Indian blood does show up vis-a-vis
pure-blooded blacks in smaller bodies and other

physiognomic differences,

Nortes

1. This is a small hamlet on the bank of the Rio
Sico whose correct name is Santa Matfa or
Toyaco according to Lanza et al. 1992:11.

2. Sapper used “orthography based on Stoll”; we
follow current linguistic practice.

3. Sapper used the word tuno to refer to both the
material and the object made from it.
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CHAPTER 6

A Visit with the Guatusos of Costa Rica

Karl Sapper

Originally published as
“Ein Besuch bei den Guatusos in Costarica”
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7 fiorn the | Pactﬁc coast of Costa Rica to the
Contmental Divide and »down into the At’ - »
lantic dramage to visit the Guatuso Indians, Itrook
 them six days, travehng ‘slowly and sbservantly as
they preferred Ezghty«sxx years later, in 1085, driving
 along approximately the same route, it took usslightly
~ mote than six houts, but I must admit we missed
_ many details that Sapper would have noted. Sadly,
_mostof the' ttopmal forest seen and enjoyed by Sapper
. is gone. I was directing an archaeologmal research
project in the Arenal area of Costa Rica, only 20 km
south of the Guatusos, We, | 00, wanted to talk thh '

- , Vthe Guatusos and see how they lived,

ek famlhes to 1nd1v1dual houses that now contam'
~ single extended families. What v were thatch roofs are o
. now (much hoter) galvamzed iron, and all the houses
~ have walls, Many have elecmcny, which faahtates; -
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We thought we Were close to the fiest Guatuse .
' » ,vﬂlage, so we pulled over and asked a man walking
: along the roadmde whete it was, He rephed in ﬂawf .
less Spanish “just up the road a bit” and said hewas
 going there and would be glad to show us, and sowe
gavehimaride. asked him if he knew any Guatusos
and to our surprise he said he was Guatuso, We had .

not aclue from his dress or Ianguage. Also surpris-

ing was his answer to a question regarding fromwhere

hewas coming. From San Jose, he said, where he studf'
fed computer science at the nacional university.
 Sapper's principal reason for visiting the Guatusos

' ':Was their lack of acculturatxon, and [ am cerrainhe
. Woulcl be astounded at the changes The archltecture -

 radio, television, and an occasional tefephone, aﬂ of
_ which whet the soarmg appetite for mate 7
among they young Another great change is the rever«i '

lems that Sapper observed and certa
tions on intellectual ablimes, as exemphﬁed by our
university student - guide. What has been los
out. adequate documentatxon is the traditional cu

,chfﬁcult to ﬁnci someéne who knows niuch vatuso.
Their clothmg has also changed complateiy, from the .
day to the excluswely .

i

mamly breechcloths of Sappers
western cIothmg of tociay'i - .
_ On the other hand, there is some recogmzable -

» ’cultural contmulty, pamcularly where it pertains to
 household activities. The male heads of households
 scill fish and hune and are away often during the da

time (although sometimes for longer perlods when |

_they hold distant jobs) The Guatusos sIeep in ham- 7
' mocks under mosquito nets much as in t:he past. They' -
ook on eIevated heatths in kitchens an din Speaal .

small structures outside. They ferment manioc, ba

. nanas, pejibaye (fruit of the palm tree, Bactris gaszpaes) "

or corn into a mildly alcoholic drink called chichs, The -

- men use machetes, once made of a cropmalhardwooi -
 and now of steel, Their dietary staples are still man- .
ioc, bananas, Pejlbaye, and corn, but other such Wese:

ern items as canned tuna, sodas, and dxstziled cltmks' '

haye been added.

Sapper visited the Guatusos When they wereatan

 extreme low point, They had been defeated by well-
armed Nicaraguan troops, and he predlct:ed that they
. would soon die out, He was wrong as they have '
'adapted rapu:lly to their changmg circumstances. W

ture, adaptanon, Ianguage, rehgxon, and Worldv ew.

nly no ltmltaa; -
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A Visit with the Guatusos of Costa Rica

arrived at the harbor of Punta Arenas
(Puntarenas) on the soil of Costa Rica on 18 April 1899, after I had crossed the Isthmus of Chiriqui from
Bocas del Toro via Chiriqui Grande and Calderas’ and had climbed the Chiriqui (Bart) volcano at a
height of 3670 m. From there I expected to undertake the rare tripto San Carlos on Lake Nicaragua and
to become better acquainted with the Guatusos, an Indian tribe that appears to be the least acculturated
tribe of Costa Rica. I therefore left Puntarenas on a small steamship at 6 A.m. on the 20th of April, and
we crossed the Gulf of Nicoya in splendid weather toward the mouth of the Rio Tempixque (Tempisque).
We passed the island of Chira, which I knew well, in front of which several sailboats were anchored in
order to load cedar, a main export article of Guanacaste province.

Around 9:30 A.M. we reached the mouth of the Rio Tempisque, the main aquatic vein of Guanacaste,
which crosses a low chalky mountain range shortly before flowing into the ocean. As soon as one has
crossed this part of the rocky shoreline, mangrove thickets start on both sides. The water of the river is
quite brackish here since the tide advances very far upriver. The small mail steamer can advance as far as
the tide allows on the Tempisque and its main tributary, the Bebedero; for that reason the departure
times depend on those of the tide.

We went up the Tempisque only a short stretch and then turned to the right; progress was slow on
account of the movement of the river, but we arrived near noon at the village of Bebedero located at the
confluence of two rather considerable rivers. From Bebedero I went on foot with my Indian porter,
Sebastidn Ical, on a gently rising plain in terrific heat, where mostly thorn bushes with few leaves grow.
Among the poor shrubs a considerable number of large leafy trees have grown, the majority of which
lose their leaves during the dry season. Large stretches of the road were éompletely without trees or
shrubbery. The entire character of the vegetation seemed to indicate that this region must undergo a
very intensive, long period of dryness. The frequent four-edged cereus forms confirmed this assump-
tion, The large eight-edged cereus forms, such as are found in Guatemala, Honduras, and Nicaragua, as
well as near the ocean in Costa Rica, were not present.

At the beginning of nighttime we reached the village of Caas (90 m), from where we made a two-
day excursion to the Cerro Pelado (720 m), which had mistakenly been advertised as a volcano, We
continued our trip on 23 April to the Rio Frio. A policeman on horseback was to lead us up to the last
house of the barrio of Santa Rosa (hacienda of Julidn Alvarado). This man charged a considerable
amount for his services (4 pesos). He figured himself above the role of guide, however, and usually rode
far ahead, although he waited for us at several road forks. I finally had to seriously remind him of his
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duty, since I once almost made a wrong turn. All
told, he was a harsh taskmaster, as are almost all

“riders or pedestrians without loads, so that my

porter was in danger of becoming exhausted. We
were, therefore, glad to get rid of this miserable
man, so that the two of us could continue the trip
in our usual manner, going slowly and obsetvantly.

We spent the night at the hacienda of Julidn
Alvarado (660 m), which is in the region of the
moist rain forest. For that reason it is well adapted
at its altitude for the production of coffee. In fact,
quite a bit of coffee that looks healthy has already
been planted here; bananas and tobacco plants
with light red blossoms are also raised.

At this hacienda starts the narrow but well-used
pedestrian path, which leads in a northeastetly di-
rection to the Rio Frio through uninterrupted, ex-
tensive, and uninhabited virgin forests, This forest is
fresh and green, but here not yet very dense. The
undergrowth is not yet thickly developed, and quite
a few leafy trees grow here. Soon one crosses the
watershed (780 m) between the Atlantic and Pacific
Oceans, and now the forest becomes much more
luxutiant. It is richer with palms and tree ferns, as
well as climbers and epiphytic plants that occupy
hospitable trees and their branches. Out trip through
this forest was a pleasure. Regardless of a few steep
places and some stretches of bogs, it was not strenu-
ous but full of natural beauty, especially at those
places where rushing, clear mountain streams divide
the thickets of the forest or where open stretches of
water (Lake Céter) can be seen in the midst of the
dark green. Without special adventures we arrived
around 9 A.M. on the 26th of April at the hamlet of
Guatuso (about 60 m) oni the Rio Frio, where until
recently the government of Costa Rica had main-
tained a military post. At this time only one govern-
ment official takes care of order and respect for the
frontier. The official took us hospitably to his house
and procured for me at once an efficient guide, so
that at midday I could begin to visit some nearby
palengues (dwellings built of posts) of the Guatusos.

All of them ate located in a southeastetly di-
rection from the Comandancia Guatuso on the
Rio Frio, in part on the flat land, in part on the
first of the mountainous hills. The nearest of these
palenques is not even 2 km in a direct line from
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the Comandancia, while the most distant (Grecia)

is about 12 km away. The diffusion of the Guatusos
is therefore very limited, while Pittier’s 1898 eth-
nographic map gave them a considerable area.
Bishop Dr. Thiel had ascertained through infor-
mants during his fifth visit in 1896 that there were
267 souls: 133 men, 70 women, and 64 children.
Their number may have diminished somewhat
since then, but not by much. Their distribution is
different, however, as two-fifths of their number
currently live in the palenque Margarita, where
the government until a short time ago had main-
tained a soldier (my guide Juan Paesano).

The path to the palenques is a bad footpath,
rather overgrown and frequently crossed by fallen
trees, which have to be climbed over unless one
can crawl under them. The first palenque that we
found was uninhabited. It consisted of two large
houses with sloped roofs and half a house—a
shed that had a roof inclined to one side only (fig-
ure 6.1).

The main house covered an area of 18 m per
side. The ridge of the roof rests on three sturdy
pillars consisting of round poles 40 cm in diam-
eter. These pillars do not stand on the middle line
of the house; thus the two roof inclinations are
different from each other (20° and 35°). The ends
of the roofs rest on five shorter pillars and reach
down to 1 m above ground.

There is no wall. The roof is carefully covered
by palm leaves and is supposed to be rather long
lasting. (The construction of the remaining
palenques is similar.) The dwellings at times con-
sist of two half-houses next to each other, whose
roofs at their upper ends are separated from each
other by about one foot; they do not come together
at a joint ridge.

The furnishing of this palenque is very simple
and typical of the rest of them. One can see some
hammocks made of woven burillo (fiber obtained
from the dry trunk of plantain or banana trees)
ropes with some wooden sticks put in the earth
alongside of them. The man sleeps in the ham-
mock (cifi), while the woman sleeps alongside on
the ground; the wooden sticks serve to prop up
the mosquito net above them. At times there are

wooden frames that rest on posts or are hung from

A Visit wita mE Guatusos or Costa Rica

them by cords; these store all sorts of items. One
sees cartying nets (jerro) with all sorts of things,
for example, new guacales (drinking cups). The
guacales (pupa) are mostly plain, only rarely with
some decoration (through impressions made with

the fingernails on the fresh guacal fruit), Fre-

quently they are also made into sieves (Ihijilha) by
boring holes in them, as the Talamanca Indians
also do. (See chapter 7, this volume.) During the
preparation of chicha, cooked bananas are pushed
through the sieve, The chicha itself is not fer-
mented in wooden containers as among the
Talamanca Indians but in very large clay pots (chiu)
with inch-thick walls; these are made by the
women, Most of these pots have a diameter and
height of about 80 cm. They are set faitly deep
into the ground, as shown in figure 6.2. The up-
per opening of the pots is covered by a peculiar
round sieve (chiqui) made of basket-weave fiber
that is also used for drying meat over the fire.
The only small cooking utensils I have seen are
small pots for warming water. The rest are large
clay cooking pots that must be rather hard to lift
when they are hot, From time to time one sees
bottle gourds (quirrimun). The large milling stones
(tumba) of the Talamancas are unknown here, One

Figure 6.1
Structures at the
first palenque: a,
plan view and
cross section of the
main building; b,
plan view and
cross section of the
half-house. Scale
1:400

Figure 6.2 Clay
pots for fermenting
chicha, set deep
into the ground
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does see smaller ones of the normal Middle
American size, usually with three legs but at times
without legs. Milling is done on them with round
ot oval manos. This just about takes care of the
interior furnishings of the Guatuso palenque.
Occasionally, there are two strong, smooth
wooden poles stuck into the earth at a proper dis-
tance from each other, which serve to knot ropes
into a hammock,

The most interesting aspect of a Guatuso
palenque is that some burials are inside the house.
They are perpendicular to the main direction of
the house, as far as I could see. Normally these
burials are surrounded by a balustrade of thin
wooden poles so that nobody steps on them. I was
told that the burials are not deep. The body,
wrapped in bark (mastate) and clothed in new vest-
ments, is placed in the grave, the bottom of which

is covered by wooden poles and leaves. Bananas,

cacao, and fire-making equipment are placed
around the cadaver. Formerly fire-making con-
sisted of rubbing together two pieces of a dried
creeper (carréjor); now matches and easily burn-
ing wood are used. Then the body is covered with
sticks and leaves, and earth is put over it to cover.
This earth is not tamped down, so that the gases
of disintegration can escape easily and at times
fill the house. Even so, the Guatusos remain in
their house, a most unhygienic and at the same
time unpleasant stay. The Guatusos believe that
the cadaver could do miracles and they therefore
have a sort of ancestor cult with the grave. For
them this burial is a holy place.

It is completely different if a person is bitten
by a snake and dies as a result, because the
Guatusos, similarly to the Q'eqchi’ Indians, be-
lieve snakes to be servants of a god who uses them
to punish mankind. The person who dies of snake-
bite is buried outside the house, his grave is not
cared for, and his widow may not remarry and will
not be touched again. The whole population of a
palenque stays awake the entire night after sucha
death in order to defend themselves against a pos-
sible attack of the spirit; all formerly used guacales
are thrown out and new ones put into use.

The weapons of the Guatusos consist of bows
and arrows, although in recent times they have also

acquired some rifles, Since they do not treat the
guns with the necessary care, one can rather fre-

quently find totally inoperable rifles among them,

The arrows of the Guatusos correspond exactly
to the fish arrows of the Talamanca Indians. An
insert (50 cm or more in length) of round pejibaye
wood that has been point-whittled on each end is
placed into a 1.75-m-long tube. The bow is also
made from pejibaye wood, has a flat crosscut, and
is 124 to 140 cm long, The arrows setve for hunt-
ing as well as fishing. Fish are also caught with
nets and most recently with fishing poles. Large
game animals (wild boars, jaguars, tapirs) are
caught by the Guatusos in deep pits that are wider
at the bottom and whose openings are carefully
covered by sticks and leaves, Bitds are caught with
slings.

For agticultural work the Guatusos use steel
axes and machetes, as are used all over Middle
America. A few years ago they still used two-sided,
crudely worked flint axes; I secured only one single
example after much effort. (I have sent it along
with other items of the Guatusos to the Ethno-
graphical Museum in Stuttgart.) To cut weeds, the
Guatusos use machetes of pejibaye wood. These
are about .5 m long, straight wooden sticks about
5 cm wide and 1.0 to 1.5 cm thick; they are pointed
at the front end and given a sharp edge on one
side. This sharp edge was obliterated on samples
I was shown because they were no longer used as
machetes but only as guidelines for sowing corn.

Before we left the fitst palenque, our guide took *
an arrow-tube out of a quiver, put a palm leaf into
it, and bent it in a southeast ditection as a sign of
the direction taken. We found similar signs with
bent leaves again later on our path near the foot-
prints of a tapir.

After a short hike we arrived at the palenque
of Nicolds, where I met the first Guatusos: weak
and sickly looking people with surprisingly thin
legs and fairly broad shoulders. Their mouth is
large, their hair normally long and unkempt, oc-
casionally cut half-short. The men have a very thin
mustache and beard. I did not notice underarm
hait on either men or women. Their clothing is
quite varied; they wear all kinds of different pieces
of European garments, just as they have been ac-
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cidentally found. Bishop Thiel once met a

Guatuso Indian who wore a tailcoat along with a
breechcloth.

The original Indian attire for men consisted
simply of a breechcloth (jélenh) made of bark ma-
terial (mastate). The sample that I collected is a
bark material strip about 3.6 m long and 28 cm
wide. This strip is pulled between the legs, then
wound around the hips with a rather long piece
hanging down in front. Women’s clothing consists
of a piece of bark material wound around the hips
and kept in place by tucking one corner into the
front of the'skirt” (figure 6.3). The female garment
(quirrilenb) I collected is a strip of bark material
1.48 m in length and 44 cm in width. The
Guatusos originally did not wear hats (or sandals),
although currently they are sometimes worn. Of-
ten one can find Guatusos with white or black
strips wound around their heads. These hairbands
consist mostly of very fine bark material (coti pal),”
while the ordinary bark material comes from the
mastate or rubber trees. The outfits of the men
also include a stick without a point. During fes-
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tivities the more affluent Guatusos wear necklaces
(colocoma) of jaguar teeth. Men and women oil
their bodies with cocoa buttet, and during festivi-
ties they paint their oily body with red and yellow
as well as black stripes on face, chest, and stom-
ach. Women sometimes wear necklaces of false
peatls.

The Guatusos rest by sitting on a low piece of
wood, keeping their knees apart, and resting their
elbows on their knees. Another posture is to rest
with deeply bent knees, keeping their heels close
together without touching, supporting an elbow
on their knee, and holding their chin in their hand.
This is the same attitude one can see on many
stone sculptures of gods made by the old Giiéraros
(Huetars) in the highlands of Costa Rica.

The Guatusos are generally quite weak and
suffer frequently from large abscesses, tuberculo-
sis, or malaria. I saw just one child in the palenque
of Nicolds and only a few in the following
palenques. They hid the children from me, afraid
I would take them away. This fear arose from the
fact that earlier chicle collectors from Nicaragua

Figure 6.3

Guatuso Indians.

Photo by K.
Sapper
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robbed the Guatusos of their children and sold
them in Nicaragua, where they are said to have
received 50 pesos for each child. Since the gov-
ernment of Costa Rica established a frontiet post
in Rio Frio, the intrusions of the chicle collectors
have stopped. Shortly before my arrival, however,
the Costa Rican authorities had taken two
Guatuso children to San José for their education,
and so I was regarded with suspicion and was kept
as much as possible away from the children.

The children are said to be mostly male, so that
the existing majority of males vis-3-vis females will
increase. This predominance of males over females
has resulted in polyandry becoming established
among the Guatusos, although officially a woman
is married to only one man. ‘

Marriage occurs through purchase. The price is
usually a certain quantity of cacao or a wild boar,
There is no special marriage ceremony; the young

husband moves into the palenque of his in-laws. A

woman goes neat water to give birth. As soon as the
child is born, the cord is cut with a knife (formetly
with a flint knife), After that mother and child are
bathed and the child is oiled with cocoa butter red-
dened by an admixture of achiote (ground small red
seeds of the annatto tree [Bixa orellana]). The child,
colored red, is then brought into the house and the
father stays in the hammock for about one month,
guarding the child. ‘
After leaving the palenque of Nicol4s we soon
came to the palenque of Pedro Jerez, where we
found a large number of mildly drunk males and
females having a big party. With loud calls of
“lhaca,” we were welcomed and offered chicha in
large guacales, so that I could only defend myself
with difficulty. A number of the women squatted
in the middle of the palenque, chewing cooked
manioc with full cheeks. When they had chewed
it sufficiently they took the wads out of their
mouths and made chicha after it had once more
been milled. Chicha made of manioc is preferred
by the Guatusos to the somewhat more appetiz-
ingly prepared chicha made from corn, bananas,
or pejibaye. '
According to Bishop Thiel, the Guatuso
women also chew roasted cacao beans and then
use the chewed cacao with hot water to make co-

coa, while they oil themselves with the cocoa but-
ter, The main food of the Guatusos is bananas

- that are planted in large numbers on plantations

(chagiiites), as well as corn, manioc, and pejibaye
fruit. Tortillas are as unknown here as among the
Talamanca Indians; on the other hand, they make
some other meals from corn, such as tamales
(pirrunh) and atole (gruel made by boiling maize
that has been pounded to a flour in water or milk).
The Guatusos do not use salt; in its place, accotd-
ing to Thiel, they eat a clay-rich soil that contains
aluminum.

Hunting and fishing provide some enrichment
to the kitchen; even somewhat smelly meat is
eaten, Of all wild animals only the deer is not
hunted, because according to Thiel they believe
that the souls of the deceased use the body of the
deer as a residence if the souls do not move about
in the dark of the forest all alone. So that these
loose souls can get something to eat, the Guatusos
from time to time put some cacao in guacales on
their graves,

Nothing definite is known about the religious
beliefs of the Guatusos. They recognize the sun
(toji) as their god, the author of all goodness, and
they assemble in front of its stone monument ata
hidden place once a year to sacrifice chocolate. In
addition they also recognize a bad spirit® (Thiel
1896:82). Nominally, the Guatusos have accepted
Christianity, but in fact neither Catholic nor Prot-
estant missionaries have achieved a real success.
(A feeling of personal gratitude and loyalty con-
nects them with Bishop Thiel, so that yeatly a
number of Guatusos go to San José to visit him
and to receive presents of clothes and tools.)

To find out the will of the god(s), they use the
well-known whizzing wood whose presence in all
parts of the earth J.D.E. Schmeltz has proven in
his excellent monograph (1896). The whizzing
wood (lhafdra) of the Guatusos is a piece of heavy
sword-like wood, 30 to 35 cmlong, 5 to 6 cm wide,
and about 0.75 cm thick. Its front end is usually
pointed but is sometimes cleanly cut; its other end
is perforated. It is whitled through the air on a
thin cord made from burillo bast. The main In-
dian who understands divining the will of the gods
through the noise of the whizzing wood lives in
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palenque Sabira, located between the palenques
of Nicolds and Pedro Jerez. There we saw several
whizzing woods. Above a rather new, bad-smell-
ing grave was a very peculiar little sack of tree rind
material. When we opened it we found some red
tail feathers of a guacamaya (macaw) and a wreath
made of the red down feathers of the same bird.
My guide explained that the wreath is placed on
the head of the deceased laid out in state, and the
tail feathers are put into his hands.

Toward evening we reached palenque
Margarita (80 m) which consists of two huge
houses next to one another, with thirty fireplaces.
Each family usually has one fireplace; childless
widowets also keep one. In front of the residences
are two half-houses that contain only graves. In
one of the residence houses we were given a place
where we could hang up a hammock and spend
the night. The hammock had barely been put up
when an Indian lay down in it; as soon as that one
got up, another did the same, so that only very
late could I take possession of my own hammock.

The Guatusos are generally rather aggressive
and can become a nuisance. Spoiled by the pre-
sents of the missionaties, they beg every stranger
for a shirt or another article of clothing and if one
gives them anything, they are even more petsis-
tent. When I had given quinine to a sick Indian,
the entire company also wanted quinine, even
though it does not taste good. The women are not
much less aggressive than the men, and some
shoved back my sleeves and caressed my arm with
their hands while saying in their broken Spanish
“bonito” (beautiful). :

Finally it became quiet in the palenque; it might
have been 8:30 at night. The people retired to their
fireplaces; one of them sang a lengthy song before
going to sleep, but I did not understand a word of ‘
its text, The melody started with some sounds in
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the “fifth” followed by a number of sounds in the
“sixth” (sometimes large, sometimes small sixth).
Then came the ending in a long-held tone in the
fifth, which finally fast finished with a very short
tone in “terz” or “third.” Later on I heard other
melodies, including the one in figure 6.4.

Of musical instruments I saw only a drum
(tali), about 80 ¢m long and 20 cm in diameter,
exactly as found among the Talamanca Indians,
covered on only one side by the skin of an iguana.
Unfortunately, I have seen none of the dances of
the Guatusos. According to Thiel (1896:77) an In-
dian steps to a certain point, lifts the guacal filled
with chicha to the height of his chest, and goes
six or seven steps forward; then he stops and con-
tinues singing. He drinks his chicha and then
hands the guacal to the next dancer. Frequently,
three or four do this sort of dance together.

The following morning I went with my guide -

to the more distantly located palenques, Tojibar
(145 m) and Cucaracha (65 m), where we received
a friendly welcome. We were no longer bothered
by begging, since these distant houses have been
rather rarely visited by missionaries and other
strangers. I did not have enough time to visit the
most distant palenques of La Muerte and Grecia.

Halfway between Margarita and Tojibar is alarge
stone covered on all sides by bas reliefs. Even though
those sculptures are not too well preserved, they show
clearly the formerly higher culture of the presently
rather run-down Guatusos. A snail-like ornament
caught my eye, since I have never before seen this
motif in sculptures of Middle America.

After arriving again at the Rio Frio on the
evening of the 28th of April, I traveled the follow-
ing day in the company of Juan Paesano and three
Guatusos in a large boat down the river. It was a
beautiful and quiet trip, only made difficult and a
bit dangerous by a number of sandbanks and

Figure 6.4
Guatuso melody
heard at night at
palenque
Margarita
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rather frequent tree trunks that had fallen into the
river. Since the sharks of Lake Nicaragua swim
quite far upstream on the Rio Frio, one is in dan-
ger if the boat capsizes. Despite this somewhat
disagreeable thought, I enjoyed the lovely trip be-
tween the marvelous green walls of forest on each
side, only rarely replaced by extended plains of
reeds. Gradually we saw here old acquaintances
from northern Middle America which are miss-
ing in most of Costa Rica, such as thelovely corozo
palm, the prickly mach palm, the huge ceiba trees,
the shady amate, and others. Numerous palms and
leaf-trees of Costa Rica grow here as well. Some
very pretty lianas of blue and white flowers hang
from the trees right down to the top of the water.
Every turn of the river provides new, surprising
views of vegetation to the enchanted eye,
Shortly after the first curves of the river, we

heard calls from the left bank and met three Costa _

Ricans who had become lost on their way from
Canas to Rio Frio, so that they now stood at the
edge of the river and could go no farther. Since
our boat was rather large, we could accommodate
them and continued our trip with the augmented
crew. Fortunately, two of the guests were familiar
with rowing and from time to time gave our poot
Guatusos a chance to rest,

The longer I looked at those little people the
more I became full of compassion for them, be-
cause they are truly good-natured human beings,
even though very limited spiritually and, for that
reason, also to a certain degree unreliable. To a
large extent they have a feeble constitution, even
at times approaching being crippled. One of our
boat people could not walk properly and had a
crooked spine. He was the best of the three
Guatusos, since he showed the greatest intelligence
and interest in his work. The other two had
straight bodies, but were sickly and weak and com-
pletely without interest so that one had to call their
attention to each obstruction in the river.

At every small stop one or another of the
Guatusos bathed, and I was told that in other ways
they also pay much attention to the cleanliness of
their body. If they attend to all natural needs in
the watet, this custom may be quite comfortable
and advantageous for the individual. For the tribal

associates who live below on the same stream and

get their drinking water from it, however, the prac-

“tice is not particularly hygienic nor appetizing,

After having spent the night in the small settle-
ment of Cafio Negro, on the evening of 29 April
we arrived at San Carlos where the American en-
gineers of the Nicaragua Canal Commission ex-
tended the heartiest hospitality to me even though
I was unknown to them, When I tried the follow-
ing morning to look for my Guatusos, to give them
some food for their return home and some mes-
sages for the commander of Rio Frio, they had
already disappeared.

Following them in my thoughts on their painful
return trip I also thought of the entite unfortunate
tribe, which will have died out shortly. Only forty
years ago the Guatusos were feared as a watlike
people and were able to turn back armed attacks by
Nicaraguan chicle collectors. About 30 years ago the
Nicaraguans formed a large force and, in a regular
battle at the confluence of the Chincheritas brook,
killed the caciques of the Guatusos. Guatuso resis-
tance was broken and a time of misery followed when
they were employed by these chicle collectors as
slaves. At the same time they were robbed by them
of food and children. These encroachments by the
Nicaraguans came to an end only after the Costa
Rican government, largely as a result of the reports
of Bishop Thiel, finally placed a military post at Rio
Frio. Thiel himself had undertaken a trip into the

tetritory of the Guatusos, where he was arrested by

the Nicaraguans as a spy as he came down the Rio’

Frio to San Carlos, Later trips endeared him to the
Guatusos. Even if he did not succeed in civilizing
them, he has nevertheless succeeded in improving
their existence. His name is always honored when
anyone speaks of the Guatusos.

Nores

1. We have been unable to determine the location of
“Calderas.

2. Sapper used cucdnhiya and cotf pal as if they were
synonyms, They are not. See glossary.

3. Sapper provided “oronco or machdro” as the
Guatuso words for“a bad spirit”; however,
“Oronhcaf” is the proper name for the chief of
the devils of the sky and machdro is simply a

generic term for evil spirit.

Kary Sarper
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CHAPTER 7

A Visit with the Chirripo and Talamanca Indians

Karl Sapper

Originally published as
“Ein Besuch bei den Chitripé- und Talamanca-Indianern von Costarica”
+ Globus 77(1900):1-8 ‘
Braunschweig: Druck und Verlag von Friedrich Vieweg und Sohn
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A Visit with the Chirrip(’) and Talamanca Indians

fter a month-long visit in the central highlands
of Costa Rica with its dense population, its highly developed agriculture, and the relatively advanced
civilization of its inhabitants, I was eager to explore the less populated south of the country with its
tremendous mountains and virgin forests and its Indian inhabitants, who so far have been scarcely
touched by the influence of European civilization. Even so, the rain-forest highlands had deeply im-
pressed me with the beauty of their landscape and magnificent volcanoes.

It was not easy for me to determine a route that would allow me a general view of the types of
mountains and forests but would also allow me to record the peculiarities of the original inhabitants in
their out-of-the-way settlements, thus increasing the present knowledge of Costa Rica. While the larg-
est part of this area had been unknown, my honored friend Professor H. Pittier has recently traveled
there extensively and investigated it thoroughly (Pittier 1808). Pittier advised me to take the road from
Turrialba (Angostura Province) to Talamanca, a path that at one time was much traveled, now almost
totally abandoned but shown schematically on the map of Costa Rica by Friederichsen (1876).

This road was traveled by the courageous and dedicated Bishop of Costa Rica, Dr. Bernhard Thiel,
on a mission journey during which he was exposed to great hardships as well as dangers on account of
the rainy season (December 188 to January 1890). Since Dr. Thiel did not make any road surveys, the
report of his journey (1896:36-51) throws little light on the topographic conditions of that region, and a
renewed walk along that road appeared worthwhile.

Ileft San José de Costa Rica on 18 March 1899 in the company of my porter, Sebastidn Ical, who had
come with me from Guatemala, and we took the train via Cartago to the Tucurrique station. This
station is separated by the deep canyon of the Rio Reventazén from the Indian village of the same name,
beautifully located on a mountain road. From there we went on foot along the railroad bed to the Turrialba
station to complete a previous hike along the railroad bed to La Junta and to investigate the geology of
this part of the line,

After provisioning ourselves in Turrialba with sufficient food for the following day’s journey, I started
the trip to Talamanca from the coffee and sugar plantation Aragén (660 m altitude). A well-maintained
cart road leads into the deep valley of the Rio Reventazén whose foamy and noisy waters one crosses on
a good bridge (530 m). The road rises to the scattered houses of Angostura Province (580 m altitude)
and leads from there into the beautiful valley of the Rio Tuis. There, a number of promising coffee
plantations have sprung up since the opening of the railroad, mostly owned by British, American, or
Swiss people. I spent the night at the coffee plantation La Suiza, located near the settlement of Tuis
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(700 m altitude) where I was able to obtain a guide
for the first part of my journey up to the Indian
settlements of Moravia and El Arenal.

We had barely reached the settlement of Tuis
when we left the cart road and followed a narrow,
but much used, footpath. The path led us imme-
diately into dense virgin forest that covers the en-
tire Atlantic declivity of the large Costa Rican
mountain chain. Because of the extraordinarily
low population density of this area there are only
a few places where the forest has been cut and is
now replaced by meadows. This virgin forest re-
minded me in its overall character of the similar
tain forests of Guatemala, Honduras, or Nicara-
gua, with its many strong deciduous trees; its exu-
berant climbers and its luxuriant ‘low—growing

plants; its epiphytes, palm trees, and ferns. It made
a strange impression on me, however; the plant

‘species are mostly different from those of my adop-

tive home in Guatemala, since the area of South
American flora starts in Costa Rica.

Our path was here and there quite tiring on
account of the occasional tremendously steep
climbs, but since I had just spent a long time wan-
dering in the open sun-drenched area of
Guanacaste and Nicoya and in the dusty high-
ways of the highlands, I was delighted to be able
to walk again in the shadows of the forest. My
Indian companion also felt himself in his element,
as the forest reminded him of his home in the Alta
Verapaz. Thus we happily plowed along our path
over the foothills of the great central mountain
chain, which here, at first, does not reach high el-
evations. We climbed to 970 m (“Gracias a Dios”),
descended to the Cabeza del Buey brook (590 m
altitude), climbed up again to 730 m, and finally
descended to the Rio Pacuare (490 m altitude),
which we waded without difficulty. On the other
side we found a well-preserved, sufficiently large
protective roof, so we started our bivouac early and
enjoyed the quiet with all the contemplative com-
fort which in good weather is customary in camps
in silent virgin forests. A serpent made its way
between me and my companion during our meal,
temporatily disturbing our peace but was quickly
overtaken by its fate.

Continuing our trip on 21 March, we first had
to cross the Rio San Rafael, a tributary of the
Pacuare. With larger rivers my habit is to disrobe
and wade through by myself; with smaller ones
my porter carries me across on his back. In this
case our guide offered to carry me across the little
river and I accepted to save the short delay when
the porter first crosses with his load and then must
return to carry me. As I was about to swing up
onto the back of our guide I suddenly felt a strong
pain on my right side. Our guide had forgotten to
remove his machete which was strapped to his
back. As I collided with its handle I injured a rib
on my right side, which caused me much pain
during the next three weeks and considerably re-
stricted my mobility. Nevertheless we continued
our travel and ascended a steep grade on a narrow

KarwL SaprEr




path through a delightful forest, with charming‘

small palm trees among the thicket of trees, lianas,
and low-growing shrubs. In slow ascent one can
observe that the palm trees become more sparse
and tree ferns take their place. ‘

At El Surtubal (980 m altitude) alongish stone
can be seen (about 120 cm long, 25 cm thick, and
21 cm wide) on which some crude figures have
been carved. According to my guide the Chirripé
Indians call this stone “Cristébal” and are accus-
tomed to play with it as they pass it, taking it on
their shoulders and then putting it down. I con-
cluded that this stone must have been deliberately
dragged to this place, because on the entire grade
we found no undecomposed, solid stone.

After El Surtubal the ascent is less steep, and
after passing a height of 1180 m one arrives at a
somewhat marshy plateau on which the first
houses of the Chitripé Indians are located, here
called Moravia and El Arenal (1100 m). The latter
is the residence of the Justice of the Peace, Nicols
Moya, to whom I was to present my letters of rec-
ommendation to engage a guide for the continua-
tion of the trip. Since the Sefior Justice of the Peace
could neither read nor write and could not even
understand Spanish completely, it was the habit
of travelers to show him any kind of piece of pa-
per to engage a guide or other help. When we ar-
rived in El Arenal, Moya was absent, as he went
for some days to Tuis as many Chirripé Indians
now do in order to find work at one of the planta-
tions and earn some money. At the same time he
also tried to sell chickens or hogs and bring home
in trade salt, cotton cloth, powder, and lead. Even
though the Chirrip6 Indians still use bow and ar-
rows, they are beginning to use guns, which are
preferable for hunting, Since powder and lead shot
are relatively expensive, one occasionally comes
across Indians who carry a bow and a bundle of
arrows along with their gun.

We had arrived at noon at El Arenal, and so
we had time to inspect in detail the habitation, its
furniture, and clothing and weapons of the
Chirripé Indians, as well as to observe some of
their habits. For simplicity, I am anticipating my
later observations and intersperse them here in an
atterript to give a sketch of the Indians' present

cultural level. Some of the photographs from the
San José de Costa Rica Gallery of Art serve as
additional evidence. The photos were taken in
Talamanca, but the Chirripé Indians are ethno-
logically the same as the Bribri Indians who live
in Talamanca, and speak a similar language. The
illustrations are therefore quite adequate.

The typical residence of the Chirripé and
Talamanca Indians (figure 7.1) is a round hut of
considerable size (between 12 and 20 m in diam-
eter at ground level) with a steeply built roof (40°
to 45°) that reaches to the ground (figure 7.2a).
One low entrance, or-two opposite each other, fre-
quently protected by a little flat roof, leads to the
interior, The entrances are the only sources of light,
since windows and other openings are lacking. As
aresult, semi-darkness permeates the interior dur-
ing the entire day. The roof (figure 7.2a, b) rests
on eight fairly irregularly set posts in an eight-cor-
nered pattern, and the posts are connected by
crossbeams. Strong poles rest on these crossbeams,
and the palm-frond roof is fastened to them. The
poles meet at the top of the roof and are pulled
together to a short, often vaulted ridge, also cov-
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Figure 7.2
Examples of
palenques: a, El
Arenal; b,
Moravia; c,
section of El
Arenal palenque;
d, Xiquiari; e-g,
plan, section, and
side view of
simple structure at

Xiquiari

12m

Entrance Entrance

ered with palm leaves. At the three-quarter height

of the building some horizontal round crossbeams
are attached in the interior to increase its sturdi-
ness (figure 7.2¢).

The floor consists of tamped earth; at times
the entrance is protected against mud by a bridge
of perpendicularly laid round wooden poles. Ani-
mals are kept out of the house either by crossed
wooden rails at the entrance(s) or by a fence sur-
rounding the entire house.

Frequently the palenques are elongated, as at
Xiquiari (figure 7.2d), and are then apparently
based on ten posts, probably a recent development,
In these cases the roofs of such houses do not reach
down to the ground. Instead, the roof ends at the
height of a man, and a wall of upright wooden
stakes is constructed some feet from the base pil-
lars. The palenques are meant for several families,
each having their own hearth. Single families build
only open huts for themselves, without walls but
with a simple two-sided roof (figure 7.2¢, f, g). All
the inhabitants of a hamlet customarily help in
the construction of a residence, Only two men are
needed to repair a roof, one working inside and
the other outside the hut.

In the interior of the palenque the location of
the fireplaces, as well as the sleeping accommoda-
tions, are notable. For sleeping, a woven mat of
bark materials covers bamboo staves. Hammocks

are generally made of firm materials, only rarely
of woven or knotted ropes, and are used only for
resting, not for sleeping, Often a rope, suspended
from the roof beams, holds some beautiful bird
skins or feathers, and frequently long, colorful bird
feathers are stuck into the roof. Several strong
ropes hold a platform of tied sticks on which food
and other items are kept out of the reach of ants.
Some ropes are also available for hanging clothes
or bananas. Horizontal sticks stuck into the wall
next to the bed hold bows, arrows, and blowpipes.

Frequently, peculiar vessels made of loose bas-

ketry held together at the upper end by a strong

hoop (jabas in Spanish) are attached to posts. Also,
low stools on four legs and low wooden benches
are said to be offered to visitors to sleep on. Be-
sides ceramic pots there is also enameled iron
cookware. Tecomates (bottle gourds) and wooden
drinking bowls (guacales or jicaras) are used here
as well as all over Middle America. Some of the
gourds have holes for use as sieves in the prepara-
tion of chicha. Chicha is made of corn, bananas,
and manioc, This mildly intoxicating, fermented
drink is brewed in large wooden containers. It is
consumed daily by the Indians in large quantities,
as they have coffee only rarely.

The main food staple of the Chirtipé and
Talamanca Indians is the pldtano, the large
plaintains known by that name in Middle America
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Figure 7.3
Talamanca
women milling on

tumbas

Figure 7.4

Talamanca man

fishing
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Figure 7.5 River scene in Talamanca

Figure 7.6 Talamanca women carrying loads
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and grown in large plantations. Before their starch

content has had a chance to change into sugar, they
are taken out of their green outer skins and either
roasted or cooked in water. They can also be cut
into small pieces, cooked in water until soft, then

squeezed by hand in cold water and consumed as ’

a pulpy drink. Not much corn is grown, and most
of that is used in making chicha. The metates used
in Middle America, on which the Indian women
mill the softened corn using an elongated mano,
are unknown here. Instead, the cooked corn is
crushed and milled by using a large, round stone
on top of a large flat one or on a wooden board;
the round stone is moved back and forth and its
weight does the job (figure 7.3). The ladinos call
this flat kind of milling stone la tumba.

In Xiquiari I once saw a small metate with a
trough-like indentation, which would be used
similarly to a mortar. The tumbas are generally
not kept in the house but on the bank of a neigh-
boring brook. Tortillas, the corn cakes used all over
Middle America, were unknown to the Indians
of Costa Rica until a short time ago and so far
have not become widely used.

Other foods worth mentioning besides ba-
nanas and corn are manioc (ali' in Bribri, Manihot
utilissima) and the fruit of the pejibaye palm trees
(dikd in Cabécar, diko' in Bribri, Guilielma utilis
Oerd.).! Red pepper or chile (dipa’ in Bribri, Cap-
sicum annuum) is used as spice. Hunting and fish-
ing contribute their part in providing food for
these Indians. Guns are used for hunting rather
frequently by the Chirripé Indians, while the
Talamanca Indians use them almost exclusively.
Blowguns ate used to hunt small birds, bow and
arrows for other animals, Bows are whittled from
the wood of the pejibaye palm and have tapered
ends; they are about 1.5 m long and straight, un-
less under tension. A few arrows intended for large
animals have steel points; the rest consist of two
pieces: a light tube and a heavy insert made from
the pejibaye wood. The points of most atrows are
three cornered; at times, they have a round end
with two or three rows of hooks attached. Since
the insert has to be sharpened frequently with the
bushknife, its length is always changing.

For various reasons, several Indians usually go
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women cartying

children

Figure 7.8 Antonio
Saldana, king of

Talamanca
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Figure 7.9
William Gabb
and two other
Talamanca
men in their

best clothes

hunting together; for example, a large animal such
as a tapir could not be transported home by a
single person. They also use dogs for hunting;
these, for instance, will chase a jaguar up a tree
where it can be killed by an arrow with a metal
point. If necessary, a man will climb a neighbot-
ing tree to get close enough to the jaguar to be
sure to hit him.

They fish with arrows (figure 7.4). These
consist of a very long tube (up to 1.75 m) into
which the approximately 0.5 m long, round,
well-pointed pejibaye palm insert is placed. If
a fish is only wounded, it is followed until it
tires and surfaces at one of the quiet water
pools.

The Indians usually keep pigs and domes-
tic fowl, and the richer ones engage in animal
husbandry. By the sale of surplus animals, they
acquire the money to purchase cotton material

and other things that they cannot make, In

Talamanca they also earn a good deal through
transportation of freight in their flat boats
(pitpantes); in quiet water the movement is pro-
vided by loose oars that are almost the same as
those of the canaletes (dugout canoes) of the
Middle American Caribs, In shallow water the
boats are moved with long poles that also serve
to diminish the movement in rapids (figure
7.5)-

The Indians of Costa Rica carry loads in
nets with the help of a band across the fore-
head (figure 7.6); frequently, a second band
across the chest is also used to ease the load.
Women, as well as men, carry loads; from time
to time, one can see a man carrying only a bow
and arrows or a hunting rifle and his hunting
bag, while the woman following him carries the
entire burden. Children are carried by the
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women on their backs, held in place bya btoad
scarf wrapped around the chest (figure 7.7).

Originally, the clothing of the Chirripé and
Talamanca Indians consisted of a loincloth for
men and a broad strip of bark material of the
mastate tree for women. The bark of this tree is
cooked, carefully peeled, and worked over a
wooden pallet with a chamfered wooden tool.
Then it is submerged in water, so that the bark
juices, which would otherwise make the material
prone to break, can escape. After that it is dried in
the sun. The mastate cloth (datsi'in Bribri; datsi in
Cabécar) is then fairly soft and pliable.

Currently, mastate is rarely used for clothing,
but it is the common material for bedcovers. The
dress for men or women resembles more and more
that of the Europeans (figure 7.8). For this they
use cotton fabrics. They do not know how to weave
cotton, even though one sees a few cotton plants
here and there. Most of the men wear their hair
half long, and the mop of it almost looks like a
cap, if the hair at the neck is shaved faitly far up.
Originally, the Indians did not wear hats. The
women wear their hair loose o loosely tied; fre-
quently however, they make braids after the Eu-
ropean custom. During fiestas the men wear their
feather ornaments, which sometimes can be seen
on a hook in their huts. A long stick completes
their dress (figure 7.9).

Very little is known about the community
and state government. The Bribri Indians still
have a king, don Antonio Saldafa,? whose resi-
dence is in Ttnsula near Sipurio; since they
gladly follow his orders, the authorities in
Talamanca rule by his mediation. Don Rafael
Iglesias, the current president of Costa Rica,
has made the king a sergeant and arranged for
him to receive a salary of $40 a month. I do
not know whether the Chirripé Indians also
have a special political leader.

Pittier (1898) has reported extensively about a
number of customs and habits of the Bribri Indi-
ans; here, I refer to his descriptions. The majority
of the Indians have ostensibly taken on Christian-
ity; whether they truly believe in it, however, and
what the faith of their fathers was, I do not know.

Tunderstand that the dead are placed on some
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kind of rack not far from their residence to rot;
afterward their bones are smoked over the fire in
the house and finally buried in a sort of cemetety,
the location of which is kept secret. One of these
cemeteries is said to be in a cave in the Chirrip
valley, while five others are located in Talamanca.

Theburial is accompanied by great drinking feasts .

during which the Indians, lined up in rows, sing
certain songs while they beat drums covered by
iguana skins. I cannot report the content of these
songs as they are kept secret.

Apart from these drums I only became ac-
quainted with a sort of snail flute that has a small
number of very good sounds. It is made from the
shell of a sea snail of about 6 cm in diameter with
a hole drilled into the side; by blowing into the
orifice, as into a flute, one can produce a few notes.
The only player I heard achieved three sounds in
a minor key; his short melodies with their sus-
tained sounds and their nice harmony made a very
agreeable impression upon me.

Since admittedly a certain modest artistic mu-
sical value was noticeable, I was interested in hear-
ing larger productions, but unfortunately my
hopes were not fulfilled. I can therefore give
only a few short examples, whose ending ca-
dences at times reminded me of the usual end-
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Snail flute melody
of Chirripé
Indians with

typical ending
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ing formulas of recitatives. These produced
many memories for me, as they happily accom-
panied me during my further lonely wander-
ings in the rain forest. Figure 7.10 shows an
example of the snail flute melody of the
Chirripé Indians, typical of the ending of such
melodies,

Furthermore, I was impressed by the chant-
ing manner of speech of the Chirripé Indians.
One of them, an old woman and the wife of
the Justice of the Peace of El Arenal, would
start her conversation at a high pitch and would
end it almost an octave lower, while holding the
same monotone for some time in between. The
sons of the Justice of the Peace also spoke in a
chanting manner but not to the same extent as
their mother.

NoTes

1. Manihot utilissima used by Sapper is synonymous -

with M. esculenta. Guilielma utilis Oerd. used by
Sapper is synonymous with Bactris gasipaes.

. Sapper indicatesking” (konig) as opposed to cacique,

the Taino word for head of household and a term
used by the Spanish for chief, After warring for
many years, the Cabécars and other Talamancan
groups fell under the political rule of the Bribris,
with one family holding the rights for hereditary
chieftainship; the Cabécars held intellectual and
religious supremacy insofar as their tribe main-
tained hereditary control of the religious leader
Usekara, while the ordinary priests, also hereditary,
belonged to the Bribris (Gabb 1876:488-489). An-
tonio Saldafa (figure 7.8) held the title “rey de
Talamanca’; note his kingly symbols, including eagle
feather headdress, collar of six large gold eagles, and
walking or power stick. He died on 3 January 1910
after possibly having been poisoned (Stone
1961:208). More recent studies have increased out
knowledge of Talamancan Indian cultures (Stone
1961, 1962, 1966; Bozzoli de Wille 1975, 1979).

Kary SappER







- fb_rdasaya' :
 LakeApoyo

Rio Tempisque,

Nacascolo. "B, .
fg’e"’“;"y JGUANACASTE <5 T
. Cocos Bay o »
Sardinal-—2-*\. T AendVolearo

Rio Bebedero —— s & Cerro Pelado

. ¥ Rio Higuersn
Santa Cruz — 3 e g
 Nicoya —

 Puertojests —
Las Htiacas ©

e -
! Lake Cdter - - e

2
7
RS

&




CHAPTER 8

Huacas of the Nicoya Peninsula

Karl Sapper

Originally published as
“Huacas der Halb-Insel Nicoya”
Zeitschrift fir Ethnologie 31(1899):622-632
Berlin: Museum fiir Volkerkunde
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Huacas of the Nicoya Peninsula

he Nicoya peninsula of the Republic of Costa
Rica is presently little known, yet belongs to the most fruitful archaeological region of all Central America.
This is attested to by many finds from this area in the National Museum in the capital, San José. They
bear witness to a vanished, fairly high culture that differed markedly from that of the Aztecs and from
that of the Huetars who lived in the highlands of Costa Rica.

Most of the archaeological objects from Nicoya were found among the numerous middens and tombs
of the ancient Indian settlements called huacas or guacas (funeral mounds) that are distributed over the
entire peninsula. These huacas are said to be quite numerous, but I never got to see any on my journey
from Cocos Bay and Sardinal to Santa Cruz, Nicoya, and Puerto Jesiis. It was therefore necessary that I
make a side trip from La Colonia to the last human habitation in the interior of the peninsula, which is
called Las Huacas after the large number of remains of ancient Indian settlements. The owner of this

solitary settlement, Antonio Catrillo, is a simple but very hospitable man who received me cordially -

and became my willing guide during my short stay at his house. This gave me the opportunity to study
a few huacas in some detail,

While the culture of the original inhabitants of Nicoya ranks considerably below that of the neigh-
boring colonies of the Aztecs, it is much higher than the rest of the Indian tribes in Costa Rica and had
in fact reached a fairly advanced stage. Thus I was disappointed when I considered their poor buildings.
While architecture had reached a somewhat praiseworthy florescence among the Indian people of Mexico
and northern Central America, it seems to have remained in its first beginnings in southern Middle
America,

The huacas are very simple constructions with stone walls; they are usually arranged to form par-
tially or completely enclosed level courtyards. According to my observations, single mounds never occur
in the center, as is frequently the case in northern Middle America. The stone walls are low, not very
broad, and constructed with plain river cobbles. According to Antonio Carrillo, occasionally the four
corners of a simple court-huaca are formed by large, worked limestone blocks. In fact, at one spot he
showed me two such isolated blocks of limestone that must have been carried a long way, since their
nearest source is approximately 3 km distant.

Although the stone walls are generally very low, one does occasionally encounter clear steps, as for
instance at the west wall of Huaca del Sitio de los Mayorgas (figure 8.1b) at the pomt where the incom-
plete diagonal cross wall would have intersected that west wall.

A remarkable enlargement and broadening of a wall is also visible at the northeast corner of the
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dence of St. Carrillo. However, that specific part '

of the wall is so poorly preserved that nothing
about the structural composition of the huaca
could be determined. Pyramidal stepped platforms
were apparently unknown here, although they
were in general use in northern Middle America.

Whete walls are built against a hill, as at the
Huaca de los Canafistoles (figure 8.1c), they were
only half-built or indicated. These walls were be-
tween 1 and 2 m wide. In the case of the southern
courtyard of the Huaca de Esterones (figure 8.1d),
the stone walls are not standing but are only indi-
cated by a row of stones; perhaps a heap of loose
stones in the vicinity was meant to furnish the
material for the residential building. In this case
one can see cleatly that the walls were constructed
of dry masonty rather than of earth with stone
coverings.

Often the stone walls cleatly show an opening
into the courtyard. In the case of the two courts
of the Huaca de Esterones (figure 8.1d), this en-
trance is on the north side. The walls are gener-
ally connected at right angles, but walls at other
angles are not rare. Three of the huacas I investi-
gated were oriented approximately towards the
cardinal directions, but Huaca de Esterones was
not. In any event, for any single huaca a standard
orientation was always maintained.

than the huacas. They are still very clearly recog-
nizable, especially in their faitly wide sunken beds
and their straight alignments, which may extend
for considerable distances. In some places, how-
ever, they turn abruptly. Roads pass the Huacas
de los Canafistoles and de los Mayorgas parallel
to the main orientation of their constructions, The
roads are between 2 and 3 m wide, flat, and not
convex. Such roads are said to have reached al-
most to the Pacific coast. They are particulatly
numerous in the vicinity of Las Huacas, which
seems to have been the center of the ancient

Nicoya population. This assumption appears con-

firmed by the presence of a huge cemetery that
has furnished an extraordinarily rich archaeologi-
cal yield for a number of years and will continue
to do so for many more.

Father Velasco, the priest of Santa Cruz on the
Nicoya peninsula, made an agreement with An-
tonio Cartillo whereby he acquired the right to
excavate at this place until 1902. Velasco has pro-
cured a rich'and very valuable collection from here,
and he continues to increase it with renewed ex-
cavations. According to Cartillo, this large cem-
etery of Las Huacas had neither walls nor other
constructions of any kind. It was a plain piece of
ground, differentiated from the surrounding area

solely by sherds and broken metates, One day the
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metate of Carrillo broke and he got the idea to
dig at that spot in hopes of finding an unbroken
one. This indeed happened; in fact, he found not
only one but a number of metates with which he
began alively trade, a business that has now passed
into the hands of Velasco. Before that, metates
were imported from Nicaragua. Now the impot-
tation from Nicaragua is limited to manos because
they are only infrequently found in the Las Huacas
cemetery,

The buried human remains are found at about
80 cm below ground level at the large cemetery of
Las Huacas; they extend down to a depth of 1 to
2 m. The bones of the dead have generally com-
pletely disappeared; usually only the teeth remain,
although occasionally one can find a cranium or a
few bones in fair condition. It is impossible to de-
fine the particular orientation in which the people
were buried or the order of deposition where sev-
eral were interred together. Most burials appear
to have been of three or four individuals, one on
top of the other. Next to the head one usually finds
small jadeite figurines in the shape of small, knife-
like, elongated lithic objects upon which a figure
is usually indicated by straight incised lines, Of-
ten instead of jadeite they used other silicates of
lighter color, at times with micaceous matter, Fur-
thermore, one finds great masses of small ceramic
jars, as well as small ceramic urns (tinajas) covered
with stone axes, ‘,

Occasionally, large, very beautiful ceramic ves-
sels have turned up, each with three specially deco-
tated feet; in northern Middle America vessels
often have three feet. The technical level of these

Costa Rican vessels is inferior to that of the Az-

Huacas or Tas Nicova PeninsuLa

tecs or the Maya but is nevertheless remarkably
high. Decoration on these ceramics consists of
special human and animal figures, frequently with
geometric elements, among which meandering
lines are particularly popular. At times mineral
coloring materials (red and brown) have been
found in the form of little balls; these were pre-
sumably the same materials with which the an-
cient Indians painted their bodies, just as the
Costa Rican Indians still do at the present time.
Stone axes of all sizes are common, most of
them beautifully smoothed. Many polished quartz
pieces were also found, and these may have been
used to smooth the ceramic vessels. Beads of ja-

deite, quartz, or clay silicates show up occasion- .

ally. Portraits of their gods in copper are rather
rare; even rarer are objects of gold. Since these are
only found in the upper layers, the presumption
is justified that the art of gold working took hold
in Nicoya only at a late date, unless all gold ob-
jects were imported. Some of the gold objects
found in Nicoya are in the National Museum of
Costa Rica and should soon be reported in detail.
They are mostly representations of animals (deer,
alligators, most frequently eagles) or humans; of-
ten one also finds simple little pieces of gold leaf.
Some time ago the skeleton of a female was un-
earthed whose cranium was totally covered with
thin gold leaf. Some art objects are made of worked
solid gold, others of gold wire. The present floor
of the cemetery of Las Huacas is not level, but
often shows low spots, places where the most beau-
tiful jadeite objects have been found.

The vast majority of the objects found at this
cemetety are metates of the three-footed type used

Figure 8.2
Sketches of
decoration on the
undersides of
metates, Las

Huacas
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Figure 8.3

Antiquities from

the Bay of Fonseca
in northern Middle America. The metates of the  of the two large limestone blocks previously men-
highlands of Costa Rica and of the province of " tioned.Other than alarge amount of sherds, noth-
Chiriqui stand on four feet, The Las Huacas  ing else is remarkable about this place, and so I
metates are different from those of northern  cannot be sure that it actually was another cem-
Middle America, however, because here the two  etery.
side feet are located almost in the middle of the The original inhabitants of the Nicoya penin-
metate, not at its corners (figure 8.2a). Also, the  sula were the Chorotegas, who belong to the
feet of the Las Huacas examples are different, usu- Mangue family. The Nicoya Chorotegas are close
ally taller with a round cross section; furthermore,  relatives of the Mangues or Dirians, who lived in
they are curved and still thinner thanin the north.  the Sierra de Managua and Masaya in Nicaragua
The manos are round (in cross section), often  and only recently died out. The Nicoya
worked down on one side, and longer than the ~ Chorotegas are also related to the Chorotegas or
width of the metate. Cholutecas, who lived near the Bay of Fonseca but

Decoration on these metates is normally lim-  died out a long time ago, and to the Chiapanecos,
ited to the outer margins of the underside; only ~ whose few survivors are still living in the few vil-
occasionally is.it extended to the rim of the upper ~ lages in the state of Chiapas. It would be of great
side. Meandering lines or schematized animalsare  interest to compare the culture of the Chorotegas
the most common decorations; quite often, one  of Nicoya with that of their relatives. To the best
can find the intertwined band motif (figure 8.2a,  of my knowledge, however, archaeological inves-
b). Unfortunately, the local foreman of Father tigations of those areas of Chiapas, Honduras, and
Velasco was so particular in guarding his  Nicaragua are still very much neglected; thus, a
employer’s property rights thathe would noteven  far-reaching comparison is impossible. Even so, a
allow me to make sketches of some of these deco-  few rematks may be in order.
rations. For this reason I could sketch only a few As regards the old inhabitants of Chiapas
broken pieces (figure 8.2a-d). (Chiapanecos), I cannot recall any characteristic
Besides the large cemetery of Las Huacas,  particulars of their archaeological remains that are

Carrillo believes that he has found another one,  duplicated or similar to those of the Chorotegas
which, however, has not yet been investigated. He  of Nicoya. I can, however, say with certainty that
led me to the spot that is the same as the location  the Chiapas inhabitants were completely distinct
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from their southern relatives in the art of build-
ing or architecture, because they had advanced to
the construction of larger cities and of individual
impressive structures with step construction (as
I learned from Publications of the Royal Museum of
Ethnology in Berlin, volume 1V, book 1).2

T have already discussed this in detail elsewhere.
The style of architecture used by the Chiapanecos
differs considerably from that of the majority of
the tribes of northern Middle America. The
Chiapaneco style is characterized by a perpendicu-
lar step construction, that of the other groups by
an obliquely tising step construction with a nar-
row upper landing. Unquestionably, the
Chiapanecos who had emigrated from Nicaragua
to Chiapas had been led quickly to a higher level
of architectural development by following the ex-
ample of their more advanced new neighbors.

During my trips in the area of the Bay of
Fonseca, I have seen neither archaeological finds
nor remains of ancient villages or buildings of the
Cholutecas. The only antiquities I have seen that
are said to come from the neighborhood of the
Bay of Fonseca are owned by Messts. J. Réssner
8¢ Co in Amapala (figure 8.3a~h). Their rough ex-
ecution and their motifs do not remind me in the
slightest of the antiquities of Nicoya. They might
originate with the Lenca people since they are
reminiscent of clay figurines from eastern El Sal-
vador, as well as from the Department of
Sensuntepeque {Cabafas) in the collection of
Justo Armas in San Salvador.

I have seen relatively few antiquities of the
Dirian and Mangues of Nicaragua. I reproduce
some decorations on a flat, open ceramic vessel
with three feet that was found in the vicinity of
Masaya (figure 8.4). The designs ate rather pecu-
liar and may be ascribed to the Mangues; the
roughly indicated motif of intertwined ribbons
(figure 8.4b, c) reminds me somewhat of the style
of the Chorotegas. The majority of the antiqui-
ties one can see in Nicaragua come from. the
Nahua settlements at Lake Nicaragua and from
the neighboring Pacific coast. The single larger In-
dian settlement that I have seen near Masaya on
the western side of the beautiful Lake Apoyo must

also be of Nahua provenience. It consists of a num-

Huacas or Tug Nicova PENINsuLA

ber of terraces climbing up a hill with poorly pre-
served mounds in a north-south row; these are
only clearly visible when the area has recently been
cleaned or burned. The area is remarkable due to
the numerous sculptured, but mostly fragmentary,
monuments of human figures with rounded,
smooth lower ends, which appear to have been
sunk into the ground. The best preserved rather
large figure is a human, on whose back sits a large
four-legged monster with a huge mouth full of

Figure 8.4
Designs on a
vessel from
Masaya:

a, interior base;
b, interior wall;

¢, exterior wall,
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sharp teeth (figure 8.5).

On a trip to the southern slope of the Sierra
Managua I never saw a single old Indian settlement,
but I did see some very interesting petroglyphs, which
are located near San Rafael del Sur on Steep rock
walls of volcanic tuff alongside the brook of Santa
Clara (figures 8.6, 8.7). Because of the dark color of
the background the incisions are not always clearly
visible and my sketches are therefore not very pre-
cise. Many years ago Dr. Flint made an exact copy of
this rock art, but since I did not know whether this
had been published, I felt that I should do some free-
hand sketches in order to document the petroglyphs.
On one of them, the frequently used Nicoya motif
of intertwined ribbons is clearly shown. I am told
that similar petroglyphs can be found in the Piedra
Pintada cave of San Andres near Masachapa; there
are larger remains of Indian settlements in the
Potrero La Cafiada (pasture; cattle ranch) near
Masachapa and stone sculptures at Citalapa. ‘The
rock art of the Matagalpa area of northern Nicara-
guais quite different from the foregoing: for instance,
that of the Letrero at Datauli in the Department of
Jinotega (figure 8.8).

The Chorotegas of Nicoya had settled the larg-
est part of the province of Guanacaste; a different
tribe must have lived in the southeast of that prov-
ince since a different type of building is found there.
I could see this at a huaca at the Rio Higuerén near
the Cerro Pelado in the Las Caias district (figure
8.9). Here a small round building is remarkable, ad-
joining a fairly large area that is covered with field
stones, although not learly delineated. At some dis-
tance from it are two parallel walls, also built up from
uncut field stones; somewhat farther northwest was
a small stone pavement on a low mound.

Even the most cursory view clearly shows the
great difference between these simple construc-
tions and those of the huacas of Nicoya. For one
thing the walls do not enclose a courtyard. Here
we find a circular construction that is reminis-
cent of the round huts of the Indians of
Talamanca and of the numerous circular outlines
of ancient Indian architectural remains at Buenos
Aires in southern Costa Rica, which Pittier had
found in his numerous expeditions.

Huacas or TaE Nicova PENINsULA
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Figure 8.8 Pictograph at Letrero near Datauli, Nicaragua. From a sketch by Max
Schrecker. Scale 1:1

Figure 8.9 Huaca at the Rio Higueron, Las Casas district. Scale 1:1050

NortEes

1. Sapper used the spelling “Carillo” but the family
name and the ceramic type name derived from it
are spelled Carrillo,

2. The specific reference has not been determined.
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CHAPTER 9

Importance of Pipils

in the Cultural Formation of Guatemala

Franz Termer

Originally published as
“Die Bedeutung der Pipiles fiir die Kulturgestaltung in Guatemala”
Baessler-Archiv 19(1936 }:108-113
Berlin: Vetlag von Dietrich Reimer
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about twenty‘ yeat's ago when I began my

' of the mformation on which scholars had to rely’

 came from the hlst()t‘lcal sources. Although the pa
pet bears many ertos of fact and i interpretation, it
 is important because Termer emphasized that the
_ Pipils played an. important role in the culeure hlS*: .
~ coryof Central America. Because the papet is basedr
on a series of unfounded. speculations and because
rtives at many mistaken conclusions, it must, '~

however, be handied with care. ‘
I will summatize some of the problems mTermers

has been made i in the study of the pre

. We know now, for example, that Achi’ “really does re«rr "
 ferrothe hlghland Maya dialects of Kaqchtkel Kiche,

and Tzutujll and the term is not to be equated with

Plpﬂ’ VVhen Father Ponce stated tﬁar. some of the ,

» 7 Achi of San Salvador spoke ipil, What: he meant was
. that they were blhngual "

mala. has many errors
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after they were freed from sIavery in 1548 The
& - Acasaguasdan Plplls probably also settled there after
.k speaks for its time, considering that very ylictle was
' "'known archaeologlcaﬂy about the Pipds, and most.

: I ﬁrst studzed chis. essay by Franz Termer .

research on the Plp:ls of Central America.

' 'mterpretaaons, not to criticize him or his apptoach,
_ which was based on the Kukurkrexs school with its
. emphaszs on the study of cuItural distributions in re-
- latlonto naturalareas;butto showh’ "muchprogress .

Plpiis were resertled in Salama by Llcenaado Cerrato

the conquest. A more serious problem is Termers to- -
tally unfounded argument that the P1plls were the
source of the Mexxcan cultutai elements among the ,
; hlghland Maya groups. .
: Nevertheless, some of the xdeas in thzs essay stzll .

metit careful constdem’clon Termer perpetuated
Lehmanns 2 argument thac the PIle rmgrations occurred
in several stages. We have now shown that was mdeed, .

what happened in El Salvadc»r. Termers ernphasxs orx
the impottance ofking:  grotips in maintaining social unity

among the migrating Pxpxl groups foreshadows my own
argument that the - migrations were organized and ed
by Pipil noble houses similar to the noble. hnea,ges;‘

(tecpan or teca l:) of hlgbland Moris

. Acentral point - that Termer makes several tzmeSM .
'and one that is. still true—concerns the need for more
archaeolog:cal research on the Pipils to achieve a better |

understandmg of their mlgranons and calture Thls calI -

was heeded by Termet's student Wolfgang Haberlzmd

and, more tecently, by myself and others. Itis myhope,
or at least my fancy, that if Termer could somehowas-
 sess the state of Pipil archaeology today, he would be,; .

mlghtﬂy 1mpressed w1th the progress we have mad&

7 ructmn of the dxstrxbutmn of the -
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Importance of Pipils iﬁ the Cultural Formation

of Guatemala

he interior highland regions of northern
Central America have been widely assumed to be the home of the Maya people in terms of popu-
lation affiliation and cultural conditions. They were called highland Maya to distinguish them
from the culturally superior Maya who inhabited the Atlantic lowlands. Recent travel books that
report on these regions don't reveal any detailed knowledge of the population and its culture and
speak only of the Maya Indians of Guatemala, These books don't even mention the inhabitants of
El Salvador, probably because, except for those few who live in out-of-the-way places, they had
lost their racial and ethnic identity .
The scientific literature, as well as the chroniclers of the sixteenth century, recognized that besides
the inhabitants belonging to the Maya family, other people lived in Guatemala and El Salvador, a people
who were especially differentiated from the Maya by their languages. At least in the older reports, the

linguistic differences were pointed out as significant because of the disappearance of these non-Maya

tribes and because such linguistic differences were their only well-established characteristics. Modern
research regarding former ethnographic conditions in northern Central America has therefore been
heavily concerned with linguistic studies. One has only to remember the works of H. Berend, Otto
Stoll, and W. Lehmann, along with the important and masterful linguistic research of the K'iche' and
Pipils of El Salvador by Schultze Jena. S

The documentary sources of Spanish colonial times regarding the non-Maya elements are almost
exclusively concerned with the Pipils. These are mostly reports dealing with the Mexican culture, and
only a few are exclusively concerned with Guatemala and its adjacent areas. In contrast, the small num-
ber of contributions by indigenous writers of the time of the conquest are that much more important as
they preserve old pre-Hispanic folk traditions, most of them written in Maya languages. As usual myth,
legend, and historic truth are all mixed together. Getting to the historical truth for Guatemala is par-
ticularly difficult but not hopeless if one is willing to undertake a detailed investigation of the respective
territory along with the study of sources.

Brasseur de Bourbourg was the first who worked along these lines, but his research does not form a
reliable base in the light of modern exacting scholarship, and his reports need to be checked out at each
locality. It is, hqwever, not necessary to review the literature regarding the Pipils, since Lehmann (1920,
21059 ff.) has done so exhaustively. ‘

This article will attempt to assess the significance of the Pipils vis-i-vis their neighbors in Guate-
mala along with considerations that occurred to me during rhy trip there. I am not concerned with
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PIPIL GLOSSARY

SPELLING ENnciisu
IN ORIGINAL ‘
achi _ Man, human being, master noble.

mumez - Aleat (muntus thought to be denved from

SPELLING - ENGLISH
i QRIGINAL - =

Nahuati monzoztb) :

NAHUATL GLOSSARY

Punca of noble, boy
NobIe hneages

Iinguistic research already accomplished by the
aforementioned scholars whose objectives are to
determine the ethnic relationship of the Pipils.
Rather, my task here will be to establish the posi-
tion of the Pipils within the cultural pattern of
Guatemala with emphasis on archaeological, his-
torical, and geographic concerns.

The following are securely established facts
about the Pipils in terms of their areas of settle-
ment, provenience, language, and culture.

THEIR SETTLEMENT AREAS IN
NORTHERN CENTRAL AMERICA
t the time of conquest they lived in
enclosed enclaves in the Pacific
coastal lowlands of Guatemala, be-
tween the Rio Coyolate and Rio Michatoya
(Squier 1858:317),* and in the Pacific lands of El
Salvador, as well as in the inland districts of the
Motagua Valley and the Salam4 Basin. These
settlement areas are identified by linguistic reports
from older sources and by linguistic remains pre-
served into the nineteenth and twentieth centu-
ries. It is surprising that the missionaries who re-
ported on the last two districts never mentioned
the Pipils, although fairly important mission es-
tablishments were located at Salam4 and at San
Jerénimo, as well as at San Agustin Acasaguastlin.

Squier places their western border at Rio
Nahualate, very probably for archaeological
reasons. The differing reports by Ximénez (1721-
22:69) and Alonso Ponce (1872, T. 57:326) do not
correspond to the facts.

THEIR PROVENIENCE

All of the early authors uniformly call the Pipils
immigrants from Mexican regions. Modern re-
searchers, especially Lehmann and Schultze Jena,
see them as descended from the older Nahua
people of the highlands of Mexico, who were the
bearers of the high pre-Aztec culture and who
spoke an older Nahuatl dialect than did the Az-
tecs. Accordingly, the Pipils are but immigrant
Toltecs, an opinion that agrees with that of
Mendieta (1870), Torquemada (1723), and other
early authors (Lehmann 1920). Even though the
probability of these connections is great, archaeo-
logical substantiation in Guatemala is needed for
its secure acceptance, Furthermore, we do not
know whether the name Pipils was that of a tribe
or rather a collective denomination of several
populations, all of which were immigrants from
Mexico.

THEIR LANGUAGE

he language of the Pipils has become

thoroughly known through earlier

research but especially through the
more recent work of Schultze Jena. Thus, on the
basis of its structure and location, it can definitely
be related to the Nahuatl dialects of Mexico. Some
other authors have confused Pipil with Nahuatl,
which first came into Guatemala as a vernacular
with the conquistadores, When, for example,
Fuentes y Guzmdn (1882, 1:203) asserts that a chair
in“Pipil” has been established at the University of
Guatemala (San Carlos), he really means

“Nahuatl

THEIR CULTURE

he Pipil culture is indicated by the

scant remarks of earlier authors and

accordingly leans closely to the reli-
gious belief of Mexico. Hartman (1907) and
Schultze Jena (1933) have been able to show
themes reminiscent of Mexican tales and legends
still existing among the Pipils of El Salvador. We
are least informed about their material culture,
Since the older authors give us little information,
only modern aréhaeological research can help us
there. Such research, however, is in its infancy in
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Guatemala, as has been shown in another article

(Termer 1935).

Our entire secure knowledge of the Pipils con-
sists only of their provenience, their foreign char-
acter in northern Central America, and their re-
lations to the Mexican Nahua people. We do not
know their relations with their neighbors in Gua-
temala and El Salvador (that is, the highland Maya
and other isolated tribes of those regions). The
time of immigration of the Pipils into Central
America is not known for sure nor are its routes.
We also do not know about the relationships
among the several geographically and temporally
distinct Pipil enclaves. The following remarks are
limited, because of space considerations, to the
Pipils in the interior of highland Guatemala.

The repotts of the sixteenth and seventeenth
centuries regarding other than Maya inhabitants
in northern Central America mention the Pipils
only as a people of the Pacific lowlands. In com-
parison, the Achies are mentioned in the high-
lands. Las Casas was apparently the first to refer
to “la gente que llamaban los Achies que por las
sierras habitaban (the people called Achies that
inhabited the sierras).”” They were referred to as
cannibals, which is probably in connection with
religious ceremonies following Aztec examples.
Torquemada also speaks of Achies in Guatemala,
who owned pictorial codices in which the biblical
flood was shown, but which were destroyed by the
missionaries (1723, Lib. XV Cap. 49; T. 3:134). The
language of the Achies is said to be that of the
people of Guatemala, and probably following las
Casas, the Achies are claimed to be inhabitants of
the highlands (Torquemada 1723, Lib. XX Cap. 70,
T. 3:553; Lib. XIV Cap. 26: T. 2:584). Torquemada
has taken this description verbatim from
Mendieta (1870, Lib. IV Cap. 41:539).

The word achi belongs to the Maya languages
of the highlands where it means“man, human be-
ing, master, noble.” The Nahuatl word pipil has a
double meaning, It can mean “boy," but it can also
mean “prince, noble.” This double meaning can be
perceived from the study of the early authors of
Guatemala who use the word alternatively in one
meaning or the other, Torquemada, for instance,

speaks of the “Pipiltin” as “principales y nobles '

»”»

(princes and nobles),” Fuentes y Guzmdn of the
“Pipils” as“muchachos (boys).” While Torquemada
is writing about the tribes resident in the high-
lands, Fuentes y Guzmdn (1882) refers to the Jow-
land Pipils near Escuintla. The Isagoge Histsrico
Apologético also applies the meaning of muchachos
in reference to the lowland Pipils (1892:313). In
both cases the group's original Mexican prove-
nience is emphasized, meaning that both are
Nahua people.

Considering the distribution of the highland
tribes, we must not judge their eatlier extension
just from the scarce remains of their language,
which has persisted until most recent times. It
cannot be assumed that they were limited to the
basin of Salam4 and a few locations in the
Motagua Valley. There were most likely areas to
the west of Salama where their language was no
longer preserved in colonial times. In the high
basin of Rabinal there is infallible proof that origi-
nally Mexican elements lived there at one time. In
this area are large complexes of ruins that are iden-
tical in their architectural style to those that were
known to pre-Aztec inhabitants of the highland
valley of Mexico, Furthermore, the present inhab-
itants of Rabinal and its surroundings call them-
selves achi in the currently exclusively spoken
K'iche' language and are called the same by their
neighbors in the western K'iche' area,

In this context it must be noted that among
the buildings of the ruins of Caj Yup is a round
altar which to this day is called mumus by the In-
dians. Lehmann found the same word in the vo-
cabulary of the Pipils of Acasaguastlin and sup-
posed that it is a parallel to the Nahuatl momoztli
(Lehmann 192011070, #22). Thus, I believe his con-
clusion is verified.

It follows that the Maya dialects of the high-
lands use the word achi in place of the Nahuatl
word pipil in the sense of ‘master, noble, principal,’
and it is quite possible that this is a direct Maya
translation of the Nahuatl word insofar as achi is
used as the name of a tribe. In this way we must
not be deceived by the sixteenth-century reports.
Alonso Ponce, a reliable author who traveled
widely in Middle America, considers achi as a col-
lective term for the highland Maya of Central

IMPORTANCE OF PIPILS IN THE CULTURAL FORMATION OF GUATEMALA

97




98

Guatemala, namely the K'iche', Kaqchikel, and
TZzutujil. He also mentioned that some residents
among the Pipil Indians, living in the city of San
Salvadot, were achies but spoke the Pipil language
(Ponce 18721383, 400, 426-427).>

From these sources two possibilities emerge:
achies are the Maya tribes of the central highlands
of Guatemala or they are the separate Pipil in-
habitants of the highlands who must have entered
into a special relationship with the Maya tribes
there. Furthermore, the rematks are important in
connection with the Rabinal Achi drama and the
Popol Vuh. In the title of the former, the achi is used
with the meaning of “prince” or “king.” The per-
son refers in his speeches repeatedly to his weap-
ons that came from the Toltecs (Brasseur de
Bourbourg 1862). In both texts the reigning royal
families are called yaqui, a name for immigrants of
the Nahua tribes from Mexico, as earlier authors,
including Seler, have pointed out.

In our survey of the highlands of western Gua-
temala we could find among many ruins other
traces of this people, such as in the region of the
K'iche', the province of the Kaqchikel, in the
Poqotman, as well as the eastern parts of the Mam
area. Among the relatively better preserved ruins
I will cite only those of Sajcabaji, Uspantin,
Cunén, Huehuetenango, and Mixco Viejo.

Even Utatlan, despite its destruction, shows
indications that the style of its buildings and many
architectural peculiarities have commonality with
the other places. Farther west, beyond the K'iche'
drainages, only Zaculeu and Chalchitin show
strong similarities with the other ruins. Otherwise,
the western region of Guatemala has only simple
earthworks and tumuli that are distributed
throughout the Mam area but can also be found
in other patts of Guatemala.

Accordingly, an area can be determined, defined
in the west, north, and south by the architectural
similarity showing Mexican influence. In the east
I have not been able to define a boundary because
miy visits to those regions have been too rare to
allow me to judge them. Unfortunately, we do not
have sufficient archaeological reports about mi-
nor finds, because excavations have not been ex-
ecuted in a scientifically competent ‘manner. Bven

so0, [ have seen small items in private collections
which, in their style, leaned heavily on models from

* the highlands of Mexico.

Along with the early authors, we are in the habit
of considering the polities of the K'iche',
Kagqchikel, and Tz'utujil as empires of the high-
land Maya. It is presumed that the founding and
development of these powerful states can be cred-
ited to the indigenous Maya tribes. Since the Maya
language was spoken there at the time of the con-
quest, this opinion was formed then. This assump-
tion is not proven, however, because foreign con-
querors and culture bearers have often taken on
the language of the conquered populations, espe-
cially if they no longer had contact with their
former home and became intermingled with their
vassals. The ruling class may have preserved its
language longer. We do not know anything about
all of that from the Guatemalan highlands. The
probability exists that the Nahua immigrants
settled as masters among the Maya of the high-
lands, founded political states there, and incorpo-
rated the Maya into these polities.

Most likely the Maya population at that time
was larger in the western K'iche' area than in
present day Baja Verapaz. This may be the reason
why the Pipil language persisted longer in Baja
Verapaz than in the K'iche' region. Here living
conditions were favorable in the tierra fria (high-
lands) as the sparse forests allowed good possi-
bilities for settlement. At Rabinal and Salami
there were, however, dry interior basins with not-
mally sparsely vegetated steppes that had to be
itrigated for intensive agriculture.* These environ-
mental conditions made the area less favorable for
dense settlement, It is possible therefore that im-
migrants could be more sealed off than in the west
and thus hold on to their language longer. The
advance of the K'iche' language into the basin of
Rabinal could have been caused by the wars of
the K'iche' empire against that of Rabinal, al-
though it may only have taken place during colo-
nial times, when reducciones (centralized commu-

*

I cannot tell whether the highland Maya were
familiar with itrigation or received that knowl-

edge only from the Mexican Nahua people.
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nities) were quickly imposed in the Baja Verapaz‘

(see chapter 2, this volume). As a result of these
reducciones, Indians from more distant regions
may at times also have been settled there. It is
impossible for me to know whether the still pre-
served Titulo Rabinal contains information about
historical events, since the village authorities re-
fused to let me see it.

If we assume that the immigrants stopped us-
ing the Nahuat] language in favor of the local
Guatemalan Maya dialects, we must also assume
that the number of these new immigrants was not
very large, but that they succeeded in making
themselves the masters of the highland Maya on
account of their cultural superiority. Without re-
inforcements from their original home, their
ethnicity succumbed to the Maya inhabitants. The
master caste in possession of the political and spiri-
tual leadership preserved its old traditions such
as their successors have later retained, even though
they themselves were only able to communicate
in K'iche' or Kaqchikel.

Thus, codices were made up of legends of de-
scent and migrations along with religious content.
And while not a single one of them has surfaced
from the highlands of Guatemala, we do have an
explanatory text in the Titulo de los Sefiores de
Totonicapdn translated into the Spanish language
(Recinos 1950). Similarly, Lehmann has called the
Popol Vb “an interpretation of a pictorial codex
within a framework of traditions” (1906b:224 fF.).

We must think of the immigration into high-
land Guatemala in terms of separate movements.
The social structure of the Mexican people, with
strong emphasis on family ties, made it probable
that the tribes and clans would be united during
their migrations and that they would move in
small groups. The geographical features of the ar-
eas through which their migration led them were
also unfavorable for a massive population move-
ment, while the central basins and valleys of the
highlands of Guatemala provided ideal conditions
for settlement. These areas were also very similar
geographically and physically to their homelands
in the Mexican highlands, that is, with regard to
altitude, climate, forestation, and water availabil-
ity. Thus, their mode of living remained the same

in their new surroundings as in their former home
region,

It is not surprising that the Toltec migrants
settled in the Guatemalan highlands and took
roots with their culture, something that seems to
indicate that the highland Maya culture was infe-
rior to their own. When the ties to Mexico were
broken, sometime after the demise of the Toltec
empire, the transplanted culture remained as an
offshoot that had fruitful effects upon the Maya
population of the highlands but would not, over
time, develop new impulses.

The traditions speak of an original consolidated
empire of the Toltec immigrants into Guatemala.
Shortly thereafter, it broke into partial dominions
with different overlords, who started feuding with
one anothet and weakened their aggressive political
power. Thus, we must think of a number of small
principalities in the highlands of Guatemala during
the last century before the Spanish conquest, whose
rulers were of Toltec origin, each with its own politi-
cal and cultural center.

This picture has been developed by pursuing
traditionally reported historical events from na-
tive sources and will remain valid as long as ar-
chaeological evidence can support it. Would it not
be alogical explanation for the still enigmatic pat-
allel appearance all over highland Guatemala of
remains of high artistry with cleatrly Mexican in-
fluence along with the occurrence of a crude ce-
ramic ware, pootly elaborated artistically (Lothrop
1933)? The few previously undertaken scientific
excavations have shown this parallel repeatedly.
This fact appears to speak emphatically against
the concept of a cultura arcaica (archaic culture) in
the area.

We do not have firm information about the
path of Nahua migrations to and within Guate-
mala. The place-names in the indigenous sources
do not give such indications; in part, they refer to
the names of mythical localities; in part, to local
areas of the K'iche' region, which can rarely be
identified. The interpretations of Brasseur de
Bourbourg are unreliable and need to be double-
checked. Since the migrating routes have been
treated elsewhere (Termer 1934); I refer the reader
to that publication,
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Our deductions have pointed up a number of
problems that are of importance for the understand-
ing of the cultural development of highland Guate-
mala and are intimately connected with the prob-
lem of the Pipils. We agree with other investigators
that the lowland Pipils of the Pacific slope belong to
an older branch of the Mexican Toltec population
and must also be separated from the highland Pipils
chronologically. The events of the conquest also show
indications from the Titulo e los Seriores de Totonicapdn
that the two were independent of each other, spa-
tially and politically, and that the Pacific coastal Pipil
empire was separated from the highland states, We
cannot discuss this any further. In any event, more
intensive archaeological research in Guatemala can
give very important clues about the relation of the
Pipils with the Maya within the development of the
culture of northern Central America. Such research
can pethaps put into a new light the ‘question of the
Maya"in the highlands, while presently we can only
theorize about it,

Nortes

1. Termer gives his source for the las Casas quote as

Apoldgetica Historia, Kap. 205 (Doc. inéd. T. 66
[1876] S. 511}, Charles Gibson (1975:399) in his
Handbook of Middle American Indians article,
however, states that three complete editions of
this work were published in 1909, 1958, and 1967.
Gibson discussing various collections of
Documentos Inéditos states“a large amount of las
Casas material, including his Historia de las Indias
(is) in volumes 62-66" (1973:14). Thus, the
quotation cited may refer to a passage in either of
the works by las Casas.

. Termer includes in this citation “ed. Madrid 1870,

S. 539)" However, Burrus (1973:146) says that the
“Historia was unpublished until 1870, when it was
first issued in Mexico City by Joaquin Garcia
Icazbalceta” Thus,“ed. Madrid” was probably an

error in the original,

. Termer describes Ponce as the author of Relacién

breve, but Warren (1973:60) says “the two friars
who accompanied him successively as his
secretaties noted down the incidents of his
travels. ... It is generally accepted that the two
secretaries were Alonso de San Romin and
Antonio de Ciudad Real” Bibliographers variably
cite the author of Relacién breve as either Ponce or

Ciudad Real.

Franz TERMER
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s one who has spent virtually his entire pro-

= search m'Paaﬁé coastal Guaten‘iala, Thave
keen interes in the early explorers A

emala, that mirrors 04 large e extent the htstory
of explora{ i
’ ,'spxte of his important qontnbumoas to knowledge of
 thearea, Lehmann isnot even mentmned In this com-
_ mentary, erefore, I will concentrate pr:mcxpaily on
Lehmann's Pacific coastal Guaremala experience and
the direct Tink between many of his keen and far-
'mghted observatmns nio2s and recent archaeologlf
‘ ca{rmvestlgaﬁons Remarkably, he met and/ot com-
- mented on many who were involved in the eatIy ex-
,, ploratxons and later excavations.
At the time of his

 ized : asa cultural corridor or crossmads Practxcally
all the work on the basxc chronologlcal and cultural
':' sequences still lay ahead While there were tantaliz-
ing bits and pieces of the cultural richness that he
. comments on, even the antiquity of Mesoamerican

civilization was a mystery. Hardiy anythmg was

, ,known of the basic haeologlcal sequences, the de:
' velopment of early complex societies, the | ‘
_ tety, ceramic chronology, settlement patterns,r
" ’problem of the pot belly-style sculpture, or the im
_portant role Kammaljuyu in the rise of Maya civ

" hzatw The great effort by the Carnegze Instxt:utxon

V El Baulln 1941 ('I“homPso 1948), .

104

essional lif ngaged in archaeologlcal re-

:Mnnumeﬁt 1 that had been fsunci thle plowing .

nin all of Pacific coseeal Gustemalaila: promptly bosed it up for shipment to the University

toa sculpture fragment from eraﬁores nea'wGuate‘ o

s visit very | Iltde was known of
the complex prehxstory of this region now character-

 vated thirty years later by Espinosa.

‘ graphic Museum. That plan revealed important de

The excavattons that took place at Chocola about' -

épparently gave. Burk hei 1mportant but ﬁagmenteci' :

among. mounds at the site some time before‘ Burkite

‘Museum, University of Pennsylvama, with whom he
had a longterm contract to obtain antiquities. The
‘monument has been at the museum ever since (Jones

1986) Burkztt also probably took phomgraphs of the |

_ monument, He or Kummerfeldt must have shown

Lehmanna  copy of these photographs smce Lehmann -

_mentions seeing a photograph of a Maya relief. ffagrf

ment durmg his Chocold visit and notes its smularxty

mala City. Lehmann is undoubtedly refemng to sculp ;
tures report:ed from the Finca eraﬁores that com- .
pised part of the Kammaljuyu site. Lehmanns great -

_powers of observatlon, backgrouncl and interest in

Maya art are quite apparent in this instance since the

- Chocold sculpture is in the Mltaﬂores style and bears

a great similarity to Stela 10 from Karxunaljuyu exca-

On entermg Guate al ;iLehmann met Franz

:omgmal Palo Gordo site i)! the Hamburg Ethno» :

3

of Termer’s excavatic

,u&mg the ongmal
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on of various monun nts (Chmchlﬁa 19963)

. Cotzumalguapa capxtai zone of Bﬂbao«Ei Badlon ther -
_ Escuintla piedmont. Theywere transported to thecity
- sh rtl’ r after Seler’s visit to the Palo Verde site in 1900
v ere moved to various Iocatlons, mdudmg the
v before ﬁnally bemg placed after 1948 in -

Musenm These are baﬂpiayet steiae stmi:

' Iar to, though not as ﬁneiy' arved as, the better hown

- : baﬂplayer monuménts from | Bllbao now at th Berlm
" . ’Ethnographxc Museum -

Durmg Lehman s era and later, there was a com-

L monly held behef that: fhe Pxpﬁ we

scﬁbed the Pledra Herrera now commonly, knmwn as

Stela 1 at Bl Badl, first repcrted in 1923. The temp ral
« placement of the smﬂpture with its hleroglyphc inscrip-
"';, tionis gerhaps Lehmannis mostimportant contribution
in this report. He was the first o correctly read and in-

_ terpret theinscription asan Initial Series datem the Maya ,
- ;calendar.The dateof 7 719.7.812 12 Eb (AD s9inthe GMT

correlation) was met with skepticism by Marley any

Thompson since it fell much eatlier than known low-
land Mayamonuments Altbough the date has sincebeen
modxﬁed to 7194571212 Eb o Cele (AD 37) it remains
one of the few cycle 7 monuments known. Thompson.
&emed its antiquity, stating that the monument pmly »
- ably dated to around AD 1100 to 1450 based on style. In
 part, chi 'le& to the 194. excavatlons at El Badl to obtam
 evidence of datmg ' '
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Stela Lis Iocated thh the sculpture dlsplay at the cha,

agricultural activities. In the past several years the devel-

4 isplay. A salvage archaeological ogera‘
uon was Conducted in 1996 and 1997 thhm parc of the

 region smcethenudwaOOSBu

- Tlusiones on the outskirts of Santa Lucka Cotzumalguapa

anc{ moved the bulk of the collection from the finca pa-
tio. Healso transported several other sculptutes thatwere
unguarded at the Bilbao site and made fiberglass copies
of those too latge to move. These are all attractively dis-
which is open to the public, So, ’p' tery

between ¢ the outdoor sculpt:ure display at Bl Badl and
 theLasTlusiones musenm itis now posmble togaina fzur’ f

 plaged in the musenm,

' i ‘ understandmg of tEns emgma i

artstyle.

as Stela

fers mditectly thati itissimilar to the early dated mont

_ termining. the exact date, The most likely dating is be-

. to Stela rat Bl Badl, The date is supported by a cor«

. ami has 4 cycle 8 date rangmg from AD 83 to 127
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opment of a new urban area, the Colonia Maya, hasde- 5
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 southern groups. In the process new sculptures havebeen
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Travel Letter from Puerto Mexico

am writing to inform you briefly of my present
trip, while I await the steamer to take me from here® to Frontera in order to visit Palenque and continue
the trip further on to Yucatan, where I will meet Dr. Motley at Chichén Itza.

The trip via Havana to Veracruz was agreeable, although the last part was very hot. In Veracruz I saw
a number of Huastec and Totonac stone antiquities, as well as a large, little-known lienzo (pictorial
manuscript on cloth) from the eatly days of the conquest. It is covered with painted pictures that are
explained by several glosses.

In Mexico City I found a number of new archaeological items. The remains of a temple in the neigh-
borhood of the Cathedral are interesting because besides the buildings, which are apparently from sev-
eral periods, important stone reliefs of figures partially painted in various colors belong to them. One
can see on one of the preserved walls a relief of the head of a snake. Even if it is much smaller and cruder

than the huge sculpted heads of the Quetzalcoat] temple at Teotihuacén, it is nevertheless undoubtedly -

stylistically related to them. That is one of the reasons why I believe this building of the Ciudadela is
more recent than the smaller step-pyramid that stands in front of it with no relief decoration.

I hope to be able to investigate this important question at the site of Teotihuacan, since the director
of the Anthropological Department of Mexico has kindly invited me to visit the site of Teotihuacin and
specifically the Ciudadela with him. The local investigation in Teotihuacan resulted in a discovery of
important circumstances of which I was up to then ignorant. Since the smaller stucco pyramid of the
Ciudadela forms at one point a continuation of the other larger pyramid that is decorated with orna-
ments in the round, the larger pyramid has to be older than the smaller one. To judge by the broad
Tléloc faces of the rough frescos that I saw for the first time in April of 1926, the smaller stucco pyramid
of the Ciudadela has to be from a very late date.

I therefore do not need to change the date of the larger pyramid. I was able to study the rich collec-
tions in the Museo Nacional after having obtained special government permission to photograph them. I
also obtained a photocopy of the Historia de los Reinos de Colhuacdn y de México, which I had already
encountered in 1909, This is written in the Nahuatl language and is an historically, as well as mythologi-
cally, interesting manuscript from the old Boturini collection (Lehmann 1906a).

The head of the Anthropological Department also invited me on an archaeological excursion to
Iguala in the State of Guerrero. I was able to record a Nahuatl dialect there (at Chilapa), which differs
in some respect from the Nahuat] of the Valley of Mexico. ,

My linguistic work was at first concerned with the question of the presence of tone-steps. I could
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already discern those in the Mixtec language, of
which I started to compile a small vocabulafy in
Veracruz. In Mexico City I first investigated
Otomi, This language has many tone-steps that
give it its phonetic peculiatity, along with an un-
usual voiceless, nasal, breathy sound, which in Ger-
man is called Hauchlauten.

Linvestigated several places in the Pedregal where
geological as well as archaeological questions arose.
Here Mr. Wérn was of great help. He owns a pecu-
liar, round step-pyramid in the vicinity of Pefia Pobre,
whose lowest level is surrounded by a thick layer of
lava. To get a clear picture of the geological condi-
tions of that region, I collected samples of the vari-
ous layers in the quarties of the Pedregal (not far
from San Angel), for whose definite determination
I will ask a professional geologist.

In these quarries one can observe in some places
two heavy layers of lava, one above the other, but

separated by other layers. In San Angel itself, spe- '

cifically in Cupilco, one sees only one layer of lava,
the lower one of the quarries. Under this at
Cupilco was a special layer with ceramic sherds
and human skeletons whose bones showed no
trace of carbon; thus they were probably interred
deliberately in this layer befote the great influx of
lava that covered it. Geologically these lava flows
are recent, as they came from the neighboring
Xictle (Xitle) volcano,” even though presently it
is not possible to determine their definite age.
Something geologically recent could, however, be
archaeologically old. What I have seen so far of
the Cupilco finds appear to belong to a rather
primitive culture. I want to examine all of them
once more in Mexico City, since I have seen only
part of them.

I also studied a number of private collections
in Mexico City. That of Mr. Genin appears to be
the most important. I saw there a new type of clay
tablet with grotesque, long-legged figures in the
style of the Maya that comes from Palenque. I also
saw a fine three-legged clay vessel covered on its
outer side with stucco and the remains of colored
painting, especially in turquoise-green color. It was
also supposedly found in Palenque and is remi-
niscent of my finds at Teotihuacin. Since Seler
had discovered Toltec paintings underneath fres-

cos of Maya hieroglyphs in Palenque, it is unavoid-
able to also judge this Palenque vessel in the Genin

Collection as Toltec, This demonstrates that the

related ceramics of Teotihuacin are also Toltec.
Unfortunately, the origin of this vessel is no more
archaeologically secure than the clay tablet deco-
rated with the relief of a bird’s head in the same
collection; the latter is supposed to come from
Chichén Ttz4 but looks as if it came from
Teotihuacin. '

I was able to procure for the Museum in Bet-
lin two very peculiar stone sculptures of Totonac
provenience. They are a type of which only very
few pieces are known, I also visited the region of
Azcapotzalco, an area rich in archaeological re-
mains that are closely connected with
Teotihuacin. Portrait incensarios from
Azcapotzalco show a certain affinity with a group
of Zapotec urns, as well as with large Aztec
incensarios in the form of a figure, even though
the latter are created in a less dynamic style.
Coarser vessels of the so-called Zapotec funerary
urn type can be found all the way to the Pacific
slope of Guatemala.

At the beginning of November I traveled via
Veracruz and Tapachula to Guatemala. Dr,
Termer awaited me at the Rio Suchiate, as Dr.
Roderich Schlubach very kindly had arranged for
us to meet there, Dr, Termer is presently visiting
the far-flung Altos Cuchumatanes mountains.

Guatemala presented me with a rich menu of
activities in linguistic as well as archaeological re- -
gards. Mr. Kummerfeldt, the manager of Chocols,
was most helpful; it is one of the properties of the
house Schlubach-Sapper. I could acquire various
dialects of the Maya language family that so far
have been poorly investigated, as for instance the
languages of Soloma, Aguacatdn, Santa Barbara,
and so on. Tone-steps play an important role in
Maya dialects; however, they do not dominate the
language as much as in Otomi or Zapotec. The
most noticeable characteristics of Maya languages
are the so-called letras heridas,* which have evolved
tone-historically.

So far as I can presently judge, these letras
heridas appeat to-be ancient sounds, which have
changed in part through the relaxation into their
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respective simple consonants, in part through pala-

talization into the respective affricates. It can be
shown that the Huastec language has remained
on the step of a certain tone modification, which
connects it with only a part of the dialects of the
Maya group. In this respect Huastec cannot be
considered as one of the oldest Maya languages.

In the vicinity of Chocold I saw a number of
antiquities, among them stone yokes and the pho-
tograph of a fragment of a Maya relief figure,
which is similar to a fragment from Miraflores
near Guatemala City.

In the capital city of Guatemala I saw various
private collections. A ceramic head of most deli-
cate facial features comes from Miraflores. It is
incredibly beautiful, a real work of art, but not of
the Maya type, rather Mexican and reminiscent
of certain little clay heads from Teotihuacin, A
clay mug comes from there also; it has dark brown
glaze and the relief figure of a wartior, similar to
the vessels that Seler has described. Both pieces
indicate an archaeologically important Mexican
influence in the area of Guatemalas capital.

Mr. Dieseldorff deserves my thanks for giving
me the opportunity to copy two outstanding an-
tiquities, the sketches of which have been sent to
Berlin, One of these is a clay vessel in the form of
a bowl with twelve engraved figures along with
hieroglyphs in the Maya style. The other is a stone
bowl with the head of a buck and twelve engraved
hieroglyphs, which are quite different from the
Maya forms.

Three thick stone reliefs of the Pipil style of
the Santa Lucia Cotzumalguapa region are located
in the newly built Observatorio Astronémico of
the capital. When they were lying in a cornfield
near Guatemala City, I made rubbings of two of
them for the Munich Museum in 1909. I have cop-
ied the third one now, thanks to the permission
of the Minister of Agticulture, Sr. Salvador
Herrera,

During an excursion to the famous ruins of
Quirigud, I saw on a hill the remains of a small
stone construction along with two, unfortunately
broken, stelae nearby. This was at a distance of a

half-hour horseback ride and behind the hospital

of the United Fruit Company. These stelae are '

TraveL LETTER FrROM PURRTO MEXICO

made of weathered slate-type stone, smaller than
the stelae at Quirigud and covered with badly
weathered hieroglyphic inscriptions. It shows that
there are Maya ruins not only at the site of
Quirigud butalso at some distance from it. These
stelae are presumably older than those of
Quirigud. In Quirigud I recorded the language of
the Garifuna (black Caribs from St. Vincent) and
was able to get two funerary songs.

Later on I was able to visit the antiquities of
Pantaledn, El Castillo, and El Badl, thanks to the
kindness of Minister Sr. Salvador Herrera and Sr.
Catlos Herrera, The stone monuments that are
set up in the courtyard of Finca Pantaleén come
from the region of the neighboring town of Santa
Lucfa Cotzumalguapa and are in the Pipil style.
A pyramid is located near El Castillo, and at some
distance from it is a huge stone block with a sur-
face of 2.50 by 3.15 m and a thickness of 50 cm. Its
surface is covered with reliefs in the Pipil style. A
peculiar gable-like section with smaller, badly
weathered reliefs is above the three main human
figures. The underside of this large stone monu-
ment is also said to be covered by reliefs. I made
copies of the visible reliefs, as well as of the small
relief at the fountain at El Castillo,

At El Badl a considerable complex of ruins is

located in the middle of bushes and sugarcane
plantings, but occasionally large, carefully worked
building stones have been carried away. Some of
them lie along the private path leading to the high-
way between the finca and Santa Lucfa, One can
see three other beautiful building blocks in the
vicinity of the sculptured colossal stone head in
the approximate center of El Baal.

Further south and somewhat higher up, some
excavations took place some time ago during
which a stone block was uncovered that shows a
human figure, as well as a Mexican calendar sign
in relief. A few paces to the north lies the frag-
ment of a block of granite, covered with weath-
ered Maya decorations. Recently, a stone relief was
discovered further west and to the north of a
neighboring, surely artificial, hill at about the
middle of its base; this stands upright in its pit. I
made copies of all these monuments. The last

mentioned relief has been photographed by the
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Minister Adriin Recinos, although the important

hieroglyphic and numetical inscriptions are not
cleatly visible because a considerable part of the
surface has been plastered over. The rubbing copy
makes these much clearer. I have baptized this
relief “Piedra Herrera.

It is particularly important because we have
here a genuine Maya inscription in the middle of
the Pipil area. Surprisingly, the inscription starts
with a day sign date, followed by four smaller
hieroglyphs below in two rows (from the viewer’s

perspective on the left) followed by additional

numbers below. This day sign date could be read
as either 12 kimi (miquiztli) or 12 eb' (malinalli), My
short cycle account done on the spot indicates the
latter has to be preferred. The form of the day sign,
however, reminds me more of the Mexican than
the Maya sign, despite its Maya-type framing of a
cartouche, This causes much thought because of
its proximity to the old Pipils in Santa Lucta. The
cycle inscription itself had apparently been in the
first row of the hieroglyphs (left outside) and still
belongs to cycle 7. While still in Miramar (Christ-
mas, 1925), I deciphered the date to be 7.19.7.8.12
(4413 x 260 + 212; or 3143 X 365-+297—that is,
12 Eb’, 20 K'ank'in). Accordingly, the Piedra
Herrera would be the oldest of all known Maya
inscriptions.

In this connection it is remarkable that I have
encountered stelae with Maya inscriptions farther
west of Chocold in the area of Miramar
(Colomba). Mr. Max Vollmberg had called my
attention to one of them with a letter and sketch
some time ago. It is located on the road that leads
from the Finca San Isidro Piedra Parada to
Retalhuleu. I have made a rubbing of this relief
and called it “Piedra Fuentes”; it shows only four
small, badly weathered Maya hieroglyphs in a row

on the left side (from the viewer’s position).

In the adjoining Finca Santa Margarita, an-
other larger stone relief that stood partly exposed

- above ground was totally excavated with the help

of some workers from Schlubach’s Finca El
Rosario (Bola de Oro). I am calling this relief
“Piedra Schlubach.” During the excavation a thin
layer of dark earth (humus) was removed, after
which about two feet of whitish volcanic ash was
followed by firm brown earth. The volcanic ash
was most likely from the last eruption of the Santa
Maria volcano (about twenty-three years ago).
During removal of this firm brown earth a framed
cycle inscription appeared in the center of the re-
lief. Unfortunately, the part below, as well as the
adjacent figures on both sides, had been destroyed
by intentional defacing of the stone surface. The
inscription belongs to cycle 7 or 8 but is preserved
only at the beginning. In any case, the Piedra
Schlubach is an ancient Maya monument. Other
cruder stone monuments can be found in the area
of the Finca San Isidro Piedra Parada, but none
of them shows recognizable traces of hieroglyphs.

During my return from Guatemala to Mexico
I'spent several days at Tapachula. I succeeded there
in recording its language, the T4nitdc, whose re-
lation to the Mixe-Zoque I discussed some time
ago in the Zeitschrift fiir Ethnologie (1906). The num-
ber of words of the language in Tapachula is quite
limited and apparently has been for quite some
time, since even very old people could not tell me
the word for finger, rabbit, and so on. These are
very specific words that are generally missing in
that language at this time, At first I thought that
the language had totally disappeared, but this is
incorrect. It surely will die out in a few more de-
cades, because people are already ashamed of it
and the young generation no longer learns it. The
vitality of an everyday language among men, and
apparently even more so among women convers-
ing with one another, is in the verbs. These are
well preserved and richly developed, which my
recordings indicate,

I'was also able to make word lists of the Maya
language from Comitin and Chamula during my
stay in Tapachula. The ignorance of the Spanish-
speaking population of Tapachula concerning the
indigenous Tapachulteco is so great that a teacher
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told me, for instance, that no special local language .

exists. Another thought it was the Mam language
which now appears to extend only up to Tuxtla
Chico.

My trip continued through Soconusco to
Tehuantepec. There I found wonderful cool tem-
peratures along with beautiful sunshine on ac-
count of the Nortes. Many people speak Zapotec
here. However, many Indians from other regions
come to Tehuantepec, such as the Marefios from
the lagoons, a fishing population with a special
language called Huavi by the Zapotecs. These
people are fairly timid and speak little Spanish.
At the marketplace in Tehuantepec, Zapotec
women dominated the individual booths. Only at
one corner did I find two Huavi women who were
selling lizas and mojarras (types of fish).

These Huavi women said that they did talk
among themselves in their language, but they
would not tell it to a stranger. Later I was able to
make recordings of the language of the Marefios
in their hut shelters and even penetrated into the
difficult conjugation. This language is differenti-
ated from othets of the region in that it has a dual
number for the fitst, second, and third persons.

In addition to the lagoon fishets from San Mateo
del Mar, Chontal speakers from Tequisistlan also
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come to Tehuantepec. I was also able to make re-
cordings of this peculiar language, as well as of the
Zapotec and of a Zapotec dialect from the district
of Miahuatlin. The Zapotec is dominated to alarge
degree by down-steps and is almost incomprehen-
sible without knowledge of them.

Now I have traveled from Tehuantepec to
Puerto México and hope to get to Palenque in a
few days. I may perhaps mention that I have been
nominated an honorary professor of the Univet-
sity of Mexico, as well as a corresponding mem-
ber of the Sociedad de Geografia e Historia de

Guatemala,

NoTes

1. Talud-tablero refers to elements of an architectural
form. The talud is the sloping base; the tablero is
the vertical paneled plane above the talud. The
talud acts as a base for each tablero platform.
Usually each tablero was decorated with painting
or sculpture,

2. “Here” is Puerto Mexico, which is the old name
for the town of Coatzacoalcos.

3, We assume this reference is to Ixtacehuatl, the
extinct volcano southeast of Mexico City.

4, Consultation with linguists resulted in the
tentative definition of letras heridas as what
currently are called “glottalized consonants.”
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