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THE SILVER SHIELDS OF POPE LEO III:
A REASSESSMENT OF THE EVIDENCE

Andrea Sterk

On the occasion of the sixteenth centennial celebration of the Council
of Constantinople in 1981, Pope John Paul II, in a homily for a Pente-
cost Mass at St. Peter’s Basilica, read in both Greek and Latin the article
concerning the Holy Spirit in the original text of the Nicene-Constantin-
opolitan Creed. He affirmed the truth of the words of this creed, which
““testifies to the original unity [of the church] and calls us again to rebuild
full unity.”’! In keeping with this ecumenical spirit, participants in the In-
ternational Congress on Pneumatology (held March 22-26, 1982), which
had been convoked by the pope in honor of the anniversary celebration
of this council, circulated a motion containing the following request:
“‘that . . . in order to emphasize that the Creed of this Council is the
necessary criterion of the orthodoxy of the faith of all Christians, its Greek
text and its exact Latin translation be placed at the confession of St. Peter
in a stable manner.”’?

This proposal recalls the event in 810 of Pope Leo III having the text
of the Nicene-Constantinopolitan Creed engraved on silver tablets and
placed at the confessions of St. Peter and St. Paul in Rome. Leo’s act is
recounted in many church history textbooks by writers of all branches of
the Christian faith as an act of protest, directed against those who wished
to interpolate the filioque clause into the Creed affirmed at the Second
Ecumenical Council as the standard of orthodoxy. This recent allusion to
the event, in the context of ecumenical dialogue, brings to the fore once
again the story of these shields, long a source of polemic between the
Eastern and the Western Church.

An assortment of Latin and Byzantine texts attest to the action of Pope
Leo and the presence of the silver shields in Rome in subsequent centuries.
Yet a careful examination of these accounts reveals some surprising facts.
Vittorio Peri has done a thorough job of surveying the evidence for these
shields, and I am indebted to his work in retracing the various sources.?
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My own purpose, however, is to reexamine and reevaluate this evidence,
in an attempt to provide appropriate explanations for the many as yet
unexplained discrepancies in the accounts. In so doing, my conclusions will
at times differ from, or at least go beyond, those of Professor Peri.

The story of the shields of Pope Leo III must begin with the controversy
in Jerusalem in 808, between the Greek monks of St. Sabbas Monastery
and the Frankish Benedictines on the Mount of Olives.* The Greek monks
reproached the Franks for the twofold innovation of singing the Creed
during the Mass, and adding the filioque clause to the text. The Frankish
monks had adopted this new practice in accordance with the example of
the imperial chapel. The Greeks went so far as to accuse these ‘‘innova-
tors”’ of heresy. In an appearance before the Patriarch of Jerusalem, the
Franks affirmed their concordance with the Church of Rome, contending
that to anathematize them would be to impute heresy to the Holy
Apostolic See itself. They appealed to the Roman pontiff for counsel in
their predicament.® Patriarch Thomas of Jerusalem also despatched a letter
to Pope Leo 111, seeking clarification of his position on the matter.® Leo
sent copies of the two letters he had received to Charlemagne, requesting
that the emperor himself intervene in this affair.”

In November of 809, Charlemagne convoked a council at Aachen to dis-
cuss the doctrine of the double procession of the Holy Spirit, the issue at
the heart of the Jerusalem controversy.® Despite the paucity of informa-
tion regarding the actual proceedings of this council, it seems that the
filioque was accepted without difficulty as expressing the traditional faith.’
Apparently in order to obtain papal approval of the Council of Aachen,
Charlemagne commissioned a delegation to travel to Rome in 810 to ex-
plain the proceedings of the Council to Pope Leo. The animated dialogue
which ensued between the papal envoys and Pope Leo III served to evince
Leo’s position vis-a-vis the filioque: he agreed with the clause doctrinally,
but strenuously objected to its interpolation into the Creed approved by
the fathers and the ecumenical councils.'®

I gave permission for the singing of the Creed, but not for
the adding, subtracting or altering of the Creed while it is
sung . . . For we do not sing it [in Rome] but read the Creed
and in reading it we teach. Nor do we presume in our read-
ing or teaching to add anything to the Creed by insertion.'!

Moreover, although he admits that he had previously allowed the Franks
to sing the Creed during the Mass, Leo now advised the imperial envoys
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to follow the tradition of the Roman Church.'? Hence, they should dis-
pense with the singing of the Creed altogether, as well as removing the
filiogue. As a palpable witness of his convictions on this issue, Leo had
silver shields engraved with the original version of the Nicene-Constantin-
opolitan Creed, and placed at the confessions of St. Peter and St. Paul.

The earliest and most reliable account of Pope Leo III’s action is
recorded in his vita in the Liber Pontificalis.* The information provided
there has been strangely disregarded or misconstrued in the accounts of
later writers, but the basic facts are as follows: Leo III, ““for love and
protection of the orthodox faith’* had two shields engraved with the text
of the Creed, one in Latin and one in Greek. These shields, weighing
ninety-four pounds, six ounces each, were placed on either side ‘““over the
entrance to the body”” in the Basilica of St. Peter.'* In the next paragraph
of the Liber Pontificalis, however, we find that this same Pope Leo had
a single silver shield, weighing thirty-two pounds, engraved with the words
of the Creed and likewise placed “‘over the entrance to the body”’ in the
Basilica of St. Paul.'* While most modern accounts mention only two
shields, there are clearly three in question—two shields inscribed with the
Creed in Greek and Latin in St. Peter’s, and one smaller shield in St.
Paul’s.

Writing around 1061, Peter Damian attests by direct sight the existence
of the silver shield in the Basilica of St. Paul.'® He calls it a “‘tabula,”
thereby establishing the independence of his information, and describes
its position in the front part of the confession of the Apostle. Peter Da-
mian’s is also the first testimony to the actual text of the creed engraved
on the shield, for he cites the ascription to the Holy Spirit. It is, indeed,
a recension of the Creed without the filioque addition.

In his Sic et Non (ca. 1123) Peter Abelard describes the same silver tablet
present and legible in St. Paul’s.'” Here we find the additional informa-
tion that the silver tablet was superimposed upon a support of wood and
placed behind the altar.'* Abelard records the complete text of the Nicene-
Constantinopolitan creed engraved on the shield. He also affirms that im-
mediately below the creed, on the shield itself, Pope Leo III named him-
self as the one who had had it made and the motive behind his action: ““for
love and protection of the orthodox faith.”” In fact, this is the exact ex-
pression used in the Liber Pontificalis with reference to the inscribed
shields placed by Leo III in St. Peter’s. In three other works Abelard men-
tions the silver tablet in St. Paul’s in much the same terms.'* His accounts
also reveal an awareness of the polemical use being made of this episode,
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for he reproaches the Greeks for their abuse of the Latins with regard to
this affair.

The Master of the Sentences provides a further reference to the silver
tablet in the Basilica of St. Paul.?° Peri points out the probability that Peter
Lombard had the text of Sic et Non before him, for he describes the shield
in almost identical words. Moreover, Peter Lombard notes that the creed
is that which is in his day sung in the mass, and mistakenly refers to it as
the Nicene symbol.?!

An eyewitness describes the shield still present in St. Paul’s sometime
between 1230 and 1232. Nicolo Nettario, the Greco-Italian abbot of Ca-
sole, expressly states that he and his retinue ‘‘saw with our own eyes’’ this
silver tablet on their journey to Rome, not long before the abbot’s death
in 1235. While he translates into Greek Peter Damian’s text concerning the
shield, he adds a note of precision that could not have been gleaned from
Damian’s work.?? Below the text of the creed, Nettario writes, the words
““the unworthy bishop Leo III”” were inscribed.? This is the last extant tes-
timony to the shields in the Occidental tradition.

The earliest Byzantine attestations of the shields in Rome, which are
fundamental to all subsequent Eastern accounts, are those of Patriarch
Photius (ca. 820-891). Photius first mentions the shields in a letter writ-
ten to the archbishop of Aquilea in 883. Here he praises the teaching of
the two Roman pontiffs, both Leos—the old, referring to Leo the Great,
and the new, his emulator in the faith and a zealous defender of religion.
This Leo, Photius writes,

in order to preserve the pure Creed from corruption in any
way by barbarous language, declared that the Divine and
Holy Trinity should be praised and preached in Greek to
those in the West, as it had been decreed and read from the
beginning . . . He also inscribed it on certain shields, like in-
scriptions on columns, and placed it before the eyes of all
and affixed it to the doors of the Church.>*

In two later texts in his Liber de Spiritus Sancti mystagogia, written in
the decade after 886, Photius adds a number of details to the account.?
He explains that because of the poverty of the Latin language which has
led to imprecise formulations and subsequent heretical divergences from
the faith, Pope Leo ‘‘commanded that the Romans also recite the Creed
of Faith in Greek.”” Moreover, Photius expressly states that the shields
were inscribed with the Creed “‘in Greek letters and words,”” and that Leo
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had them read in the presence of the Roman people and exposed for all
to see. To further substantiate this account, he adds that ‘“many of those
who at that time saw and read them are still among the living.”’ It also be-
comes clear that Photius was not referring to Leo III at all, but rather Leo
IV, for he names Benedict III as his successor.?¢ Expanding on the obser-
vation of J. Hergenroether, Peri points out that this was no mere confu-
sion on the part of the patriarch.?” Rather, Photius was referring to an
entirely different historical moment: when Pope Leo IV had the already
existing shields removed from their hidden location in the treasuries of the
apostles Peter and Paul, and publicly read and displayed before the peo-
ple of Rome.

The three anti-Latin accounts concerning the origin of the Greco-Latin
schism which are most often attested in manuscripts depend heavily upon
Photius with reference to the shields engraved with the Creed, but also in-
clude particulars not mentioned by the patriarch.?® They all place the epi-
sode within the context of the doctrinal controversy over the procession
of the Holy Spirit. Unlike Photius, these later accounts explicitly note two
successive popes named Leo. Yet they agree with Photius in attributing to
the second Leo the decision to draw out of the ‘‘Treasury of the Apostles”
or the ““sacristy’’ these shields already inscribed with the Creed in Greek.
The shields, which are described as ‘‘bronze’’ in one account, were then
exhibited on the doors of the Church of the Romans (St. Peter’s), so that
they might be read by all. Between the end of the eleventh and the begin-
ning of the twelfth century, the relevant passages from Photius pass over
into many major Orthodox ecclesiastical books.>

The next Eastern source on the shields is of particular interest because
of its uniqueness among the Byzantine accounts. Patriarch John Bekkos
(1275-1282) makes a point of clarifying the facts which he suggests have
been misconstrued by Photius and subsequent Byzantine narrations. He
too writes that the shields had once lain in the treasuries of Peter and Paul
and, as in one of the earlier accounts of the schism, they are made of
bronze.*® In Bekkos’ account, however, the Creed is inscribed on the
shields in both Greek and Latin.*' Morever, Bekkos says that he has heard
about the shields from eyewitnesses who have seen them in Rome in the
same location in which Pope Leo had placed them. In another passage
about the shields, he claims that the Romans still recite the Creed in Greek
as well as Latin on certain occasions.*?

The final Byzantine reference to the shields, with which Peri opens his
article, is especially unusual. An anonymous text, first published in 1648
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by Leone Allacci, the prefect of the Vatican Library, describes the redis-
covery of the shields during the journey of John V Paleologus to Rome
in 1369.** The decidedly anti-Latin author of the passage explains that
John had traveled to Rome seeking the support of Western Christians in
the struggle against the Turks. Not only was he unsuccessful in this endea-
vor, but he even received abuse from the Latins on account of doctrinal
differences. During this same journey, some of the emperor’s retinue,
looking for the right direction in a passageway, stumbled across one of the
shields on which had been inscribed the Orthodox Creed in both Greek and
Latin letters. The Latins were reportedly embarrassed by this find.** This
is the last extant text which claims to document the material existence of
the shields, of which no trace whatsoever can be found today.

A comparison of the sources reviewed above exposes a substantial num-
ber of discrepancies regarding the action of Leo III and the subsequent fate
of the silver shields. A number of these differences are simply irreconcil-
able, and one is left to appraise the relatiave reliability of the accounts that
have come down to us. By examining the contradictions in these reports,
I shall attempt to clarify the facts and draw some conclusions about the
true plight of the shields.

One of the first questions is that of the language in which the Creed was
inscribed on the shields. Some of the accounts make no mention of the lan-
guage of the epigraphic Creed, others attest that it appeared in both Greek
and Latin, while Photius and the bulk of Byzantine writers imply that the
Creed was inscribed in Greek only. This latter suggestion is highly unlikely
since Latin was by far the dominant ecclesiastical language in ninth-century
Rome.?* Moreover, there was an official Latin translation of the Creed
dating from the Council of Chalcedon (451).>¢ Photius himself has only
second-hand information regarding the shields, and cannot substantiate
his claims by direct, personal experience. Yet even discounting Photius’
comments regarding the ‘‘barbarism’’ and ‘‘poverty”’ of the Latin lan-
guage, one might well question the reason why a Greek inscription of the
creed would be placed in a Roman basilica. The diplomatic aspect must
not be overlooked. In the wake of reciprocal accusations of heresy on the
part of Frankish and Greek monks in Jerusalem, and facing the gradual
weakening of the Eastern sees under the weight of the Turkish advance,
Leo III may well have hoped by this juxtaposition of Greek and Latin
creeds to affirm the unity and solidarity of Eastern and Western Christen-
dom.?” But another signifcant consideration in Leo’s decision to have one
of the shields inscribed in Greek may have been the fact that expatriate
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Greeks comprised a notable part of the population of Rome at this time.**
Whatever might have been Leo’s precise motives, there is no reason to
doubt the complete reliability of the Liber Pontificalis, which clearly states
regarding the shields in St. Peter’s that one was inscribed in Latin and the
other in Greek.

While the existence and the basic description of these shields can be
affirmed with some confidence despite the discrepancies in the accounts,
their destiny is by no means as clear. Photius and those dependant upon
him describe the shields as having been extracted from a hidden treasury
or treasuries during the pontificate of Leo IV and placed on the doors of
St. Peter’s Basilica. Peri has demonstrated convincingly that these Eastern
sources are actually referring to a stage in the history of the shields sub-
sequent to the event recorded in the Liber Pontificalis. His implication as
to the verisimilitude of these records, however, is not nearly as convincing.

Peri defends the essential reliability of these Byzantine accounts on the
basis of two explanations, both of which lack substantial evidence. First,
he attempts to harmonize the seemingly contradictory descriptions of the
location of the shields. He identifies the Liber Pontificalis description of
their location (‘‘super ingressu corporis’’) as ‘‘a venerable and intimate
hiding place, obstructed by the famous gate of iron and full of sacred vest-
ments, precious in every sense,”” which Photius could quite understanda-
bly have called the ‘‘@noavpoguidxiov,” the room of the treasury.’® As
further support of this proposed harmonization of accounts, Peri refers
to a medieval custom of placing professions of faith and solemn oaths of
Christian princes ‘‘on the body of the Apostle.’’*° Such a custom would
have been known to Photius and the Byzantine authors and would have
supported their conception of the initial concealed location of the shields
in St. Peter’s. These are interesting speculations, but are certainly not
compatible with the text of the Liber Pontificalis, according to which the
shields are placed neither in the interior of the shrine, nor ‘‘on the body
of the Apostle,”” but rather ‘‘over the entrance to the body.”’ In this
position they would have been readily visible to the many pilgrims who
approached the tomb.*!

The second argument posed in defense of the Photian accounts concerns
the alleged transfer of the shields to the doors of St. Peter’s during Leo
IV’s pontificate. Peri himself admits that in the Vita of this pope in the
Liber Pontificalis there is no explicit reference to such a transfer, but he
maintains that otherwise well known details about Leo IV render such an
act ‘‘more than likely nevertheless.”’*> During the Muslim incursion of 846
the doors of the Vatican Basilica were gravely damaged. Leo IV had these
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doors lavishly renovated in silver, and Peri notes the passage in Liber Pon-
tificalis which describes this restoration.** He concludes that in the plan
for restoring the basilica and its badly damaged doors, ‘‘nothing could
appear more functional and opportune, even financially, than the adap-
tation, on the new or renovated shutters, of the two massive silver panels
with the inscribed bilingual creed, which from the times of Leo III had
remained in the Confession of the Apostle.”’** ‘‘Functional’’ and ‘‘oppor-
tune”’ as such an act might have been, the fact remains that in the very pas-
sage of Liber Pontificalis which Peri cites there is no mention whatsoever
of these shields. Nor is there any credible motive for such an act on the
part of Leo IV. Quite the contrary, in fact, for Leo IV was a pope deter-
mined to demonstrate the primacy of the Roman Church, and his relations
with the Eastern churches were far from friendly.*

The account of Patriarch Bekkos, attesting the existence of the shields
toward the end of the thirteenth century, seems at first sight to be some-
what more tenable. After all, Bekkos alone among the Byzantine writers
correctly affirms that the shields were inscribed in both Greek and Latin.
If one accords greater accuracy to Bekkos’ account, his testimony would
tend to support the theory that the shields were drawn out of an interior
treasury and publicly displayed on the doors of St. Peter’s by Leo IV.
There are, however, other factors which must be borne in mind in apprais-
ing his record of the event. Bekkos himself had become convinced of the
orthodoxy of the Latins just prior to the Second Council of Lyons in 1274,
at which an official reunion of the churches had been concluded.** He
ascended to the patriarchal dignity in Constantinople upon the resignation
of Patriarch Joseph in 1275, and remained there until the separatist ten-
dencies of a new emperor caused him to abdicate in 1282, and forced him
into exile and eventual imprisonment. From his exile on the gulf of
Nicomedia, Bekkos continued to launch his unionist campaign with an
abundance of polemical treatises directed against ancient and contem-
porary adversaries. It is in precisely such a work, Refutatio libri Photii de
processione spiritus sancti,*’ that the passage about the shields in St.
Peter’s occurs. The entire treatise is devoted to refuting the pneumatolog-
ical errors of his patriarchal forebear, and Photius’ inaccurate accounts
of the shields are by no means spared in the attack. Bekkos’ confident
affirmation that one shield was inscribed in Latin and the other in Greek
may attest his knowledge of the Liber Pontificalis account. In fact, before
his ascension to the patriarchal see, Bekkos had served as the patriarchal
archivist and clerk, and in this capacity it is likely that he had access to
such documents.*® He does not, however, provide any documentation
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regarding Leo I'V’s putative role in the history of the shields, and seems
to be drawing the information about the restoration of the shields from
other Byzantine sources. As for Bekkos’ assertion that the two shields were
still present on the doors of St. Peter’s in his own day, it must be observed
that he, like Photius, cannot verify this claim by direct sight.

The latest Byzantine source, claiming to substantiate by the testimony
of eyewitnesses the existence of the shields in Rome in 1369, is question-
able on numerous counts. The polemical nature of the document, express-
ing bitterness toward Latin Christians for their refusal of aid to the
imperiled Eastern Church, tends to weaken its credibility. Moreover,
despite its spontaneous tone in relating the accidental discovery of one of
the shields during the journey to Rome of John V Paleologus, Peri him-
self notes that nowhere else in the accounts and studies of this emperor’s
important journey is there any mention whatsoever of such a find.*
Should the discovery have actually occurred, it is difficult to imagine that
the Greek polemicists would have maintained silence on such a useful piece
of evidence. Finally, the description of the shield is a further indication
of the inauthentic character of the account, for it agrees neither with the
Latin nor with the Byzantine sources. While the Liber Pontificalis clearly
attests that Leo had the shields in St. Peter’s inscribed with the Creed,
“‘one in Greek letters and the other in Latin,”’*° the writer of this latest
report describes only one shield on which the Creed has been inscribed in
both Greek and Latin letters.

The difficulties with the Byzantine references to the two shields in St.
Peter’s are obvious. Yet, one might still be inclined to accept their over-
whelming agreement on the later placement of the shields on the doors of
the basilica, were it not for one factor: the absolute silence of all the
Western sources! After the Liber Pontificalis, not one Occidental account
from Peter Damian to Abbot Nicolo Nettario, so much as mentions the
shields originally placed by Leo III over the entrance to the confession of
St. Peter. These accounts, however, are consistent in their witness to the
smaller silver shield in the Basilica of St. Paul. Furthermore, at least in the
cases of Peter Damian and Nicolo Nettario, its presence there is verified
by actual eyewitnesses.

There is no apparent polemical reason why these Western Christian
writers should avoid mentioning the shields allegedly affixed to the doors
of the Vatican Basilica. They all readily admit that the Creed engraved on
the shield in St. Paul’s is the Eastern version, devoid of the filioque clause.
They are aware of the contentious references to the shields on the part of
the Greeks, and Peter Abelard and Peter Lombard expressly reproach
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them for their exaggeration of the matter.*' It would have been natural in
such a context to mention the shields allegedly placed in a prominent
position on the doors of St. Peter’s, along with the tablet in St. Paul’s.
Yet, the more one considers the evidence—the silence of the Occidental
sources, alongside the tendentiousness of the Eastern records of the shields
in St. Peter’s—the more one is drawn to this conclusion: the Western
writers make no mention of the shields in St. Peter’s because the shields
simply were not there during the time of their writing.

The puzzling question that remains, then, is what actually happened to
the Greek and Latin shields, placed by Leo III in St. Peter’s, subsequent
to the Liber Pontificalis account of them. In a passing comment, Peri
refers to the event which may well resolve the dilemma.>? In 846 maraud-
ing Muslims invaded the city of Rome and looted the Basilicas of St. Peter
and St. Paul, both of which stood unprotected outside the city walls.**
While Rome had been sacked several times before, these earlier attacks do
not compare in severity with the 846 incursion. The shrines of the Apos-
tles and the treasures that lay within them were the particular object of
Muslim aggression. A warning to clear these two churches of their treas-
ures went unheeded, and the marauders did indeed plunder the shrines and
most likely ravaged the very tombs of St. Peter and St. Paul. At least two
accounts described the violation of the Vatican Basilica. The Liber Pon-
tificalis records only that the Muslims ‘‘invaded and occupied the church
of the blessed Peter, Prince of the Apostles, committing unspeakable in-
iquities.’’** The Annals of Prudentius of Troyes provide a bit more detail:
they “‘sacked the church of the blessed Peter, Prince of the Apostles and
bore off all the ornaments and treasures, together with the very altar which
had been placed over the tomb of the said prince of the Apostles.””**

Considering such descriptions of their plundering of the church and par-
ticularly the shrine of St. Peter, it is almost inconceivable that the Mus-
lim invaders would have overlooked or left intact the two large silver
shields which hung over the entrance to the tomb.** While the looting of
St. Paul’s Basilica is not specifically depicted in these accounts, it is likely
that the attack was comparable in its ferocity. In this case, the more puz-
zling question is how the smaller silver shield in St. Paul’s managed to sur-
vive the pillage. And how can we account for its eventual disappearance?*’
While we cannot answer these questions with any certainty, we can say
with confidence that this shield still stood above the entrance to the con-
fession of St. Paul in the fourth decade of the thirteenth century. The
shields in St. Peter’s, on the other hand, are absent from all eyewitness
accounts after the Liber Pontificalis.
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In conclusion, then, the history of the famous Roman shields might be
reconstructed as follows. In 810 Pope Leo II1, in order to preserve and af-
firm the canonical Creed against those who sought to alter it, had three
silver shields engraved with the uninterpolated form of the Nicene-
Constantinopolitan Creed, that is, without the filiogue addition. He had
two of these shields, one inscribed in Latin and the other in Greek, placed
over the entrance to the tomb in the Basilica of St. Peter; the other smaller
shield was placed in an analogous position in the Basilica of St. Paul. In
846 the valuable silver shields in St. Peter’s fell prey to Muslim plunder,
and henceforth, are no longer mentioned in Western accounts. Yet these
shields had, indeed, hung in the Vatican Basilica for more than thirty-five
years, and the action of Pope Leo, of great polemical value, had become
much acclaimed by Christians in the East. Thus, Byzantine writers from
Photius onward continue to attest to the alleged presence of these shields
in St. Peter’s. In their accounts, however, the shields are in a new and
more prominent location, supported by a new tradition, though unfor-
tunately never substantiated by the direct experience of the writers. The
single shield in St. Paul’s, which somehow endured the Muslim onslaught,
remained in its original location, as attested by eyewitnesses up to 1232.
At a later date, perhaps during the sixteenth-century sack of Rome, it too
disappeared without a trace.

While a number of questions must remain unanswered, the preceding
scenario seems to concur with the facts which can be confidently affirmed.
Peri has rightly noted that the controversial theological value attached to
this historical event of the ninth century, has likely diverted scholars from
a detached and penetrating critique of the relevant sources.** In his own
detailed exposition of these sources, he has at times pointed out the tenu-
ousness of certain accounts. Yet perhaps Professor Peri himself has be-
come the victim of his ecumenical zeal.* In attempting to reconcile the
irreconcilable, he has failed to fully evaluate the evidence he has so care-
fully traced. It has been the task of this study to reassess that evidence, and
to pose some more satisfactory conclusions to the history of the shields of
Pope Leo III.

Andrea Sterk, a native of New York City, is a graduate of Barnard Col-
lege, Columbia University. She holds a MTS (Master of Theological
Studies) from Regent College, Vancouver, Canada, and has also done
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